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Church of England, in Point of Wos snir. 5 
he ER at p 
Second Defence 

f 3 
A SER MON, preach'd at Newark, 


June 2. 1736. Intitled, The Vanity of human © 


Inflituticns in the Worſbip of GOD. 


| Againſt the Exceptions of Mr. Jon Ba Acn, 
in his Appeal to the Unprejudiced. 


Done in the Form of a DEALOGUE, 
wherein Mr. Beach's Arguments are all expreſſed 
in his own Words. 


By Fonathan Dickinſon, M, A. 


Not every Separation, but only a cauſeleſs Separa- 
tion from the external Communion of any Church, is the 
Sin of Schiſm.——[mpoſing upon Men, under Pain of 
© Excommunication, a Neceſſity of profeſſing known Er + 
. vors and pratt iſing known S & a ſufficient 
and neceſſary Cauſe of Separation. —= To leave the 
Church, and to leave the external Communion of 4 
Church, is not the ſame Thing — This little Armour, 


rightly placed, will repel all thoſe Batteries, which you \ 
CHILLINGWORTH. | 


. T know that the common Senſe of moft that are ſerl” 
ous in prafticalChriftianity, is againſt your formal Ways 


[threaten ſball be ſo furious. 


of Worſhip, and againſt the Courſe that you bave taken 


in this Land: but the Spirit of Prophaneneſs complieth © - 
with yur, and doteth on yeu, in all Places that ear I 
was acquainted in. Bear with plaip Trutb: it it in a 


Cauſe of evrlgſting Conſequence BAXTER 


Dee, NEW ENGLAND, = 
Printed and Sd by Kneeland and G em, 1738. 


* 


T. Reaſonab lea of Nonconformity to the 


- N ag * 
. 
- 
. * * 
3 
. - * 2 . 
- . X n 
* 3 a 
. P 
A # 
. g * 
5 * 
p * — 0 
0 7 
4 : . 7 
, * ” 
/ * 
* 
ö a — *\ 
* 
ö % * 
+ | 4 ; ) ; 
1 4 
* 
\ 
. 
% W | , 
LE 
% 
4 ; þ 1 * 
4 * 
* 
* % 
1 — . 
a g 
- . * 
. N * 
* * - 
by 
* n 
1 : k 
? * 
3 4 
* * * A i d 
. a . a 
* \ lf . * 
* 
* 7 P 
8 „ 
i + * 
” * 
A * i N 1 " 
FF #0 _ . 4 J jw « 4 P 
. 
: — 
: 
d 4 
} 4 
i A % 
. 
' .- 
ö . 
| pe 
- . - 
| | : 
' - A 
N = 
| " 
1 * 
. * 
ö * 
/ . 
: * 9 * ' 
2 , * + * 
a \ 6 
* — — 4 - 4 
* 9 | 
| . 4 * ' : N. 0 
| L 4 * A . 4 ” . 
: - * 4 
N F J * Y z s 14 4 * _ 
1 x 
4 
: \ 
, * * IS * 
- \ 7 # [ 
; 1 1 » i - 
% : F 
9 :, " 5 
: * , 8 
ö 4 . n 
WH ö 
8 | * F 4 / 
| | ' | * 
| * 5 | 
* . 
- ; 
of * o A . \ 
. 4 . 
3 0 pe 
8 9 5 4 8 * 1 
4 * 
; i . 
. * / 4 * . * 
q 1 * % LY 
” . £ ; , 
1 7 ; 
. — 
oy 
— 
1 * — 
— 1 
5 
1 A = 
* i g 4 
- 9 » - - 
15 * 
1 * 
— 5 _ 
1 : 
1 


AAAAAAAAAA 


10 


Mr. John Beach. 


en, 
T is not from a Diſregard to your Per- 
"ſon, nor a Neglect of your triumphant 

Performance, that I have not before now 
acknowledged your Favour ; but from 
bodily Indiſpoſitions, which rendred me 
uncapable of writing As foon as F was fa- 
voured with ſufficient Health and Liiſure, I have 
given you the followsng View of the Impreſſions 
your Letter Has made upon me; and offered you 
the Reaſons why I am not convinced by your 
Arguments. Te I have not rakes Notice of 
all that appears exceptionable in your Letter, 
T think I have anſwered whatever immediate. 
by enters the Merits of the Cauſe — I have for © 
the moſt Part purpoſely overbook'd your Flouts 
and Fleet, and left you in rhe undiflurb'dPoſ. 
27 of your Merriment; being rather toq 
old and too dull to anſwer ſuch Kind of Ar. 
guments, and to find out the Force of Sneer 
a4 t. — M bet ber you are convinced 


\ 


* 


ſome Otcoſions of Trianph an 


ed V's 127, Ig 


85 Ci) 


. by my Reaſonings, or 4 ou mu ( think 
— the 225 0 the Net bod 1 5255 
talen to anſwer yours; your nar Arguments be. 
ag. nt 5 fed in ords of. your 
457 ou bad * fo ſame Met hod 
rg your ron Fg you would bave been voted a 
juſter e To, mu © 75 bave beſt 
aſult. I hope 
1 may now 4 75 the. Juſtice from you (sf you 
think this worthy of your Animadver ſions) 


that you direflly anſwer the Arguments here 


ered : and not (as before) evade what you 
#'s incline to anſwer ; and change the W/ weſ- 
tion in Debate, for what you think more 
wir able to your Ca. — Be pleaſed to 25 
i peed: Pars theſe r of the Vw and 


3 Principia of 1 
> > 1 
Vlifabeth- Town, e dad. 5 
. 0 yu pg N * N ese 


You old rns. 


Ga IN Ga Ee wH Www VN 


Det eee $ECDGOEZO IDO 


Some of. the principal! Heads 


in this Debate. 


F - 1 
N is © 


E requiring as religious Ober. 
O equi and Terms of Commg. 
nion, what God has not re- 
quired as ſuch: and the Caſe parti- 
. cylarly ſtated, with Reſpect to the 
Church of England. Pag. 12, 
Whether theImpoſitions in the Church 
of England do not fall under Chriſt's 
Cenſure, Mark. vii. j. In vain do they 
- worſhip me, teaching for Doftrines 


the Commangments of Aen. p. 27. 
Of Will-Worpip. p. 32. 
Of impoſed Forms of Prayer, p. 62 
Of vain Repetitions in the . 5 
Prayer. . 
Of reading. the Apoerppba ia the 
Church, 78. 


P. 
Of the Sign of he Croſs in Baptiſm; p. St. 
0 cling at the Lord's Table. p. 88. 


Of Godfathers and Godmatbers. p. 95. 
Of the. Buri al Oice. p. iot. 
Of. the 4b/alution of the Sick. p 103. 
Of Hoh-Days. p. Lia. 
Of the People $ Dentin a 7 val Part in 
Prayer. 3 p 1232. 


N F. 


* 


Com rz urs. 


VN. Me. Seach' Preihytetian 
Orders not derived from meer Lay- © 
1 Re. WH: 
The New. England Miniſtry, a rrue 

and valid Miniftry by Mr, Seach': 

own Conceſſion, pe. 121, 2. 
Mr. Dickisſon' charitable Senti- -- 

mente, as to the Church of Zagland, 

and Arminians., pP. 126. 


GAVAVAVST A VETHTAER | 


"4-0 E RRAT Aw 
Wy 4 FS RS 7 n 
Pag. 20, lin. 29 read tbit 1 36 r. jet ian p. 30 I, 
35 T Inflitutions. p 33.1. 15 r. conſiſted. p 35.1. 26. | 
r. Matth. xxiii 1. 26. r. called Maſters. I. 36. r. Way. Jo 
p 49 1. 29. r. 81] me p. 54. 1. 15. r. of Willevonbip- A 
1. 20.r. unlawful. p 58 l. 32. r. inquire. p 59. J. 3. Ju 
r. ycupleaſe. p. 74. l. 2. r. are no p.83.1.6.r: man- Win 
fully J. 29 r. 77 ra, p. 87. I. 20. r. de gſeudigr. p. m. 


89.1. 24. r. clearer p. 94 |. 1. r. ori. p. 99. l. I. r. and WW 2" 
the. te oa WIT «2 8 
2 ws 8 f ; . 0 
FEC ²˙ A 8 
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The Reaſonablensſs e 70 10 
ä „ of England, in Point of M. 15 


3 R GU E D, 
In a Dialogue between D. and 5 | 


2 __ N 1K, having lately publiſſiled my Erz | 


ceptions againſt your Yindication, 1 
baye taken the Liberty of waiting 
upon you in Order to 8 free Con- 

ference upon the Subject debated 

e us, tharl may obtain your Sentimetits of 
wy Defence. | * 


B. Six, [avs bad aSight of the DICH of 
Jour Comp 201 againft ide Cburch of England 
And I have fo great a Value for ne and fo 
Juſt a Senſe of ty Obligations to you, that though I ant 


in a poor State of Health, and the' Tak you bade ſet 


me, by' multiplying your Complaints, wil neceſſarily 
prove lengthy. ; yet having, as you tell me, a ſpecial 
Call, and as my owa Conſcience aſſures me, a good 
Cauſe, I [ball cheerfully undertake it (p. 1) 


d. Tie Affair before us is a religiou Debate, 


which therefore deſerves to be treated withMeck- 
neſt and good” Temper. Neuber v0 _ not 


- 


% 


Ne Reaſenableneſs | 


my Thing by 


our violating theLaws 
ers. And it concerns us 


nipeywill gain any 


Cenc 
Decca go in this Debate, that the Wrath of Man 


* not the Righteouſneſs of God. | 
Trey God e giue' mms @ di Sanſe of bis Pre- 


| * * the im art ial 21 be will call me to far e- 


ery | ging a a; ' * 0 e 
bes by 
72 6,9 17 Arden tags * n * 9 


D. By this your ſolemn Addreſs to God. 1 may 
expe Nothing but fair Treatment, no wrathful 
Expreſſions, no unkind Reflections: For thoſe 
Things you muft own would be injurious. And I 
hope, the Book you object F bar has given you 
go. Occaſion ot ds Heat of am not 
ible ot any Actimony 15 Kyle, yle, or any abuſive 
contained 1 Io (ure I endeavour- 
ed in that whole W ( notwithſtanding all 


the Pcovocation given me) to treat you like a 
Chriſtian, and like a hal Fra : 


B. The grrateſt Trouble I am like to meet with, & 
abe-manting your manifold. Uniruths, Miſrepreſentations 


n Slanders. For though you don't think it any din 
in you to commit them; and the Eye camtet foo ſelf ; 
vet Licar * A count it unpardhnable Bitterneſs in me 


eue, * you ane them. (p. 2) 


D. Hold, Sir; have You 6 ſoon forgot your 


folemn Addreſs ro God. ! Could one have expect- 
ed, ace ſuch ſerious and ſolemn Expreſſions, that 
your: vety next Words ſhould. have contained fo 

much Heat and, Bitterneſs ! Can you perſuade 
* your, ſelf, or perſwade the World about you, that 


| es are not injurious Expreſſions ? Is it no injury to 
repreſent 


och 


with this vile Slander, that you ave never weary of 


Had almo 


of Nonconformity. 


Miſrepreſentations and Slanders ? TI hope, 


Man elſe; And therefore entreat you, to leave o 
rheſeInveQtives, which noWay enter theMeritsof the 


Caule; and I think can be no way ſerviceable to 


your Reputation. 


| ; 

B. Pray, Mr. D. free your felf from this Blind 
and bitter Zeal, (p. 3. What ng mean by pub- 
liſbing ſuch a ſcurrilous Libel? (p. 6) Yau bave fo 
accuſtomed your ſelf to make Complaints againſs that 
Church that never hurl or injured you, that you t 
you may ſay any Thing . right or prong, ſo it be 
way of Complaint. As to notorious Untruths, 7 
wonder that your Conſcience did not ſay that you ave 


there any ſuch Sin as Slandering in the World? if there 
is, how can you excuſe your 'Aſſertions, than which No- 


i 
eating it. (p. 20. ) Let me entreat you to be Sober 
one Moment, and tell me, is this Reaſoning, or is it 
Raving: I ſuſpe# that you are dreaming and 
talking in your Sleep. — Its a Sign that your Brain 
is diſfurbed. (p. 21.) Did you ufe any Prudence, I 
ſaid Conſcience, when you publiſhed one of t e 
blackeſt Slanders that Pen could write? (p 52.) if 1 
may judge by what 1 have ſcen, there is more Supercilt- 
ouſneſs and Arrogancy in the little Finger of a certain 


Gentleman, than I ever obſerved in all the Biſhops I 


baus ever ſu (p. 54 ) Certainly you was reduced to 


. the doleful Neceſſity the Woman* in the Poet, bo 


* Mrs, Joxo: ee 4k 
Hueckere ſi e Acheronta mo vebo. 1 


3 


repreſent me to be ſo harden'd in Im iety, as to 
think it no Sin to be guilry of manifo! Une, | 
| have 
not deſerved ſuch a Character from you, or from an 


writing ſuch, (p. 11. ) Pray let me ak you, is 


+ be Reoſonablenifs 


being inraged at ber Unſucceſsfulneſs in ber Attempti 
51 up this Reſolution, / Les 17 ants 


Since Heaven is deaf, and will no Pity ſhew, 
„ II try what Hell and the black Hoſt can do. 
Tg. 66.) 


But pray remember, that wwe <urite in the Preſence 
ef Cod, and muſt anſwer for every unjuſt Inſinuati- 
om And much more for the blackeſt Calumnies. 


* 


_gafy People at Newark. ( p. 105. 


D. I have met with frequent Complaints, in 
the Management of Controverſy, of Perſonal Inju- 
ry and Abuſe: but don't remember that ever I Aer | 
a Para] el ro this, How aſtoniſhing is this Con- 

duft of your's ! Is it poſſible, that a Man under | 
ſuch ſolemn Impreſſions of his Account at the Day 
of Judgment for every injurious Expreſſion, as you 
juſt now declared, ſhould bg guilty of all theſe In- 
juries? Is it poſſible for you to repreſent me as ap- 
plying to Hell and the black Hoſt for Aſſiſtance, and 
in the very ſame Breath call upon me to remember, 
that ce Write in the Prifence of God, and muſt an- 
ſever for ther” unjuſt Inſtupation :-. Can you think 


that none of theſe are injurious Expreſſions ? Is it no 


Injury to point me out as à vile ſcurrilous Libeller, 
Slanderer and Calumniator, chargeable with noto- 
_ ous Falfhood and Untruth, as deſignedly wor- 


of Nonconformity. 5 


) ' ſhipping the Devil, and as acting a Part againſt my 
own Conſcience &c. ? What Cauſe have I given 
you to eſteem me ſuch a profligate and abandan- 
ed Creature ? 


) B. Perhajs you may think I have been too tart in 
| fome Expreſſions. But if you conſider that you ave the 
6 Aeggreſſor, and have without any known Cauſe, publiſh. 
- el a Set of virulent Charges againſt the whole Church 
. of England, and all the Rulers of the Nation both ci- 
y ' wil and eccleſiaſtical, wwho have eftabliſhed and do up- 
's hold it; you can't but think a little I armth and Zeal 
e wot \only pardonable, but even juſtiftable, in vindicating 
[ fo vaſt a Body of abuſed Perſons. (p. 106.) 


= 
— TTT EL WI WIE A I oo 


d D. Were this Charge true; and were you ap- 
fe pointed Patron or Advocate of this vaſt Body of 
- = abuſed Perfons, methinks you might have thought 


of ſome way to vindicate them without Swords 
and Staves. A good Cauſe needs no ſuch Methods 
n MM of Defence; and a bad Cauſe will gain nothing by 
them, but deſerv'd Contempt. =—— However, I 


— w En 
, < ! 
— 
— ts 


muſt confeſs, I am ſurprized at this Imputation. 
1 I thought I bad offered all my Exceptions, a- 
3 ainſt what we eſteem exceptionable in your 
7 hurch, with as much Temper and Decency as 
1 poſſible. Be pleaſed to give me ſome Inſtances of 
- that Scurrility and Virulency, you ſo tragically. 
- complain of; and I will retract every Thing of 
d that Nature as publickly as you pleaſe. 
* ©: 
1 B. You have condemned all the Chriſtians upon Earth, 
k excepting 'a ſmall Handſul, as Hypocrites, and vain 
0 WW orſbippers, and hateiul to God (p. 37.) You ſay, our 
3 i orſbip is exatly like the I orſhippers of Baal their 
* erying half a Day, O Baal, hear us, (p. 48) You 
. have condemned all Repetitions in Prayer. (p. 49 ) 


8 Zen 


— . — 
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at in p 85, Where you reckon up the ſeveral Steps Chriſt 


6s W. Reaſonablenes 


You call the Croſs at Baptiſm 4 curſed Inflrament, 
* ' the principal Badge of Pogery (p. 53) Tos tell igno- 


vant Pedple, that we are like the Papiſts in their Ado 
ration 9-7 their breaden God, whom they carry about 
the Streets, that all People may fall down at the Sight 
of it, and worſbip it as God Almighty. (p. 66.) You 


' . vepreſen n ious Devotions 4s vain, bypecritical, 
Nie the ea the M orſbippers of Baal, as ber- 


vid Profan and mocking of God, (p. 103. ) Your 
Peary ne that I am leading 
Souls in, as the certain Road to Hell, my I orſbip you 
ſay is vain, my Doctrine is Arminianiſm, and 7 D 

Vay to 


eipline none at all: and is not ubis the broad 
Deftruttion ? (p. 105.) 

D. I find many more ſuch like Charges in your 
Appeal to the unprejudiced. = But I can't but eſteem 
this as an Aggravation, inſtead of an Excuſe, of your 


bitter injurious Treatment. For it's moſt cer- 
tain, this? there are no ſuch Expreſſions in my 


Book; but your ſelf is the Author of em all. 


You ſeem now to have loft the deep Senſe of God's 
Preſence, and the impartial Account be will call you 
to for every injurious Expreſſion, which you ſo ſeriouſ. 
ly defired to keep thelmpreſſion of. Are theſe Re- 
preſentations no irjurious Expreſſions? Or am I fo 
vile an Antagoniſt, as to be incapable of receiving 


Injuries, that you are ſo forward to faſten any Sort 


of Charges upon me, that you are willivg to 
have me wear? 


B. JI am reſolved tobe ſo far from exaggerating, that 


Iwill filently paſe over many of yeur leſier Miſtakes, 


<vhen'they don't affect the Cauſe, though I am perſuad- 
ed, that you Would inſult over your Adverſary more 
than la little, if you ſound him guilty. of ſuch Blunders 


fock 


\ AX - 4. a i. A Qs 


ar uw Y WY os wi 


- of Noneonformity,— 7 


took o arcompliſh o R Hef you veckon 
his Nativity, and ſecondly bis Birth, by evbich it is 
evident, that you don't know, that bis Nativity and 
Birth are the ſame Thing. (p. 2.) | 


D. I could have pointed out to you ſeveral 


more ſuch Miſtakes of the Preſs in that ſame Diſ- 


courſe, that would have = you like Cauſe of 
Triumph. But theſe (it ſeems) you have over- 
look'd ; and found out but this ſingle Blunder (as 


you are pleaſed to call it) to make your ſelf merry 


with. This however you are willing to fer in as 
a ludicrous a View as you can, for the Diverſion 
of your ſelf and your Reader. And fince you are 
in this pleaſant Mood, will you be pleaſed to ac- 
cept of a Rowland for your Oliver, which ſhall be 
at your Service upon the eaſy Condition of your 
anſwering a few Queſtions. And firſt, 


wbt Reaſon had you, in your Yindiation, to 
ange me with notorious Untraths Gc.? | 


8. I ewould not call it a Lie, becauſe that is Nel 
ing. I dave not call it a Miftake, for I could not believe 


ſo knowing aGentleman as you could ſo miſtake (p. 10) 


if your Miſtakes had been committed by ſome old 
2 with a Smile; but nfo 


, knowing and judiciaus a Man as you it is unaccount- 


able. (p. 40. ) 


D. Is this the Character of one who don'r 


— 
. 


know that Nativity and Birth are the lame Thing ? 


It ſeems then, that I am a very ignorant, knowing | | 


and judicious Man. But what do you think of my 
objeQiog againſt che Reperitions in the Lirany ?+ _, 


B. As I new a crat'd Man, <ho often pas 
| | cor fident 


* 
\ 


The Reaſonableneſt. 


confident that be ſaw" Apparitions in the Air, when real- 

the  Apparitions <were nor- in the Air, but in bis 
| Pr de : ſe the vain Repetitions are not in the 
Common Prayer; but in your Imagination. (p. 51.) 


Pray rub your Eyes, and get them open; for it is a 


Sign that your Brain is difturb'd. (p. 21.) 


D. Why do you talk fo angrily, what Hurt 
has my Book done you ? - Ov 


B. I Ancerely love yon; and hope to meet you in a 
more peaceable 2 orld. (p. 106. mm Ms A. 
bear ſuch wiſe and ſober. Divines as jou, tall and jeer 
at ſuch a Rate, they preſently think that our Liturgy is 4 
kind ef Conjuring. (p. 104.) Do ſuch fhaineleſs 
anders become a godly Divine ? (p. 83.) | 


D. Thus you have given me a finiſh'd Charac- 
ter; Wherein (I muſt ſay with Mr. Chillingwortb) 
you haye diſcovered in your ſelf the true Genius 
and Spirit of Detraction. According to your De- 
ſcription of me (O Rem vidiculam, Cato, et jaco- 
ſam !-) I'm an ignorant; falſe, knowing, judicious, 
crax d, wiſe, ſober, wicked, godly Divine: One 
that prays zo the black Hoſt of Hell, and yet one 
whom you ſincerely hope to meet in Heaven. 


But paſſing over theſe perſonal · Matters, be pleaſ- 
ed to proceed. | | | | 


B. I next obſerve that you complain, that I did 
not take Notice of your imputing Armmianiſm to ws. 
The Charge you bave laid thus: The generality of the 
Clergy of the Church ave profeſſedly Atminians. +Axd 
the Doctrine of original Sin, of our Fuſtification by 
the impited Rightrouſneſs of Chrift, of the Efficacy of 
the ſovereign free Grace of God, & ave exploded and 
ridiculed by ſome of the moft eminent Clergy of hs 
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Church" d En land. This it your black am horrid 
Charge, 22 the generality, yea the moſt eminent of 


our Clergy &c. You have no Proof thatthe generalliy 
of our Clergy are Hereticks, but what is inviſible, which 
is much like ſelem Thunder. (p. 7, 8.) | 


D. Then you take this to be a black and 
hotrid Charge, and Arminianiſm to be Hereſy. 


B. r is crafty enough in pon, to tell People that 
the Minifters of the Church are Armimans, Hr they 
know no Difference between an Arminian ang a Soci- 
nian; but take them to be ſome ſtrange Monſters, of 
whom they ball beſt have a Care. Ark theſe en 
what an Arminian it, and one will tell you that an 
Arminian 'is one "that expetFs to be fav'd by bis good 
Works ; another will tell you that an Arminian de- 
nies free Grace; _ a third will ſay, that an Arminian 
1s ont vho denies oviginal Sin. An be may as well . 
ſay, be is one pho denies a God or Tu Cbriſt. 
(5.8, 9 Hg N- 


D. Vou muft mean by this (if you have any 
Meaning) that Arminianiſm is innocent enough; 
and that the Imputation of it to your Clergy can 
be for Nothing but an Amuſement to the Populace, 
and an imaginary Scare-Crow. So that, according 
to you, Iam guilty of a black horrid Charge of 
orthodox Herefy. But tell me plainly, do you 
profeſs your ſelf an Arminian ? 


3 B. Tho I am aner no Neceſity ; yet to gratiſj 


Jour Irmporturity, I will tell you what I haue learn'd 
fo believe, by the Iittle Acquaintance ] have had with 
the Miitinzs of cur Clergy. As to original Sin, I be- 
Tieve all Mankind are made Sinners by Adam's Sin: Or 
the Hrath and Curſe of Gd for Adam's Sin, is due to 
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every Child born into the World, == And ſo as to all 


the other Articles, I am ſure that in a ſound Senſe, the 


— 


5 generality of our Clergy believe & preach them. (p. ) | 


D. As to the other Articles debated between 
the Arminians and us, you don't tell us what is 
the ſound Senſe in which you believe them, whe- 
ther it be an Arminian or a Calvinift Senſe. 
But it ſeems, you fully believe all Adam's Poſterity 


Sinners, expoſed to the M rath aud Curſe of God, due 
to them for his Sin. — 


B. The Goodneſs of God made it impoſſible, that 


Adam's Fee ſhould be eternally 22 and condemn- 
eli, 


ed to the Pains and Flames of reg 
than * their own perſonal Guilt and Wickedneſs. 
(P. 7, 8. 


D. A new Paradox! The Wrath and Curſe 
of God is due to every Child,borp into the World, 
for Adam's Sin: And yet it is impoſſible, that 
Adam's Poſterity ſhould be the Subjects of God's 
Wrath and Curſe, but for their own perſonal Guilt 
and Wickedneſs, However, you give us this Evi- 


dence of your being no Arminian, that you believe 


original Sin. 


B. One Thing more 1 would obſervs : firſt you 
ſay, we are Arminians ; and then you ſay, we ex- 
plode original Sin. Now both can't be true, for Ar- 
minius taught the Doctrine of original Sin. (p. 8.) 


D. Then it ſeems you are no Arminian; but 
it is a black borrid Charge to call you fo, becauſe 


J — believe the ſame Doctrine that Arminius did. 


ethinks it might have been as much to the 


Purpoſe, to have declared, that you believe the 


— - 


ſame DoQrincs that the Galviniſty do. B. 
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_ B. Wie dare not ſay, that millions of Infants ave 
e tortured in Hell to all eternity, for a Sin that was 
commilted thouſands of Years before they were born. --=< 
And are 5 eh as theſe the Doctrines, you ſay, are fo 
e 


n dear to the Preſbyterians at Newark? If fo, I am 
„Fer for them with all my Heart. (p. 6, 7.) | 
. D. What do you mean by imputing theſe Doc- 
y trines to us? I have lived as. long among the Preſ- 
e 


byterians as you have, and I never heard any Thin 
like this once taught among them. We do all o 
us leave the future State of Infants to the Righte- 
1 ous Determination of that God whoſe tender Mer- 
(cies are over all his Works, without ſuch poſitive and 
ſe bold Concluſions as you are pleaſed to make. What 
7. Reaſon have you to ſuppoſe we are got ſo far 
into the contrary Extream from Arminianiſm ? | 


ſe B. I am ſure] have beard you preach as rank Ar- 
d, minianiſm as ever 7 heard in the Church. —— I am 
at fure, you can as ſafely join with the Church, as with 
's the Diſſenters ; for the moſt eminent of their Teachers, 


le to my Knowledge, are as much Arminians as our 
4 Cergy. (p 9.) | 
| 


D. Then as to us (it ſeems) we are at the 
greateſt Extreams from Arminianiſm ; and yet rank 
7 Arminiant. And as to your Clergy, it is a black 


x + and horrid Charge to call em Arminians ; be- 
r- cauſe we are as much Arminians as they, that is, 
) we are both Arminians. Shall we now ſum up 
your Evidence upon this Head ? 
ut - 
ſe It is a black and horrid Charge, to impute the 
d. innocent orthodox Hereſy of Arminianiſm to your 
je Clergy. As for your ſelf, you ere no Arminian ; 
IC for you believe original Sin: and fo did Arminius. 
3, a Lou 
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You believe the Wrath and Curſe of God for 


Adam 18ĩn, due to ever Child born into the World; 
and yet due to bo for their own pexſona] Guilt 
and Wickedneſs. As for us, you inſinuate we 
are at the moſt dangerous Extreams from Armini- 
aniſm; and yet rank Arminiavs. Our Teachers 
are as much Arminians as your Clergy, whom you 
are proving to be ng Arminian This I/ take to 
be a fait and juſt Repreſentation of Jour Reaſoning, 
and the Sum of all you, have offered upon this 
Head. And who can be ſo blind as to fail of 
Conviction from N as theſe? Ican- 
vot but ſay, as one in a like Cafe, Nubila mente 
Hee ubi regnant. — As to the black and horrid 
Charge, as you call it, Von your ſelf knaw and do 
not deny, and the World is (uffictently inſtructed, 
that the generalicy of your Clergy that have lately 
written upon thoſe Subjects, are of the Arminian 
or Remanſtrant Perſwaſion, in the ve Articles de- 
bated between us and them. And what Juſtice 
there is in your imputing the ſame Opinions to me, 
and to the moſt eminent of our Teachers; I leave 
to the Cenſure of thoſe, moſt acquainted with our 
Miniſtry. And thus I am prepared to attend 
to what you have further to ſag. 


B: You ſay, I made no reply to the Reaſons you of- 
fered againſt. requiring as a religious Duty, what God 
bas not required as ſuch. But did I not ſheep, that you 
and not the Church were guilty of this And that you 
 bave made a Buſineſs even in this. Sermon to contra- 
dict your Text ; and teach for DoQtrines the Com- 
mandments of Men? (p. 9.) : 


D. That we may e come out of the Clouds,” and 
not contend: in the Dark, it will be proper to ſtate 
the Caſe ſomething particularly; and then let the 

„5 . 


— 


J _©££EX Mm@aGo.c ito 


* RR . 1 


— 
ch 


te 
1C 


ef Nonconformity. 14 


World judge, who requires as a religious Duty, 
what God has not required as ſuch ; who are 
chargeable with Impoſitions upon Men's Conſcien- 
ces, and with teaching for Doctrines the Command- 
ments of Men, you or We. 


The Church of England is eſtabliſh'd upon a 
Hierarchy, conſiſting ot Arch Biſbops, Biſbops, Arch- 
Deacons, Deans, Prebendaries, Rectors, Curates &. 
to whom may be added a Lift of Lay-Officers, 
ſuch as Chancellors, Commiſſaries, Proctors, Apparitoxs 
&c. None of whom (as eſtabliſhed in the Church 


of England) do we find once mention'd in the 


Scriptures. The inferior Clergy muſt, upon their 


Admiſſion to Orders, ſwear to perform true and 
canonical Obedience to the Biſhop, and to his 
Succeſſors; rho* required to call no Man Maſter, 
But Chriſt. When ordain'd tothe Miniſtry, and by 
the awful Bonds of that ſacred Character, oblig- 
ed to preach the Goſpel, to be inſtant in Seaſon, 
and out of Seaſon, they are not allowed to preach 
without the Biſhop's Licence. That an unlicenced 
Miniſter is bound by his Office to preach the Goſ- 
pel; but by this Order of your Church for bid 
= preach, till he has paid for a Liberty to do 
his Duty. You tell us, that Chriſt has committed 
the Government of his Church only to the Bi- 
ſhops; and yet a conſiderable Part of the Church 
of England is exempt from epiſcopal Juriſdiction, 
Of this Dc M bitby * complains, that *the Exemp- 
« tions ſettled by the papal Authority, do put 
« many Parts of this Church into a very disjointed 


% State; while in ſome Places the Laity, and in 


* many others the Presbyters, exerciſe: epiſcopal 


H — y — — 
* Upon Rom. XIV. 6. 
n « Juriſdiction 
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ac Turiſdifton, independent on the Biſhops, in 
4 Contradiftion to their Principles.” In theſe 
Exemptions, it's certain, the Biſhop has no Juriſ- 
diction at all. And the Caſe is not much better 
any where elſe : For tho* the ſpiritual Courts be 
held in the Name of the Biſhop; yet the Power 
of Excommunication and Abſolution belongs to 
meer Laymen, who proceed without the Biſhop's 
Direction; and can legally proceed moſt contrar 

ro his Will. That altho' all Power of Diſcipline is 
held to be veſted in him; yet he can exerciſe 
none, but as theſe Laymen pleaſe. © Diſcipline 
« ( ſays one of your own Authors) is loſt ; and 
« will not be permitted by the State, which by 
« vertue of Conge d'eſlires, Quare Impedits, Prohibi- 


tions &c. have made themſclves the ſole and 
'« ultimate Judges, not only of all Biſhops and 


« Churches; but of their Excommunications, 
“ and every Exerciſe of their ſpiritual Juriſdic- 
« tion. * f 3 a 

And what Sort of Diſcipline is exerciſed in theſe 
ſpiritual Courts in the Biſhop's Name, but meerly 
pil Penalties ? If the excommunicate Perſon does 
not ſarisfy the Court in forty Days, there comes 
out a Writ againſt him, which commits him to 
Priſen, where he muſt lie, till he pays the Fees of 
the Court; and makes ſuch Submiſſion as is en- 


join'd him. This he cannot efcape, but by a good 
1 


round Sum of Money, x hich commonly will anſwer 
the End And how agreeable this is to the Diſ- 
cipline Chriſt has appointed in his Church, the 
World muſt judge. But whether agreeable or nor, 
every Minifter of the Church of England. is ob- 
liged to publiſh to his Congregation, the Sen- 
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tence of Excommunication pronounced by theie 
Laymen, tho“ upon never ſo trivial Occaſions. 
They muſt act by an'implicit Faith; and ſubmit 
to this, if never ſo contrary to their own Judg- 
ments. Such is the boaſled Government of your 
Epiſcopal Church. | | 

And it is much the ſame Caſe; with Reſpect to 
the Admiſſion of Miniſters to their ſpecial Charge. 
The People are not only deprived of their natural 
Right of chuling their Miniſter; but the Biſhop 
himſelf, it ſeems, cannot refuſe the Clergyman re- 
commended by the Patron, how inſufficient ſo- 
ever for the Charge. And even this Right of Pa- 
tronage is often bought and ſold. It's common 
to buy the Right of the next Preſentation to a 
Living, for any Expectant, who will have a le- 
gal Claim to it, as ſoon as it becomes void. He 
will enjoy the Benefits of it, how unqualified ſo- 
ever. The Biſhop cannot prevent it. And there 
are ſome Miniſters that have the Income of ſeve- 
ral Pariſhes, which they never take any Paſtoral 
Care of at all. It's cnough if they commit the 
Work to ſuch a Curate as they can hire cheapeſt, 
while they themſelves live in Splendor upon the 
rich Revenues; and never ſo much as reſide in 
their Pariſh. | 8 | 

Each Miniſter of the Church of England is ob- 
liged to admit to the Lord's. Supper all Officers 
that hold Commiſſions in the State, be they ne- 
ver ſo ores or elſe he may incur great Dama- 
ges, if ſued for refuſing ſuch an one that holy Or- 
dinance. Nor has he Power io keep the moſt no- 
torious Sinners from the Sacrament above fourteen 
Days; unleſs he will be at the very great Charge 
of putting them into the ſpiritual Court. | 

And as to the Biſhop himſelf, whom you ſuppoſe 
to be the Source ot all Juriſdiction, he is mcerly 
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the King Creature; and created by his Writ of 
Conge d Elire. All the pretended Election of the 
Dean and Chapter is but a Piece of Pageantry. 
And what elſe can we ſuppoſe their ſolemn Pray- 
Er to God for the Direction of the Holy Ghoft, 
in the Choice of a fit Perſon for their Biſhop, 
when there is one already appointed, which they 
date do no other than accept, how diſagteeable ſo- 
ever to their Minds ! 5 

This is the State of the engliſh Hierarchy, unto 
which every Miniſter of your Church is obliged 
to declare his unfeigned Aſſent and Conſent. And 
unto which I ſhall be ready in like Manner to 
declare myAſſent, when you can prove it agrecable 
either to Scripture or Reaſon. But in the mean 
Time you muft pardon me, if I can neither cnvv 
or imitate your Change; nor believe this the beſt 
conſtituted Church in the World. \ 
You have already heard my Exceptions againſt 
our Liturgy, with the long Train of Rites and 
emonies, which you acknowledge to be of 
human Original, without any Scriptural Inſtitu- 
tion or Warrant; all of which muſt be complied 
with to a Punctilio, by every Conformiſt. 
| And what is worſe than all the reſt, is the In- 
junction of all theſe Things, and their Inpoſetion 
as Terms of Communton, without"the' leaſt Al- 
lowance for ſcrupulous Conſciences. We muſt ap- 
prove of all theſe Things, how unſcriptural and 
unreaſonable ſocver they appear to us; or be re- 
fuſed the Fellowſhip of yogr Church, and be ex- 
communitated Whoſoevel ſhall affirm, that the 
Form of Worſhip in your Chußch is corrupt ſuper- 
ſtitious or unlawful, or containeth any Thing in 
it that ts contrary to the Scriptures, is excommuni- 
cated by your {fourth Canon, — Whoſoever ſhall 

_ affirm, that any of your ine and thirty Articles 

15h are 


are in any Part ſuperſtitious or erroneous, or ſuch 
is excommunicated by your fifth Canon, == Who- 


che Church of Exgland may not with good Con- 
ſcience be approved, uſed and ſubcribed to, are ex- 
communicated by your foxth Canon. Whoſo- 
ever ſhall affirm, that the Government of the 
Church of England, by Arch Biſbops, Biſbops, Deans, 
Arch-Deacons and the re that bear Office in the 


nicated by y out ſeventh Canon. — Whoſoe ver ſhall 
pretend to Groan under the Burthen of certain Grie- 


gland, are excommunicated by your tenth Canon. 


ate within this Realm other Meetings, Aſſemblies, 
or Congregations of the King's born Su jects, than 


ſelves the Name of true and lawful Churches, are 
excommunicated by your eleventh Canon. 
This then is the State of the Caſe We muſt 
believe, that your Arch Biſbops, Biſbops, Deans, 
Arch- Deacons, Rectors, Curates &, have Scripture- 
Warrant, or be excommunicated. — We muſt 
allow, that your ſpiritual Courts manag'd by Lay- 


and the Diſcipline, by them exerciſed,are agreeable 
to the Word of God; and that you are right in. 
ſolemnly confeſſing the want of that godly Diſci- 
pe ee was in the primitive Church, every firſt 

y of Lent; or we muſt be excommunicared.=——— 
We muſt acknowledge, that your Biſhops have all 
the Power of Juriſdiction and Diſcipiine ; and ver 


Power 
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as he may not with a good Conſcience ſubcribe to, 
ſoever ſhall affirm, that the Riter and Ceremonies of 


ſame, is repugnant to Word of God, is excommu- 


vances, impoſed upon them by the Church of En- 


Whoſoever ſhall affirm or maintain, that there 


ſuch as by the Laws of the Land are held and 
allowed, which may rightly challenge to them- 


Chancellors, Commiſſaries, Proftors, Apparitors, ' &c. 


allow it to be right, that they have no Juriſdicti- 
on at all in the e: ald that all the 
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Power of Diſcipline belongs to your ſpiritual Lay. 
Curt. =— We muſt allow, that your Miniſters 
are bound by their Ordination Vows to preach the 
. Goſpel; and yet bound not to preach, till the Bi- 
_ Licence is obrain'd and paid for — We 
muft allow, that Miniſters are under the moſt ſo- 
lemn Bonds of Duty, to take Care of the Flocks 
committed to their Char e ; and yet that it is la- 
ful for them to have a Pluyality of Pariſhes, from 
whom they receive rich B:fiefices, and never per- 
form any paſtoral Duty to them. We muſt allow, 
that it's a Miniſter's Duty, to take ſolemn Care not 
to proſtitute the ſacred Ordinance of the Lord's 
Supper t6/fcandalousPerſons ; and yer that he muſt 
ad miniſter this holy Ordinance to every one that 

bearsCommiſſion in theState, whatever his moral Cha- 
racter be ; and to all Perſons that are ſxteen Years 
oli For dll-#heſe' by your Conſtitution are oblig- 
ed to communicate at Zaftey, under Pain of being 
Cited into the ſpiritual Courts. In a Word, we 
muſt believe, that all your Rites and Ceremonies are 
agreeable to the Word of God, tho* our Conſci- 
ences dictate the contrary. If our Conſciences 
can't ſtretch thus far, if they fall ſhort in any In- 

ance, we are ipſo Fucto excommunicated by your 
Zanons.— And now, Sir, I would enquire of 
you, whether theſe Things are not Impoſitions; 
whether in theſe, or at leaft in ſome of theſe 
Things, you don't teach for Doftrines the Com- 
mandmems of Men ? Come, *Hinch not, dally not.“ 


B. You hav ed and required (as much as in 

jou lies,) That as a relipious Duty, which God never 
Jropofe or required Tou have taught People, that it 
1 a religious Duty to abſtain from a ſtinted impoſed 
Prayer, when God never required Men to avoid it. 
Ton have taught tt as a religious Duty, to gt at the 
a FO Sacrament; 


J 
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Sacrament; not touſe a good Prayer, which the Papiſt 

uſe ;' when God never propoſed or required theſe T ings. 
Yau. and not the Church, I (bew'd, are guilty of this 
Crime, requiring that as a religious Duty, which 
God has not required as ſuch. (p. 9,10 ) 


D. I ſhall not ſpend Time to complain of the 
Injuftice of this Repreſentation ; but conſider it as 
+ relpeting my Oppolicion to, and Objections a- 

gainſt the Impoſition of your Rites and Ceremo- 
. nies; And in that View of the Caſe, I take this 
to be the Sum of your Reaſoning. — We don't 
like all your Injunctions and  Impoſitions ; and 
"Huſt therefore be guilty of teaching for Doctrine 
the Gramandments of Men. We find Fault with 
ſome Things in yourChurch, which you ſay are not 
expreſly forbid or declared to be ſinful in theScrip- 
tures; and whoever do ſo, require as a religious 
Duty what God has not propoſed or required; and 
are thereby guilty of the Chg in the debated 
Text — But will this Reaſoning hold good? 
What if thoſe Things that are not in expreſs 

Terms forbidden in the Scripture, ſhould, prove 
inconſiſtent ,with the general Rules of the Word 
of God; and if this ſhould-be che Caſe with re- 
ſpect to the Subjects debated between you and me 
(as it may poſſibly appear to be, before we have 
done) Is our objecting againſt theſe Thing, ne- 
vetrtheleſs, teaching for Doctrines the Commagnamepts 

of Men ? If ſo, we have nothing to do, but to act 
by an implicit Faith, and to take Care not to con- 
tradict any human Impoſitions, leſt we teach for 
- Dobirines the Commandments of dien Aud if ſo, 
ow Church is in the higheſt Degree chargeable, 
in rejeQting ſo many Popiſh Rites and, Iuſtitutions, 
which are no where expreſly forbidden in cho 
Scriptures, - 2 40193 OY) 3:44) , att . 
D 2 + If 
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If you anſwer to this, that the Impoſitions of 
the Church ot Rome, which you have rejected, are 
contrary to the general Rules in the Word of 
God; and thoſe in your Church, which we re- 
ject, are agreeable to the general Rules in the 


Word ot God ; and therefore we are chargeable 


with this Guilt, but you not: We have then your 
Word for it on one Side of the Queſtion, that 
your Impoſitions are agreable to the Word of 
God; We have alſo the Papifts Word for it on 
the other Side, that their Impoſitions are agreable 


to the Word of God; And we have the fulleſt 


Evidence in our own Minds, that they are neither 


one nor the other — to his Word How 


then muſt we underttand this Argument of yours, 


9 


fo as to find out by it who are, and who are not 
guilty of this 4 Are all they guilty, that 
reject ſuch human Injunctions, as the [mpoſers them- 


| ſelves ſay are agreable to the Word of God ? If 


fo, the Church of England ſhould well conſidet 
what they have been doing, in r<jefing the Maſs- 
Book. If not ſo, your Argument comes to No- 
thing; for we have but your bare Word in Fa- 


vour of your Impoſitions. — But perhaps you will 


tell us, that they are guilty, who reject ſuch Impo. 


ſitions as are really in themſelves agreable to the 


Word of God, without Reſpect to any Man's 
Word for or againſt them. Bur then, how muſt 
His appear? who muſt determine it? If the Im- 
poſers may determine the Caſe, we have the for- 
mer Conſequences brought upon us. If it belongs 
to others to determine ir, no man can be guilty, 
jecting human Impoſitions. | 

But what can you mean, by our requiring a Re- 


who follows his Judgment and Conſcience in re- 


oy jection of thoſe Impoſitions as a religious Duty ; ſav- 
ing only, that we refuſe to put our Necks or 
| rhe 
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the Yoke you have wreathed for us, and give our 
Reaſons why we do ſo, while we are content that 
thoſe who are otherwiſe minded, ſhould enjoy 
their own Opinion, and our Communion too in all 
facred Ordinances ? All we demand of them, is 
to give the ſame Liberty. We reach no Com- 
mandments at all but the Commandments of God ; 
and it is our known and received Principle, that 
we are to obey no Commandments but his, in Mat- 
ters of Religion, of Conſcience, and eternal Salva- 
tion: While, yov acknowledge, that the debated 
Rites. and Ceremonies you impoſe, are meerly of 
human Original. So that the great Queſtion be- 
tween you and me is, Whether they arc guilty of 
teaching for Doctrines the Commandments of Men, who 
teach that there are no Commandments in religt- 
ous Affairs binding upon Men's Conſciences, but 
the Commandments of God; or they who teach, 
that the Commandments of Men are alſo, binding 
upon out Conſciences : That is, in other Words, 
they who teach for Doctrines the Command ment. x 
Ged, or they who teach for Doctrines the Command - 
ments of Men ? + 
Speak out plainly 3 do you impoſe any Thing 
upon Men's Conſciences, or not? If you do, the 
aſe is determin'd, you teach for Doctrines the Com- 
mandments of Men. If you do not, ſhew us where 
theſe Things are required in Scripture, that you 
enjoin and impoſe, upon us. Anſwer this conſiſtent- 
Iy ; and the Debate is ended. | 


B. bers bas God cemmanded you to reteiue the 
Lord's Supper at Neon? I here has God commanded 
you to give the Sacrament in leavened Bread H hers 
has God commianded you to fland up when you preach ? 
bere bas God commanded you to preach by Notes, 
fo ſing in Merter, which is of late In vention? * 5 

| "ox 
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bat God commanded you to fit upright at the Commy. | 
nion, to pipe a Name in Baptiſm ; and a bundred 
Thi gs more which you do without any Scruple ? 
Speak t the Point, are theſe Ti bings from Heaven o- 


of Man } (p 31.) 


D. Were it granted, that all theſe Things are 
human Inventions in the Worſhip of God; I; 
there no Difference between the praBtiſing and 
the impoſing theſe Things? Are not every Body 
allowed Communion in our Churches, with full 
Liberty to act aceording to their own Conſcience 

in all theſe Things, or any other of the like Kind 
that you can imagine? If there be any Particu- 
lar that they don't approve, they are welcome to 
"Join in what they do approve. There never ws 
amongſt us any Cenſure paſs'd upon any Perſon, on 
«theſe Accounts. But on the contrary, your Canon 
are charged wich the Thunderbolts of Excommu- 
nication, againſt every one that won't agree with 
"you, in every Punctiſio of your Hierarchy and 
uninſtituted Rites. There can be no Abatement 
of à Ragg of a Ceremony, either for the Peace 
of our Conſciences, or the Peace of the Church 
and Nation: Thar we are forced to forſake the 
Church of England, or the Peace of our own Con- 
ſciences; and it becomes abſolutely neceſſary that 
the Church be divided, or Multitudes of the belt 
Chriſtians in the Nation maſt live in a Courſe o 
Sin againſt their own Light; and this without any 
other Neceſſity, than the Impoſers Pleaſure. For 
"you own the ſcrupled Rites to be all of then 
indifferent, even thoſe very Rites, on Accouit 
of which ſo many excellent Men in our Natio! 
arte nat only refuſed all Priveleges in the Church 

but all Offices in the State. wy 
. 


mould yet ſuppoſe theſe Things to 
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manTnyentions inGod's Worſhip,they are all of them 
(fitting at the Lord's Supper only exCepred) what 
both you and we agree in; and what are no where 
conteſted in any of the proteſtant Churches. And 
therefore if theſe Things had been enjoin'd as Terms 
of Communion, would there be no Difference 
between enjoining thoſe Things which, no Body 
ſcruples ; and impoſing ſuch Things as-are con- 
ſciepciouſly ſcrupled, by much the greateſt Part 
of the Reformation ? | 5 | 
And laſtly, there are none of your Inſtances 
(excepting that of * at the Lord's Supper, 
which I ſhall have Occaſion hereafter ro conſider 
more diſtinctly) that come up to the Caſe deba- 
ted between you and me. I oppoſed human Inven- 
tions in the Worſhip of God: you inſtahce in meer 
Circumſtances and Appendages of Worſhip, which 
I before allowed to be neceſſarily left to human 
Prudence. There can be no Action without ſome” 
neceſſary Circumſtances ; and where theſe are not 
rovided for in Scripture, they are left abſolutely 
indifferent to our own Choice. Thus for In- 
ſtance, Chriſt has commanded us to attead the 
Lord's Supper; but has not directed whether ir 
ſhall be ap at Noon or ar Night, whether 
nleavened Bread. It is therefore 
a neceſſary Circumſtance, that there be ſome Time 
pointed, and ſome Sort of Bread provided, 
which muſt be left to human Prudence. So like- 
wiſe, he hath required Miniſters to preach ; but 
has hot told us 'whether ſtanding or fitting, with 
Notes or without; and the Poſture and Methods 
of Preparation are neceſſary Circumftances, that 
are left to our own Prudence, to be determined in 
each Society, agreeable to the general Rules, that 
all Things be done decentiy and in Order. And the 
ſame may be ſaid of the other Inſtances mention- 
| ed 
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ed by you. Theſe are all natural Circumſtances, 
that neceflarily belong to every religious Duty; 
and they muſt of Neceſſity be determin'd, or the 


Duty can't be attended. The Deciſion therefore 


of theſe Circumſtances is required by the Law of 
Nature, which is the Law of God, - fince they are 
not decided by the written Word. But by 
what Argument wil it follow, that becauſe ne- 
ircumſtances and Appendages of Wor- 
ſhip are lefr ro human Appointment, that there- 
fore unneceſſary and ſcrupled Circumſtances of 
Worſhip, may be appoifited and .impoſed ? Or 


that becauſe meer Circumſtances of Worſhip are 
left to human Direction, that therefore new Acts, 
_ Modes, or Forms of Worſhip may be invented 


and enjoin de? And that all your unſcriptural Hie- 
rarchy, all your Methods of Diſcipline, all your 
Pluralities and Nonreſidencies, all your Patronages 
and Sales of Advowſons or next Avoydances, and 
all your Rites and Ceremonies, mult be approved 


as neceſſary to be comply*d with, for the Sake of 


the human Authority that enjoin them? I think, 
Sir, that there is a very great Difference in the 
Caſes ; and therefore that all you have ſaid is no- 
thing to the Purpoſe, unleſs you can prove, that 
we are as much bound to obey, with an implicit 


Faith, whatever unſcriptural Inſtitutions you arc 
leaſed to impoſe upon us, as to obſerve the Regu- 


ation of thoſe natural and neceſſary Circumſtan- 
ces, without which a religious Duty can't be per- 
form'd at all. EET ES 


B Ta more than inſinuate, that wwe teach our 


People a blind Obedience to their ſpiritual Guides * and 


an al ſolute Sul jection to their ' Imprſations. But pray 


- bet mic ash you, Is there any ſuch Sin as Slandering in 
#e World? If there is, Fow can you excuſe theſe. 


Aſſertions ! a 
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A ertion ! wa We do indeed teach our 2 
«hin our "Governours command us to do la wfu 

it n our Duty to obey, and that in Obedience to G 
than whith Nothing is more plainly taught in Scripture; 
and Rebellion is as the Sin of Witchcraft, 1. Sam, 
xx. 23, But our Rulers command what God bas 
forbidden, or forbid what - God has commanded, vs 
muſt die ratber than obey them ; and every Man 
judge for "himſelf, whither the Rulers — . 
repwgnant fo God's, or not. (p. 11.) c 


D. You ſhould firſt have proved (what we 


that God has given a legiſlative Power to — 


in the Affairs ot Religion and Conſcience; or autho- 
rixed any Men upon Earth, to make Laws and In- 
Riturions in Matters of his: orſbip, and in the Af. 
fairs of Conſcience and Salvation. Tho' we are 
bound to obey our lawful and right ful Rulers, in 


that 
Things, "a 
od, 


all thoſe Things wherein God has given them 


Power to command us; yet we are not houndto obey 


all them that call chemſelves our Rulers, nor even 
our lau ful Rulers themſelves in thoſe Thing 
wherein God has not given them Power to com- 
mand us. Be pleaſed therefore to ſnev us, whence 
this Aut hority is derived; and to whom it belongs: 
Whether ro the Rulers of the Church of Rome, 
and to the Inquiſttian, or to the Rulers, of the Greek 
Churches, ar to the Rulers of the-reformed Church- 
a abroad; of _ 1 of . the Church 
of England; or of the Churches of this Cn, or 
to — theſe : If to all of theſe, how can you 
juſtify! the Reformation in Diſobedience to the 
Rulers in the Church of Rome ? If to the Rulers 
of the Church of England. only, let them produce 
their Commiſſion, whereby they have this Power, ex- 
duſi ve of others; and we will obey them. But I 
think, you will ner that if this Authority is 
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given tothe Rulers of any Church, it is given to 
8 the Rulers of every Church. This Claim muſt be 
** every where equal. And as the Authority of every 
+ Chucch'is equal, ſo their Decrees muſt be equally 
binding by vertue of that Authority. The Decrees of 
, che Contec) of Trent maſt be as Obligatory upon our 
Conſciences, as the Canons of an exghſh Convocation. 
Nor will it at all help the Caſe, to qualify this | 
2 Aſſertion by limiting this imaginary Power to lawjy] | 
Things. For who muſt be Judge in the Caſe, 
whether theſe Things are lawful, or not? If the 
Church"of England may determine this Caſe, and ve 
muſt ſtand to her Derermination, her Power is ab | 
ſolute, and we are under an Obligation to blind O. 
bedience and abſolute Subjection. And it your 
Church is Judge whether her Injunctions are lay: 
ful or not, the Church of Rome is alſo Judge whe- 
ther her Injunctions are Iawful or not: And thoſe 
that live under her 'Goverament, are by the ſame 
Reaſon bound to obey in whatever ſhe determine | 


lawful. h | 

But you tell us, every. Man muſt judge for hinſelf 

whether the Ruler Command be A God's, or 

. Now do but ſtand by this Conceſſion, and the 
Debate is ended. We then do judge for our 
ſelves, that all this pretended Power to command, i © 
i the Points under Debate, is contrary to God's + 
Command.” We do judge for our ſelves, that if * 
Chriſt has given Power to no Man upon Earth, to 
make any ſuch Injunctions, to ordain any ſuch 
Impoſitions, or to vex our Conſciences with any 
ſuch "Inventions of Men. We do judge for our 
ſelves, that Chriſt only is King in his Church; 
that here we have but ang Lawgiver, who is able ts 
ſave or teftroy; Jam. iv. 12. And fo by your own 
felon, we are under noObligation roQbedience 
in the debated Points, we If you enquire, 5 
8 12 — what 
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| Maſter, even Cbriſt. Mat. xxiu. 8, 10. 


Text I endeavour'd to ſlew, that propoſing and 


1 really but an human 3 WhenMen father 
| | 3 
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what then are we to obey. them, who rule vuer u 
in the Lord? I anſwer, In their teaching us ape" | 

Grit bas commanded ; and in Nothing elſe. 
It's Authority enough, to repreſent Chriſt's Perſon 
in explaining his Will to us; and we are bound 
to obey them when they can convince us, that 
what they teach is agreable to his Will; and no 
further. That our Obedience to them muſt always 
terminate in Chriſt's Authority; and not in theirs. 
For we may call no Man Maſter, ſince one is aur 


hus I am prepared to hear you upon the main 
Queſtion: debated between us, hether the 
Injunctions and Impoſitions in the Church of Znge 
land are not teaching for Docłrines the Commandments 
of Men, contrary to Mark vii. 7. 1 


B. I am io prove, that the Thing reproved by our 
Saviow waz not barely the enjoining that innocent Rite 
of waſhing Hands; but the teaching that this ar 
a Thing neceſſary to avoid that Defilement, that would 


render them. diſpleaſing and unacceptable to God. (p. 14.) 


D. | It. ſcems, the Queſtion between us is a very 
ſlippery Thing, that gets eaſily our of Hand, and 
indeed quite out of Sight. In my Sermon on this 


requiring as a religious Duty what God has not 
pro oſed as ſuch nor required of us, the enjoining 

erms of Communion which God has not enjoin- 
ed, and the impoſing any Terms of Communion 
by penal Sanctions, Is teaching for Do#rines the Gom- 
mandments of Men. In tion to which, you 
in your Vindication aſſert, That to teach for Doctrine: 
the Commandments of M:n, is no more nor leſs, than to 
teach that: That is a divine Law or Ordinance, which 


theſe 
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"thoſe Practices on God vieh hate only an human O 
"viginal. ——— That what our bleſſed Savitur mean; 
by teur hing for Doftrines the Commandments of Men, 
s to teach that human Cuſtoms are divine Laws. p. 5, 

In Defence, I endeavour'd to vindicate 
my own Senſe of this Text, and to refute yours, 
' Your Senſe of my Performance may be conjectut. 
ed by this, that yon are pleaſed not only wholy to 
coverſook all my Arguments; bur entirely to 
change the Queſtion, and to put the Debate upon 
a new Foot. ? IB &; 
Hos, I beſeech you, came it the Matter for you | 
to prove, that the Thing > matron by our Saviour 
at not barely enjoining that innocent Rite cf 
wuüfkring Hands; when that which was before aſ- 
ſerted by you, and ſhould now be defended, was, 
that what our bigſcd Saviour meant, was their beh. 
"Ing Ged, aFdifig'to\bis Law, and teaching that he haz 
" eomManded what he bas not commanded; or forbidden 
tb Wr he Bas no" Where forbidden, p.) Have 
1 now given up that Caſe? Do you acknos- 
ledge, that you had put the Controverſy upon a 
wrong Iſſue; and that your Vindication is indefen- | 
ible; that you haue nothing to tay in Proof of 
theſe Aﬀertions, Nothing in Anſwer to my Argu- 
ments apainſt tbemm 6 4 » | 
b Beſides, yon know that this is what I never op- 
«poſed; It was not habe Injunctiom; but Church: 
Iujunctions, religious Injunctions; and the making 
theſe Injunctioms Terms of Communion. that [ 
ſuppoſed to be condemned by our bleſſed Saviour, 
andi to be teaching for Dofrines' the Commandment 
of Men. So that-albqyour Pains is quite Coſt; and 
- all*your-Reatoning.a meer trifling Impertinence. 
outellus, that the Thing reprov'd-by:aurSaviour 
© was the teachine, "that this was: A Wing neceſſan 
de nbi bat Defelement, that conld render then 
n | : E 1 arſpleaſens 
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biſplraſpng and unacceptable to God But what I 
— this to the Purpoſe? Ho does this juſtify 
your Vindication, that had taught ſo very different 


A2 Doctrine ? Is it the ſame Thing to teach, that 


this is neceſſary as a Tradition of the Elders, to , a- 
void that Defilement that would render them d ſpleaſing 
ted; and ro teach that this was a divineCommand ? 
And how does this acquit the Church of England 
from the ſame Charge here laid agaiuſt the Pba- 


riſees? Don't they alſo teach, that Conformity to 


their Inſtitutions 1s neceſſary to avoid that Defile- 


ment, that would render us diſple aſing and unaccepta- 


ble to God ? And don't you your ſelf alfa teach us 
the ſame. Thing? What mean theſe hideous Out- 
cries of damning Schiſm, with which we, are at- 
tacked ſrom every Quarter, for our Nonconformity 
to the Church“ I:ftiturions 2: Is there no Defile- 
ment in Schiſm, that renders Men diſpleaſing to 


| God? Ho came we all to be excommunicated by 


your Canons ? Will your Church, excommunicare 
Men for ſuch Things as have noDefilement in them, 
that renders them diſpleaſing to G d? Dont you 
your ſelt repreſent us as guilty of Rebellion\which is 
as the Sn of Witcheraſt,? And is there no Defile- 
ment in Rebe}lion and Wi chcraft, that genders 
Men diſpleaſing to God? Be ſo kind as to tell me. 
are we under any teligiqus Obligation to obſerve 


your Church's Impoſitions, or nut! 
5B Primarily and of it ſelf the Law of Caf only 


obliges "the | Conſcience ; becauſe God only has a. dsc 
Power over the Conſcience ;, but eccleſiaſtical Laws in- 
directiy and by Vertue of God's Law When therefore 


. inJuch» Caſes ve obry the Commands of our Rulers. wwe 
. don't ſo. properly obey them. 4s God. (p. 16.) hen 
/ theſe, Circumſtantials ave once determined by human 
. Authority, thy ceaſe te be indifferent to Suljecta, tho" 
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v they remain indifferent fill in their own Nature. (p. 19) 


D. Well then, I hope we ſhall hear no more 
of theſeThings being indifferent, ſince you own that 
they ceaſe to be indifferent to Subjects, when once they 
are determined by hu mam Anthority. Are not all the 
conteſted Rites and Inſtitutions of your Church, 
determined by human Authority? And therefore, 
whatever they were originally in their own Na- 
ture, do they not by this Concluſion of yours ceaſe 
ro be indifferent now they are determined? I hope 
you won't pretend, that they are indifferent and 
not indifferent at the ſame Time. — I hope al- 
ſo you will no longer pretend, that you place noRe- 
ligion in theſe Things, ſince you tell us, when in 
fuch Caſes de obey the Commands of our Rulers, wwe 
don't ſo properly obey them as God. For all Religi- 
on conſiſts'in Nothing elſe burObedience to him. 
And to apply this to the preſent Queſtion. If 
theſe Things being determined by human Autho- 
rity, are become neceſſary to Subjects, is there no 
Defilement in the Neglect of neceſſary Duties, that 
will render vs diſpleaſing and unacceptable to God ? 
Tf thiefe Inſtitutions are to be obſerved in Obedi- 
ence tb God, is there no Defilement in Diſobedi- 
ene to God, that will render us diſpleaſing and 
unadceptable to him? Thus you ſee; that all 
your Pains upon this Subject might have been well 
ſpared, unleſs your Reaſonings had been more to 
the Purpdſe.— It would be but a rrifling Miſ- 
Venere Tings, to take any Notice of your imper- 
tinent evading the Point in Debate; and your 
artful changing the Queſnion between um. 
Ina Word, turn which Way you will or can, 
this Charge will Rick too cloſe to be ſhaken off. 
Whatever Church enjoin their own Inſtructions in 
religious Affairs upon the Conſciences of Men, 
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are by your Conceſſions, chargeable (in the ſameRe- 
ſpect that the Phariſees were. ) with teaching for Doc= 
trints the Commandments of Men. If it were ſup · 
ſed, as was aſſerted in your Vindication, that the 
hariſces Guilr lay in teaching that buman Gufloms 
divine Laws Don't you your ſelf reach the 
we Thing ?, when yau tell us, that yaur eccle-ſeafti- 
cal Laws do oblige us indireftly, and by Vertue of 
Gad Law); and when in ſuchCaſes we obey ourRulers, 
ee don't ſo properly obey, them as God They taught, 
(you ſay) that their Obſervances were a divine Com- 
mand. F You teach, that your Iaſtitutions muſt 
be obſerved by Vertue of God's Law ; and that it's 
our Duty to obey, and that in Obedience to God. || Now 
Tentreat you to ſhew me the Difference between 
our Doctrine and theirs. They require their 
Odſcrvances as Commands of God. Your require 
yours in Obedience to God ; and conſequently 
becauſe God has commanded them. How can 
they be obſerved by Yertue of God's Law, if God's 
w don't require it; or in other Words, it God 
don't command it? Whether this Command be 
direct or indirect, it's Nothing to the Purpoſe, 
as long as you require our Conformity to your own 
Inventions, as much as the Phariſces did, in Obe- 
dience' to Cod; and by Vertue of Lis Law 
Ifir de ſuppoſed, as you row aſſert, that the 
Phariſees Crime lay in teaching, that this wat 4 
Thing neceſſary to avoid that Defilement, which wo 
render them unacceptable and diſpleaſing to God; 
Don't you alſo teach the ſame Thing, when you 
tel] us, that when once theſe Circumſtantials aro 
determin'd. by human Authority, they ceaſe to be 
indifferent to Subjects? That is, they become 
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necefſary Duties And I'm ure, it's a Defilement 
diſpleaſing to God, to neglect neceſſary Duties; 
unleſs our Obedience be indifferent and neceſſatj 


? 


at The ſame Time. | 

It it be ſuppoſed, as you tell us in your Appeal 
p. 12. that the Phariſees enjoin'd their een 
of theſe Things, without any Regard to human Au- 
thority impoſing or requiring u: Yet you your ſelf 
do in Effect teach the ſame Thing, when you tell 
us, that we don't ſo pay ourRulers in theſe Obſer- 
vances, as God That is, that the required Obe- 


Aience is properly to be performed, not to our 


Rulers, but immediately ro God: or in other 
Words, that we obey «without Regard to buman 
Authority ; but properly with Regard to God's 
Authority, impoſing or requiring our Obedience: 
The very Thing you condemn in the Phariſees. 
If this Imagination of yours, which you ſo ſtrong- 
ly aſſert without any Proof, or poſſibility of Proof, 
were therefore indeed the Caſe of the Phariſees, 
J don't ſee how it will help vob. J can't under- 
ſtand wha: Difference you can poſſibly make, be- 
tween your Calc and theirs; unlels it be proved, 
that it's more innccent in it ſelf to impoſe all 

our Rites. Cere monies, and unſcriptural Inſtitutions 


upon the Conſciences of Men, than for the Phart- 
| ſees to enjdin the waſhing of Hands before Meat. 


It you object againſt all this, that the Phariſees 
eſtecm'd it a moral Exil to omit the waſhing of 
Hands, b:fore Meat; I would enquire, whether 
you eſteem it a moral Epil, or not, to refuſe” Sub- 
jection to the Im poſitions of the Church of Eng- 
Ind: If to, if 1: be Rebellion which is as the Sin of 
Witkeoatt, it it be Difobedience to God, to refuſe 


Subjection ro thete Things: The Sentence is yet 


paſſed from your own Mouth; and by your De- 
Cres the Cate is the ſame. But it ſeems a moral 
IK kool Evi 
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Evil, we are under no moral Obligation to obſerve 
our Injunctions; and are guilty of no Sin in re- 
jecting them. Now try your Skil. Faſten, if you 
can, any Fault upon the Phariſees 1n the Caſe before 
us, that won't by the ſame 42 de charge - 
able upon any Church in the World, that impoſ 


human [mpofations in religious Affairs upon Men's 
r | | 


B. I it not undeniably evident, that the Phariſees 
taught People, that if they did not <vaſh their Hands 
before they eat, ſome of the Filth might mix with their 
Food, and go down into their Heart or Soul, and 
it; and ſo render them deteſtable in the Sight of God. 
The Truth is, the Phariſces had made a Religion which 
enſiſted in their own ſuperſtitious Opinions and. Conceits, 

waſhing Hands, Cups, Pots, brazenV:ſſels,and Ta- 
Hes, Mark vii. 4. Thoſe human Inventions were 
taught for Doctrines, i. e. divine Ordinances. p. 14. 


D. I ſhall not ſpend Time to make any Reflec- 
tions upon your Anatomy, nor to compare it with 
your Divinity You would perhaps not take it kind- 


ly, it I ſhould enquire of you, what Paſſage you 


d for the Food into the Heart, or what Part or 
Nook et the Soul the Phariſees ſuppoſed the 
Food went into for Concoction, when it went 
down into the Heart or Soul, and polluted it. But 
that which I'm to conſider is, in what Reſpect the 

rine of the Phariſees was more ſuperſtitious 
than the Doctrines of any Church in the World, 
that enjoin and impoſe their own Impoſitions upon 
Men's Conſeiences in the Worſhip of God. What 
is Superſtition, but a religious Injunction or Obſer- 
vance, that God has not co nmanded or required ? 


Now let this be apply'd to your Impoſitions. Has. 
PR 8 n * potion God 
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God recuired Obedience to theſe, or has he not: 
If you tell us, he has required Obedience to them, 
me w us the Stature, and we ſubmit, If he has not 
required Obedience to them, they are ſupra Staty. | 
tam; and it is Superftition to impoſe them upon our 
Conſciences 1599 
But the Phariſees (you ſay) taught theſe human 
Inventions for Doctrines, i e. divine Ordinances. And 
pray don't you teach your human Inventions for 
Dockrines too? Don't you teach us to obſerve them 
even in the Worſhip of God? And don't you e- 
ven teach, that they are divine Ordinances, when 
you require our Obſervance of them in Obedience to 
God, and by Vertue of bis Law ? 


B. Chrift never condemned the Uſe of innoceut and 
Widifferent Rites, when they <vere not taught as divine 
| Ordinantes. Nay tho" they in Authority did abuſe their 
Power, binding heavy Burthens and grievous to be born 
yet ſaid he to bis Diſciples, the Scribes and Phariſer 
fit in Moſes's Chair, all therefore they bid you obſer, 
bat Obſerve and do. Mar. xxiii. 1, 2. (p. 15.) 


D. It's moſt certain, that Chriſt did forbid the 
Uſe of this innocent and indifferent Rite of wath- 
ing Hands before Meat, when it was enjoin'd as a 
religious Duty; tho“ there be not a Word in all 
the Context (nor have you pretended to bring the 
leaſt Evidence but your own Aſſertion) that they 
taught this to be a divine Ordinance, It's plain 
from the Text: It's plain from the Words of the 
Prophet, from whom our Saviour quoted this 
Text, that the bare impoſing their own Inſtituũ- 
ons as religious Daties, the bare teaching their own 
Precepts as religious Obſervances, was the Thing 
condemned by our bleſſed Saviour. Their Fear 
towards me (ſays the Prophet) is taught by the q 
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ef. Alen, Iſa. xxix. 13. That is (ſays a fa- 
mh 0 the Place) they. M orſbip me, 


not in ſuch 4 Way and Manner as I have commanded 
and penfcribed: but according io their own, and 
ot. a Word in the 


other Men's Inventions. | 
Prophet, not a. Word in the Evangeliſt, of any 
Pretence.that theſe Things were divine Commands: 
This is the meer chimerical Imagination of Mr, 
Beach, and the Authors he copies from. It's true, 
they thought it a Defilement,not to obſerve the Tra- 
dition of the Elders; and ſo docs every Church 
practically declare, that enjoin their own religious 
Appointments upon Men's Conſciences. But how 
(I, beſeech you) does that prove, that they taught 
theſe Precepts to be immediately divine Ordinan- 
ces? 4 
Does Chriſt never condemn the Uſe of innocent and 
indifferent Rites, coben they are not taught as divine 
Ordinances ? Yes, Sir, Chriſt ever condemns the 
Uſe of any Rites (how indifferent ſoever) being 
impoſed upon Men's Conſciences, and made the 
Matter of religious Worſhip. Matth. xx. 25, 26. 
The Princes of ibe Gentiles exerciſe Dominion; and they 
that are great, exerciſe Authority uon them: but it 
ſball not be ſo with you. Matth. ;xx11 10. Neither be 
ye called. Maſter, for one is your Maſter, even Chrifs. 
Matth. xxyiu. 18, 20. All Power is given to me in 
Heaven and in Earth: go ye therefore &c. teaching 


them to obſerve all Things, whatſoever I have cm- 


manded you. Rom, xiv. 4, 10, 13, 15, 21. Who 
art thou that judgeſt another Man's Servant ? To bis own 
Mafter be ſtandeth or falleth, But why doſt thou 
Judge thy Brother, or why doſt, thou ſet at nought- thy 
5 other ? Let us not therefore judge one another any 
more; but judge this rather, that no Man put a flum- 
bling Block, or Occaſion to fall, in bis Brother's Wayt 
But if thy Brother be e with thy Meat,now walkeft 
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thou not. charitably. fire not bim <vith thy Meat, 
is good neither to eat Fb, 
nor to drink Wine, or any Thing wherely thy Brother 


Puntbleth, or is offended, or is made weak Gal. v. 


I, 12, 13. Stand faſt therefore in the Liberty where- 
«vith Chrift has made us free; and be not entangled 
again with the Yoke of Bondage. I would they were 
en cut off which trouble you. For, Brethren, ye have 
deen called unto Liberty Col 11 8. Beware left any 
Aan ſpoil you through Philoſophy and vain Derceit, 
r the Tradition of Men after the Rudiments of the 
orld ; and not after Chriſt Jam iv. 12 Ther: 
is one Lac gi ver, who is able to ſave or deflroy. Who 
art thou that judgeſi another? In theſe and many 
other Places of Scripture, does our Lord deny to 
all the Men in the World, any Authority to impoſe 
upon Men's Conſciences; and condemns all ſuch 
Impoſitions, whatever Pretences to Indifferency 
may be made by the Impoſers. 

* true, our bleſſed Saviour did require his 
Diſciples to hearken to the Scribes and Phariſees 
Doctrine: but this. maſt be underſtood to imply 
ſuch Doctrine only, as was agreeable to the Word 
of God. For in the following Verſes, he ferbids 
his Diſciples to imitate them; and forbids them to 
call either thePhariſces or any Men elſe Maſters; ſo 
that they were to obſerve what they bid them do, 
with this Limitation, that they acknowledged n» 
Mafter but Chrift, verſe 10. And conſequently 
they were not allowed to ſubmit to any of their 
own Inventions, Dictates, or Injunctions. 


B. | Conſider the monſtrous Conſequences that nectſſu- 
rily follow your Poſition, that we muſt not ſubmit to the 
| moſt innocent or indifferent Rites «when enjoin'd by lacv- 
ful Authority, If this be allowed of, then there can be 


no ſuch Thing as Obedience to Rulers. The Scripture u 
very 
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very full and expreſs in requiring us to ſubmit to them 


that have the Rule over us, and obey them: but 


now there is no Room for this Submiſſion, if we will 
not allow them to interpoſe their Authority, in ſuch 


Things as are indifferent and innacent. 


D. Here again you have entirely changed the 
Queſtion between us; and have therefore ſpent a 
great deal of Pains to no Purpoſe. The Queſtion 
in Debate is, Whether any Authority in the Church 
may impoſe any human Inftiruttons in God's Wor- 
ſhip, and in religious Affairs, upon the Conſcien- 
ces of Men ; — whether we are under any Obli- 

tion to obey ſuch Inſtitutions, how innocent and 
indifferent ſoever they may be in themſelves, ab- 
ſtracted from the Conſideration of their religious 
Uſe, and human Original ? This is the State of 
the Cafe between us, as it was particularly conſi- 
dered in the Sermon you oppoſe. And the Affir- 
mative in this Queſtion is what you ought now to 
have proved, if you would ſay any Thing to the 
Purpoſe : But it ſeems, you thought you could 
harangue' more plauſibly upon another Subject. 
And therefore rather choſe to loſe the Subject in 
Debate, than to loſe an Opportunity of Inſult and 
Triumph. Bur let us conſider the Caſe in a pro- 
per Light ; and ſee whether any of theſe monſtrous 
Conſequences that you ſpeak of, u ill neceſſarily 
follow from my Poſition, 

You muſt remember, that the Extent of our 
Obedience either to natural or civil Rulers, in Af- 
fairs that are under their Cognizance, is quite out of 
the Queſtion ; and therefore all the fine Flouriſh- 
es in your Appeal, ſerve for no other Purpoſe, 
but to ſet off the Promptneſs of your fruictu]l In- 
vention. And as to eccleſiiſtical Rulers, *twould 
not have been improper for you to have laid the 
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Foundation of your Inſults, upon ſome Pretence of 
Proof, that there is ſuch Authority by Heaven com- 
mitted to them, as I am impleading. For, as Mr. 
Cbillingavcrib obſerves, Man cannot be obliged by 
Man, but to what either formally or virtually he 
is obliged by God ; for, all juſt Power is from 
God: , | 

You charge it as my Poſition, that we muſt not 
ſabmit to the moſt innocent and indifferent Rite 
when enjoin'd by lawful Authority; and if you 
had added, when the lawful Authority enjoin ſuch 
Rite as a Part of the Worſhip of God, make it a re- 
ligious Duty, or impoſe it upon Men's Conſciences, 
T. own it to be my Poſition. For in ſuch Calc, 
the lawful Authority go beyond their Power; and 
invade the Prerogative of the great, Head and 
King of the Church. Their Injunctions are not there- 
fore to be ſubmitted to, out of any Regard to their 
Authority impoſing. them upon us. I have (aid 
ſomething, to this already, that will (I think) help 
to illuſtrate and confirm this Poſition, Let us now 
ſee, what Work it will make, to invett this Propo- 
fitior> ; and aſſert the contrary for Truth. 

It you contradict what I delivered in mySermon, 
and have endeayoured to defend, you muſt aſſert, 
That il's always our Duty to ſubmit to thoſe-Rites 
and Inſtitutions, that are originally and of them- 
ſelves innocent and indifferent, when they ate 
made religious Duties, brought into the Worſhip 
of God, made Terms ot Communion, and impol- 
ed upon our Conſciences, by the lawful Authority 
in the Charch, Is this DoCtrine. true, or 1s it not ? 
I think you muſt; acknow)c4pe, that it's either 
true or faiſe. If falſe, all human Inflicutions in 
the Affairs of Religion, all Church-Impoſitions, 
all Terms of Communion which Chriſt has not 
appointed, malt fall to the Ground; and the the 
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bate between you & me is decided againſt you For 
' how innocent and indifferent ſoever originally and 
in themſelves, all your Hierarchy, all the Conttitu- 
tions and Inſtitutions of your Church, and all your 
Rites and Ceremonies of human Invention, may 
be imagined ; yet their being made religious Du- 
ties, their being brought into the Worſhip of God, 
and impoſed upon our Conſciences, expoſe them 
as much as any others, to be rejected, if we are 
not always under Bonds of Obedience to the Au- 
thority that impoſe ſuch Things upon us. I muſt 
therefore neceſſarily ſuppoſe, that you hold this 
Doctrine for true. Your Cauſe requires that you 
ſhould,and both yourBooks are a meer impertigent 
Evaſion, if you do not hold it for Truth. Let us 
then conſider the Conſequences, and ſee which 
Poſition affords thoſe that are moſt monſtrous, yours 
or mine. 
The wetting our Fingers in Water, is certainly 
in it ſelf an innocent Action: How then came 
the Church of England to ſcruple and leave off the 
Uſe of Holy Water, when they entred the Church, 
ſince it was required by the lawful Authority of 
the Church of Rome ? And ſince Unction is a harm- 
lefs Action, how comes it about that the Church of 
England while it retains the Croſs in Baptiſm, has 
thrown out Chriſm ? The making the Sign of the 
Groſs, you muſt acknowledge in it ſel an innocent 
Action: Why then don't you, as formerly, croſs 
your telves upon all Occaſions, in Converſation as 
well as in Worſhip, and in one Part of Worſhip 
as well as in another? The bowing the Head, or 
the Knee, is in it ſelf an ionocent indifferent Rite: 
What Reaſon can there be to ſcruple doing this 
be fore the Inage of a Saint, and before a Crucifex, 
any more than toward the Altar: Thus you 
lee how quick this Doctrine will lead us to 
| Rome, 
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into: For you know that all theſe Things, and 


multitudes more of the like Nature, are required 
by the lawful Authority in that Church. And I 
am afraid that this Dectrine will even carry yg 
further than Rome, if we receive it in all it's ne- 

ceſſary Conſequences. What can be in it ſelf more 
innocent, than throwing a little Frankincenſe into 
the Pre? What then ail'd the Croud of Martyr; 
in the heathen Perſecutions, to ſacrifice their Lives 
co their own Obſtinacy, rather than burn a little 
of this fragrant Gum in an Ia Temple, when 
commanded by the ſupreme Authority in. the 
State, and high Prieſt in that Pagan Church; and 
even when they were allowed to teſerve the in- 
ward Thought and View to themſelves? And it's 
more than an innocent Thing, to eat Vituals 
when hungry: What hurt then canit be to eat weil 
dreſſed Food, when one 1s — an Idols Tem- 
pls, it it be required by lawful Authority? And 

et the Apoſtie Paul was ſo ſcrupulous, as to for- 
Lia it; and to call it a partaking of the Table of De- 
vils, 1.Cor. x. 21 ---- What ſay you to theſe Things 
Do you fcruple any of them? Won't you obey 
the Authority that requires theſe innocent and in- 
different Rites ! Why, there's no Room at all for 
your Submiſſion to Authority, if you won't alloy them 
to interpoſe in ſuch Things as are indifferent and inno- 
cent, as all thefe Things are originally and in 


themſelves. 


But perhaps you would further limit this Rule 


of our Obedience; and tell us, that we are only to 
ſubmit to thoſe Rites and Inſtitutions, that are in 
all their Circumſtances, after their Impoſition, in- 
nocent and indifferent. But then you your ſelt hare 
aſſured us, that there can be no ſuch Caſe ; and that 
be Impoſi ĩon it ſelf rakes away their Indifferency: 
ou have taught us, that 4vhen once theſe Circum- 
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nnialſ ave determined by human Authority, they ceaſe 
to be indifferent to Subjects; that is, they become 
neceſſary Duties. And therefore you muſt by this 
Rule, be bound to obſerve all theſe Things J have 
newly mentton'd ; or at leaſt they all be 
thus bound, that live under Popiſh and Pagan 
Government. WH 
Beſides, for you to ſay, that the Things in De- 
bate between you and me are innocent and indif- 
ferent after they are impoſed, would be à bare- 
faced begging the Queſtion, The very Thing 
you oppoſed, and what you ought to have diſ- 
py „was, that there are no human Inftiturtons 
religious Worſhip, no Impoſitions npon Men's 
Conſciences, innocent and indifferent after their 
Impoſition, how innocent and indifferent ſoe ver 
originally and of themſelves. This was what I en- 
deavoured to prove; and it was your Buſineſs to have 
anſwered my Arguments : bur this you have ne- 
ver attempred. It does not therefore make a very 
good Appearance, for you new to take this for 
granted, without any Proof. | 
Bar if you were allowed this Limitation, it won't 
atall help your Cauſe. For who muſt be Judges, 
whether theſe religious Injunctions are innocetit 
and indifferent, in all their Circumſtances, after 
they are impoſed ? Muſt rhe Impoſers judge? It 
ſo, they'll be fure to judge in their own Favour. 
The Papiſts themſe}ves will never plead Guiky. 
They '.] determine, that all their Infliturions art 
innocent and indifferent; and they that live under 
their Government muſt notwithſtanding this Li- 
mitation, ſubmit to them all. Bur if we muſt 
judge for ourſelves, there are none of 'em inno- 
cent and indifferent when once they are impoſed ; 
and fo we arc not bond ro Obedience to any of 
em, to one religions Injunctien more than ano- 
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ther. Here again I provoke you totry your Skill; 
and ſee if you can by any Art avoid“ the mon- 


frrous Conſequences that neceſſarily follow your Poſition.” 


B. Your Gloſs upon this Text is one of the wild:ft 
and moſt extravagant Fancies that ever at publiſbed 
in the World ; That an innocent and lawful Thing be- 
comes unlawful, when once it's commanded by lawful 
Authority ; when it's ſo fav from that, that then it 
becomes a Duty. (p. 17.) SW, 


Im 4 


D. Well, then it ceaſes to be indifferent as 
ſoon as it is commanded ; for it is not indifferent 
whether Duty be perform'd or not. If it by this 
Means becomes a Duty, then there muſt be no 
Limitation to our Obedience in this Caſe. All 
Things that are indifferent in themſelves, loſe their 
Indifferency as ſoon as commanded. They become 
a Duty ; and muſt be obſerved as ſoon as requir- 
ed and cnjoin'd by the lawful Authority in the 
Church of Rome, or any where elſe, as well as 
when enjoin'd by the lawful Authority of the 
Church of England. But how does this become a 
Duty ? Is it by Virtue of the Authority that com- 
mands it? If fo, it is the Duty of all under the 
pa! Government, to obey all their InjunCtions 

efore conſidered For they are all innocent and 
indifferent in themſelves; are all commanded ; and 
they have determin'd of em all, that they are in- 
nocent after their Injunction. I hope you won't 
pretend to that Authority in your Church, that 
you will allow no where elſe. If you pretend to 
found this Duty of Obedience upon God's Autho- 
ritv, that requires Subjection to Rulers, this al. 
fo brings all the fame — upon you. Fot 


this Doctrine is juſt as true at the Vatican, as at Lam- 
beth ; and you are as much bound to obey Autho- 
| ity 
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rity at Rome, as in Zrgland; as I have obfery'd 
bates | 

To ſum up all in a Word: We muſt allow 
Submiſſion to all religious Injunctions and Impoſi - 
tions upon Men's Conſciences of human Invention, 
which the Impoſers are pleaſed to call innocenr 
and indifferent; or we muſt deny a Submiſſion to 
all ſuch Injunctions. They are all of em a Du- 
ty, or none of em a Duty. There is no poſſible 
Medium. Diſtinguiſn here, if you can; and ſet 
ſuch Limitations to this Duty of eccleſiaſtical Obe- 
dience, in the Affairs of Religion and Conſcience, 
as won't either exempt us from any Obligation to 
Conformity to t he Church of Euglana, or elſe oblige 
all that live in Popiſh Countries, to a Conformity 
to the Church of Rome, 


B. Well, ſince you have concluded that the Scrip- 
tures don't expreſly forbid ſaying Maſs, I would have 
you rub your Forebead once more; and e en face us down, 
4 * lawful to go to Maſs as to go to Church. 

P. 33. © : 


D. How often have I told you, though I 
wed greateſt Difference 
in the Nat ure of the Things impoſed, in the Church 
of Rome, and in the Church of Exgland, that I 
could yet ſee no Difference at all in the Authori- 
ty to impoſe them. Bur ſince you ftill inſiſt up- 
on this Point, let us conſider the Caſe a little 
diſtinctly. 

The Church of Rome hath (without any Scrip- 
ture Pattern or Precept) appointed an Hierarchy, 
conſilting of Arc h. Biſbops, Arch-Deacons, Prebenda- 
ries, Rectors, Curates &c. which are alſo to be found 
in your Church. TheChurch of Rome hath alſo ap- 
pointed a Number ofCardinals, Abbots, Monks,and in a 
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Word a variety of Orders, both regular and ſecular, 
which your Church hath rejected. Now I would 
enquire, what Authority that Church hath to ap- 
point the former of theſe Orders, which ſhe hath 
not to appoint. the latter, ſince both are human 
Inſtitutions, u ĩthout any Foundation in Scripture. 
The Church of England have fer up ſpiritual Courts, 
conſiſting of Laymen, ſuch as Chancellors, Commiſ- 
faries, Procters, Apparatoys, &c. with Power to 
inflict pecuniary and corporal Puniſhments, upon 
the Tranſgreffors of their eccleſiaſtical Laus. 
The Church of Rome have ſer up an Inquiſition, 
to inflict corporal Puniſhment in like Caſes, I 
again enquire, what Authority the Church of Eng- 
land hath, for the one of theſe Courts, that the 
Church of Rome hath not for the other? The 
Church of England have a Prayer Book of human 
Invention, which chey impoſe upon their People, 
as the Medium of Devotion, and a Term of Com- 
munion. The Church of Rome alſo hath a Prayer- 
Book of human Invention, which they likewiſe im- 
poſe in the ſame Manner. And I entreat you to 
tell me, what Authority you have to impoſe your 
Liturgy, which they have not ro impoſe theirs, 
Tine Church of England yie the Sign of the G0, 
at Baptiſm: The Church of Rome uſe it in vari- 
ous other Caſes. And have nor they the ſame Au- 

thority for their Uſe of the Sign of the Croſs, as 
vou have for yours? The Church of England 
have a Book of Canons, by which you excommu- Þþ 
nicate all Diſſenters: The Church of Rome have 
Books of Canons or Decretals, by which they ex- 
communicate all Hereticks. And han't they the 
ſame Authority that you have, to excommunicate 
all that reje& their unſcriptural Inſtitutions ? ! 
might mention a great many other Inſtances of 
the ſame Kind, to exemplify the Caſe, Bur do 


you 
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you your ſelf think of what Inſtance you pleaſe ; 
and the ſame Confequences will follow. I am ar 
an utter Loſs w hat Anſwer you can-give to this, if 
you will undertake to anſwer to the Purpoſe. If 

ou tell me, that the popiſh Impoſitions are in 
themſelves ſinful ; and are therefore to be reject- 
ed: I allowit to be true. But what Anſwer will 
you give to ſuch an Exception . againſt your Im- 
poſitions, if it ſhould happen to be made? Wha: 
Anſwer can you give to the ObjcEtion that is 
conſtantly made, that all theſe Impoſitions upon 
Men's Conſctences are always in themſelves Gnfat ; 
that the Church of Rome mayn'r likeu ĩſe make in 
Vindication of theirs? You eſteem yours agreea- 
ble to the Scripture, and they efteem theirs fo: 
And whoever conſctenctouſly ſcruples either the one 
or the ather, are of a contrary Opinion. There can 
be therefore no dernier Reſort in this Caſe, no 
Deciſion, but Church - Aut bority, which I think muſt 
be acknowledged equal both in Rome and in 
England, which was the Thing to be proved 
In a Word, there can be no Reaſon given for 
your monopol izing this Church - Authority to your 


ſelves. And therefore you muſt approve of it in 


Rotne, as well as in England; or acknowledge that 
both are obliged ro leave thoſe Things indiffe- 
rent, which Chriſt has left ſo. And why is it not 
ſo done? 


B. When you ask, why they did not leave thoſe 


Things indifferent, you may as well ask, why they teok 


any Care abeut the IN obig of God ? And <ul y they did 
not leave every Man to lis Fancy and wild Humour: 


(p. 19.) 


D. Won't this Argument ſound as well from 
the Mouth of a PFapiſt, as a Proteſtant ? Is there 
not 


| byou impoſe upon me thoſe Terms of Gmunion, which 
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not as much Occaſion to take Care of the Worſhip 


of God in Rome, as an England ? Arc Men 
any more to be left to their Fancies and wild Hy. 
mours, in the one than the other Church ? By; 
how trifling is this Pretence, wherever it is made 
If they leave every Thing indifferent, which Chriſt 
has left indifferent, there will be the ſame Care 
taken about the Worſhip of God, which our ble. 
ſed Lid imſelf has taken; and is not that ſufficient 
Care ol the Worſhip of God? They vill in this 
Caſe leave no Man more to his Fancy and wild 
Humour, than Chriſt himſelf has done. Conſider 
therefore where this Imputation will terminate. 


B. Ill alſo ask you the ſame Queſtion. Suppaſ⸗ 


I ſhould turn Diſſenter again, and have a Mind 15 


join wvith you : Why will you not leave thoſe Things 
ndifferent, which Chrift bas left indifferent? Why will 


Chrift has not impoſed ? ' Why will you oblige me to 
receive the Sacrament at Noon, in leavened Bread, at 
the Hands of a Layman, when you allow Chriſt never 
appointed theſe Things ? Why will you impoſe upon 
me a Prayer of your own Invention, when a well di. 
geſted Form that I am acquainted with before band 
is to me much better and more edifying * Wiy 
ill you oblige me to pull of my Hat at the Lord's 
Table, when Chriſt allows us a friendly Familiarity 
with him at khis Table, and never commanded Men to 
tut off their Hats? And why muſt I conform to many 
other Ceremonies, ich God has left indifferent! An- 
ſewer this Queſtion honey; and you will anſwer your | 
own cuith the ſame Breath. (p. 19) 


D. IT have told you before, that it's impoible | 
to perform any religious Duty, without the neceſ- | 
ſary and natural Ctrcumſtances, that belong to aſl | 

| h our | 
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our Actions; and upon which they depend. Now 
it can be no Itnpoſtion upon Men's Conſciences, 
no Infringement of their Freedom and Liberty, 
to perform the Duties, which God has required of 
us, ſome Way or other; nor to determine which 
of thoſe neceſſary Circumſtances are moſt agreeable 
to the Solemnity of the Duty, or the State of our 
Churches. Thus much we are obliged to, by the 
Precept which enjoins the Duty upon us; and by 
the very Law of Nature, which is the Law of 
God. And whatever, more than this, you can find 
enjoin'd in our Churches, I freely give up to you. 
For I acknowledge that Impoſitions are at leaſt as 
bad among us, as among you. 

Theſe Things being premiſed, let your Inſtances 
be confidered. You demand why I oblige you to 
receive the Sacrament at Noon, in leaven'd Bread, 
at the Hands of a Layman ? To which I anſwer 
as before, that Chriſt has required us to obſerve 
this Ordinance ; but has not determin'd whether at 
Noon or at Night, whether in leaven'd or unleaven'd 
Bread, whether it ſhall be handed about, after 
Conſecration, by the Miniſter or ſome other And 
it's abſolutely neceſſary, that in each of theſe Caſes 
it be done ſome Way or other; and here Wiſ⸗ 
dum is profitable to direct. But if you ſcruple this 
Method of partaking of the Ordinance ; and can 
find a ſufficient Number to join with you, I will 
adminiſter ,ic to you at Evening, in unleaven'd 
Bread; and carry about the Elements with my 
own Hands after the Conſecration, rather than 
wound your Conſcience. And what can you de- 
fire more ? | 

But you demand again. 77 by <il! you impoſe upon 
me a Prayer of your own Invention &c ? I anſwer, 
I think conceived Prayers grounded on divine Infti- 
tution; and crave the Liberty of acting in this im- 

portant 
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4 portant Duty according to my own Conſtience. 
11 . And is this impoſing upon you? Then you are 


1 | impoſed upon by every one that don't think as you | - | 


1 think, and practice as you practice. Beſides, this 
1 is agreeable to your own Practice, in making 
a Prayer of your own before Sermon, allorei (you - 4 
tell us) by your Canons. (p 41.) Whether you ! 
are allowed this Liberty, I ſhall not divert at 
ſent to diſpute (conſult you famous Bennet's 
reatiſe of the Foynt Uſe of Prayer, who is fully in 
the Negative) bur ſuppoſing it, I argue, How then 
are you impoied upon by our performing that Du- 
ty agreeable to your own Optrion and Practice; un- 
leſs we will alſo perform it in ail the Methods 
that you are pleaſed to invent and require ? — Bur 
you ſay, à well invented Form is to you much better, 
and more edifying. You are then welcome to uſe 
ſuch a Form, and act according to your own Per- 
ſuaſion; and may yet be treated by us as Brethren 
in all Reſpects. How trifling is your Pretence of 
Impoſition in this Caſe, on our Part? 
ou further demand, Ny will you oblige me to 
pull off my Hat at the Lord's Table? I anſwer, I 
don't know, that ever any Body was obliged to 
this, or ever necded any other Obligation, than 
the natural Laws of Decency; and the expreſs De- 
claratien of the Apoſtle, that a Man ought not to 
cover his Head in publick Worſhip, 1 Cor. xi. 7. 
It is, I confeſs, Matter of Surpriſe ro me, that 
— can fo much as pretend to find among us a 1 
arallel to your Impoſitions: when there are 10 
m.:ny human Inventions impoſed upon Men's Con- 
ſciences in your Chirch, which vou can't pretend 1 
| to be natural and neceſſary Circumſtances; net Þ 
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founded on divine Inſtitution, as all thoſe Things is 
are (according to our beſt J:dgment of Thing) | 


which you except againſt And yer we are de- 6 
clared 1 
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B. 45 , that on *Canont 'do dle "TW 
i from To. — ipſo Facto pelo ll ng $ 
That is [ach Þ 3 (txcommmunicnte themſelvot."(p.21.) 


1 r ol 2 excammunicate them- 
Ffelves>,, T he would gladly: have re rn 
ters öl "the e "of "Zn h Liberty. wage 
their otifcientcs By theſe inte: "But cker ex- 


tommoticated by a juridical Sentence of your. Con- 


vocatibn. Wirnels Nee of Petition: 
that were made to this Pu 3; and one that 


wits ith a thouſand nds: And. Wuneſs 
the 14 1255 roars 1 at at the Tov 


and ther i in 4 fuſt of Milliaui and Mary 
_—_ Pref erians, Hapendtig, "Oo Ss, Tankers 


ans, and Calviniſts are. allcched to come to, our Cam- 


muniyn; and Many ſucb . do aftnauy come, * are 


welcome. e dow t impiſe on People's Conſciences 
uch 4 . e as, $494 1 and oblige en by, Aa 


barticulat Covenant, 16 roptinuegvith your own, 8 
But cunb u4 it is quite otherwiſe ; any good Chriſtian 


EET comp, afd recoſce the Sacrament. with us, to Day, 
and to "Marrago , pM, Ge bot af . with 


Jo. (p., 99, 100) - 


D. Wbat you 'meafi iby A pakticular dvenatit 


don't know : 


plesſed. fo te And, (Vis only this Ramark 
to mike upqn har ik it be News Coptorning 
any Thing 487 am acquainted with, I mu 


ſuppoſe tt 5 refer to the JareMiniſter at Nec Town, 
before lie as en ightned and brought into the 
de 
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beſt conſtituted Church in the World; or elſe it 
mult be ſuſpiciousNews;that wants Confirmation. 
At to any good Chriftian's communicating in. 
differently with your Church & with us, with the 
one to Day, and with the other to Morrow, which 
you ſay he may do; I ask, may he do it by Autho. 
rity of your Canons ? which forbid Schiſmatick 
| = Communion of your Church, and ſome that 1 
ope arc goodChriſtians hear that Character, in your % 
Canons. Or may he do it with Approbation of * 
the moſt celebrated Defenders of your Church 1 
Have they not loudly condemned ſuch a Practice, th 
compar d it to Adultery ; and pronounc'd it as cw h 
trary to all p ay of Cburch· Ommunion, as an 
Thing poſſibly can be? I doubt, very few of jour © 
Brethren will ſtand by you in the Conceſſion you Þ die 
have made. ro 
But I would enquire, Upon what Terms Preſbyte- 
rians, Independanrs, Baptifts, Lutherans, and Cal. 
viniſts are allowed to come to your Communion ¶ bor 
Can they have their Children baptized in your 
Church, without the ſcrupled Inſtitutions of Sure- 
tics and the Sign of the Croſs ? Can they be ad- 
mitted to the Lord's Table, and be allowed the I the. 
Poſture that their Conſciences tell them it's their 
Duty to uſe? Can they be abated one Ragg of. 
a Ceremony, for the Sake of their Conſciences ze 
or fot the Peace of the Church? Or may any 
ok theſe be allowed to be Members of the Church 
of England, without a compleat Conformity to 
+ — —— rn 
* Theſe are the Words of Dr. Sherlock, in hi 
Reſolution of that Caſe, J//hether it be lau- 
ful to communicate with tio diſtinct and ſeparat 
r 
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every of your Injunctions, how unſcriptural and 
unreaſonable ſoever they may appear to them ? 
It ſeems we are greatly obliged to the Church of 


and 


that they will allow us to be the Boar, 
they theBank ; that they'll allow usto approve 


and ſubmit to all theirInfticutions, whether we think 


h 
1 f have (I think) ſaid enou 


the Point in Debate ; and 


ight or Wrong. 


h to cleur 
ven a ſufficient An- 


ſwer to all that you have ſaid in your Appeal, tho? 


I haye not particularly conſidered ſome 
there offered, which do not ſo immediate 


Th 
1 e 


the preſent Controverſy. And I am now ready to 
attend upon what you have further to offer ; and 


ſhall 


dience to theſe religious Injunctions, 
the ſupreme Qi Authority's enjoining oi 
„ you would do well to clear it u 
W 


douind to ſubmit to, 


only 


Eſtabliſnment we are here in this 


miſe, that if we are bound to Obe- 
by Vertue of 
or eſtabliſſi 
. to us, 
The Church of Scotland l. 


as much eftabliſhed as the Church of Zngland ; 


and by the fame Authority; and that Eftabliſh= 
ment as much extends to t 
ther; and conſequently the Presbyterians in this 
Cbontry act as agreeable to the Determination of 


Country as the o- 


our Rulers, "as you do. If ſuch Determination 
binds our Conſciences here, you are bound in Con- 


ſcience to be a Presbyt 
alan As for the Authority of your 
ſpeak in Mr. Chillingworth's Language) That is 
no common Principle agreed upon 
therefore from that you are not to diſpute againſt 

vs: We might preſs you with our Judgment as 
well. and as juftly as you do us with your 
Can any Biſhop of your Chureh claim Authority 
over any in this Country but free Conſenters ? Or 
can any Command of his be of Force to oblige 


H 2 


erian, as well as an Epiſco- 
Church (to 


twen us, and 


* 


ſuch 


28 
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ſuch Miniſters as have never taken the Oath of 
Cationical Obedience? . Whar human Lau is our 
pegoformity tb your Church a Breach of ? ? Can 
FT ro:diſobey: 3 — in reſu- 
ſ19g,your. Terme, when they were never eu- 
is 10h us As Mr. Banter expoſtulated (Anno 
4 What, all 4 ” 80 Counties as this 
_ Ive, and: moſt elſe in Zug la „ that 
kund ol. no Biſhop they have Cod. Oo Tera 
non) BAK doth any come and command them O- 
be ?: Muſt we be unchriſtened, ,unchurch'd 
damned, for ngt qhej ing, hen we have 
. os 8050 obey f. nor e hap Sl for 50 Obedi- 


CO) gi * 
15 Ce u are now: to. for- „ my vai Wor- 
ee Jou- find a deal, of Fault with Dr. Pa- 
10 8 ef io, and 172 ſome Pages ta prove, that 
12 thet Worſhig which. it founded upon 
Uh of With ditymy Heart, Let us be 
p raed, by. your go Fades aud I am ſure we ſpall be ju 
755 * xe have no orſhip but what i fergie 
en Bod Uo Gets | s the it. be, qu. eaſy Thing 
#0, vindjcats-the  Ghureh 2 yet I think it impoſſible to 
free: N e as yoy. from the Folly. of Will 
Worhig.-. For y Jay as the Mae Wor thi, rs in 
K. Paul's Time, Tough. nat, taffe not, han baadle not 
n is, ant kneel in. he moſt ſolemn Ads of 
Wo ip, even. wben, you; receive the Body and Blod 
of .the Fmof God ; don't hear 4. Chapter out of the A- 
pogrypha;; din ſubmit o the Bi(bopy,'tho* they be 
, Hhnſers and the King's..t00. (p. 20, 28.) 
BD. 1 2+ allow, as wil. Worſhit i is that Wor- 
ſhip; whicly.is founded upon the Will of Man. 
Wah, as then conſider, whether you have 
. hip but wha; is founded upon the wy 
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; of, God; and whether there be no Will-IWorſfhip 
among. j ou, in the Apoſtles Senſe of Will. li oſbis, 


— - - — 


1 10 that ſecond Chaptet to the Coloſſians. 4 
s "F hefore obſerv'id to you in my Defence, that 1 
L the impoſing of Meats, Drinks, and holy Days were 
) inſtanced in the 16th Verſe of that Chapter; Fo- 


6 luntary Humiluꝝ in the 18th ; The Rudiments of the 

t World and human Ordinances iu the 20th ; forbid- 

d ding to touch, tafle, or handle, in the 2 1ſt; all the 

. Commandments of Men in the 22d Verſe; as be- 

d ing 4 Shew. of Wiſdom in Will-IWorſþip, Verſe 23. 

e But it ſeems this touched you too neariy, to admit 

p an Anſwer ; and you have taken the ſafeſt Courſe, 
not to ſay a Word about it. Bur pray, Sir, allow 

| me to conſider the Caſe. Have you no holy Day⸗ 

Fo of human Appointment in your Church? Have 


- — 
— — 


E eee 
By ” 1 ” 1 
4 —& 1 — 
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= you no voluntary Humility, for Inſtance, in your 
at making Kneeling at the Lord's Supper a neceſſary 
n Term of Communion, which Cht iſt never appoint- 


be ed; but gave us a contrary Example, when he 
2 himſe If ĩnſtitated and celebrated that holy Ordi- 
ed pance.? Have you no human Ordinances ? Don't 
9 you your felt acknow]edge, that all your Rites and 
to remonies are meerly obhuman Original? Don't 
l- your Church forbid to euch taſte or handle, u hen 
in the appoints ninety five Days ot Faſting or Abſti- 
It nence every Ycar ? Have you no Gommandments 
f 7 Men, when your Canons enjoin upon us the Ob- 
ervation of all theſe Things, upon Pain of Ex- 
N communication ? I can't imagine how theſe Things 
be were lll. M onſbip among the Coloſſians ; and nor 
Vill uſhip among you. Pray, Sir, be pleaſed to 

ſhew us any Difference between their Caſe and 
r- yours, if you poſſibly can. Shew us how the 
n. Nature of theſe Things came to be changed, when 
ve impoſed by you, from what it was when they were 

ill impoſed upon them. | x 1 

ur 
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But it ſeems we are the Perſons chargeable with 
Will Morſbip, becauſe we (ay Touch not, taſte ng, 
handle not; when we refuſe Subjection to your In. 
tlitutions. I think what is ſaid above makes it e- 
vident, that your Impoſitions are according to the 
Determination of the Apoſtle in the Text under 
Conſideration, all of them Will-Forſbip. And if 
your Arguings be juſt, it is a juſt Conclufion, that 
is Will-Worſbip to retuſe Wil- M onſbip. But be. 
fore this Concluſion be taken for granted, you 
Mouid prove one of theſe three Things; either 
that Will-Worſbip is lawful in your Church; or 
that what was Will-Worſbip among the Coloſſians, 
is not ſo among you; or elſe that the Impoſition 
Will-Worſbip by eccleſiaſtical Rulers takes a- 
way the Evil ofit; and makes it a Duty. One 
of theſe three Things muſt be proved; or elſe 
all your fine Reaſonings muſt ſal} to the Ground. 


B. The Crime of the old Will-Worſhippers lay--< 
in teaching that that was lawful in it ſelf, which re- 
ally was lawful ; that ſome Things were ſinful, which 
Ged bad no where forbidden, which is manifeſily your 
Ce. (p. 29.) | 


D. I have already ſhewn, that it conſiſted al- 
fo in all Sorts of human Inventions and Impoſiti- 
ons ia the Affairs of Religion and Conſcience. 
But ſuppoſe yours to be a full Account of the Mat- 
ter, how (I pray, you) is it manifeſtly our Caſe ? 


I cannot take your Word for it, that God has no 


where forbidden a Subjection to ſuch Infittutions 
and Impoſitions as yours are. God has required us 
to fland faſt in the Liberty wherewith GEvift bas made 
us free; and net to be entangled again in a Yoke of 
Bondage, Gal. v. 1. Not to be brought under the Pocver 
am, even inThings in tbemſetves Iatoful, 1 Cor. vi = 
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Not to give Place by 
Hour, to thoſe that .nl out our Liberty, and 
bring ut into Bondage, Gal. ii. 4, . He has re- 
quiredus to acknowledge no Maſter but Chrift, Matth. 
xi. 8. as I have ſhewed you before. So that 
whatever Charges you are pleaſed to lay againſt 
us, we are acquitted by a higher Judge. 

But ſuppoſe we are weak Brethren, in theſe de- 
bated Points, and make wrong Inferences from 
Scripture and the Nature of Things ; This I muſt 
acknowledge poſlible ; for we are but fallible Men: 
How ſhould we then be treated by you, if this be 
the Caſe ; or which is all one, if you imagine 
this to be the Caſe ? The Apoſtle anſwers this 
Queſtion particularly. Take beed (ſays he) left by 
any Means, this Liberty of yours prove a Stumbling= 
Block to them that are weak. Through thy Know- 
ledge 'ſball thy weak Brother Periſh, for whom Chriff 
dyed ? "When ye ſo ſin againſt the Brettren and wound 


their weak Conſciences, ye fin againſt Chriſt, 1 Cor. 


vii. 9, 11, 12. Him that is weak in the Faith, re- 
ceive vn; but not to doubtful Diſputations. Who 
art thou 2 judgeſt another 3 Roe; fo his own 
th or . falleth. For Meats defiroy not 
mugs 2 d. 42 Things indeed are — but 
it's Evil for that Man <vho eateth with Offence. Rom. 
xiv. I, 4, 20. : : 
Nay let us further ſuppoſe, that we are in a 


Miflake in our conſciencious Scruples of thoſe - 


Things, that are in themſelves innocent and indiffe- 
rent, & no where forbidden in Scripture: YetThis 
is a Miſtake which we ſincerely profeis we cannot 
help. And will Chrift reject us or our Services, 
for ſuch a Miſtake? No, we may expect more 
Mercy from him in this Caſe, than we can find 
from you. It's certain, they whol ſcrupled eating 
of Meat in the Apoſtles Times, were cauſeleſly 

N ſcrupulous 


aubject in, 10 not for an 
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ſcrupulous, by the Apoſtles own Deciſion of the 
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Cale. And yet of ſuch an one the Apoſtle tells 
us, God hath received bim. He ball be holden up 


A dyed; Rom. xiv. 3, 4, 15." "Meat commenitth 
ut not to God; for neither if we eat are We'the better, 
neither if We eat not are vi the Worſe. Whence 
he concluded, that he Would eat no Meat: evhile the 


| World flandeth, rather than make bis 'Brother to of- 


Ferd. 1 Cor. viii. 5, 13. What chen'becomes of 
all your fine Flouriſfles in this Caſe ? "Whoſe De- 
cree mult ſtand in this Cauſe, God's or your's? 
To ſam up all in a Word. The grear Deſign 
of the Chriſtian Inſtitution is, to bring us to Cha- 
.rity, Kindneſs, Compaſſion, and Benevolence to- 


. wards one another, as well as to Devotion towards 
| God; and Dependance upon him. Theſe Things 


are accordingly infiſted upon by the. Author of our 
Religion, they are repeatedly meulcared and en- 
forced 'by the moſt ſolemi Motiv es, as being abſo- 


lutely neceſſary to our Randing before out Judge 


in Peace, in the Day of 5 Appearing and King- 


dom. Whence it necc artly *follows, that all 


thoſe Impoſitions upon Men's Conſciences, ,which 
tend to embirter their Minds one apaitiſt another, 
to enſnare them to profeſs or practiie contrary to 


their Opinion, to cut them off from the Pleaſures 


or Adyantages of Society, to injure their Eſtates, 
hurt their Reputations, or tender their Lives 
13 uneaſy, muſt be tepugnant to our holy 

eligion, (which conſiſts in Love. oy, Peace, Long: 
ſuffering, Gent leneſs, Goodneſs, Faith, Meekneſs, and 
Temperance, Gal. v. 22, 23) whatever Preten- 


ces, and whatever Apologies may be made for 
theſe "Things. And fince theſe are the neceſſaty 
Conſequences of the Impeſition of your unſcrip- 


fura] terarchy ) with all U OUr Rites and 1 Cer emo- 
b | 4 nle: 


1 


for God is able to make him ftazd. He is one for whon 
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Matter, is expreſſed in the following Words of 
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wits of human Invention, of your ſpiritual Courts; 
and your Excommunicatidn bf all that differ from 
you in theſe Things 1 ſhall conclude with Mr. 


Auliſn, Sure „hen I ſte ſuch dteadſul Conſe- 


« quences arifing from a Principle, I would be 
« az fully convinced of the Truth of it, as of a 
« mathematical Demonſtra tion, before I would ven- 
fare to act upon it, or make it a Part of my Re- 
J 1 199 lp {5 ware SH 


B. To be plain with you, It it 4 great iech of 
1 to talk ſo much about the ſpiritual Coutts 
# England, uni we knew mbre about them (p. 93) 
As to us in this Country, ve babe nothing-to dowoith 
Chancellor; Sr. (Vind! p. g) 


D. But, Sir, I hope they that live in the nest 
View of thefe Eccleſſaſtital Courts, may pretend 
to know ſomet hin about em, and talk ef em 
without being thirg'd u ithlmpettinence. Nowthey 
tell us; „The Con iim ic and Proceedings of 15 
Courts are condemned by all Part. It ſeems ther- 
fore a little ſurpi tzibg, that pothing is done, either 
to regulste theo, or put à Stop tb their ex rbitant 


Poser. The Hb. Church-Party complain, that 


. " 


Cinch Difeiatine is left in the Hand of Lay-Chart- 


And the Senfe of the I big wit 


. 


regard to t 


ceſlors, which ought to 1 by the 9 
is 


Biſhop Barnet, in the Conc!nfion of the Hiftory 55 
bis own Life and Im: As for the Ecchſtafitdt 


Juriſditt hn (ſays he) it hab been the . Burthen of 


my Life, to ſee how it was adminiſtred. Our 
Courts are manag'd under the Rules of the Canon- 
Law, dilatory and experſive : aud as their Conſtilu- 
tion ie bad; lo the Buſineſs 1+ ſmall; and theretore 
all polſible Arann: Ts ned ro make the E 

\ 0 


38 The Reaſonablends 


of thoſe Cauſes that come before them; ſo that 
they are wniverſally DREADED and HATED, God 
rant, that a Time may come, in- which that no- 
ble Deſign, ſo near being perfected in King Ea. 
ward VI Days, of the Reformatio Legum eccleſrafti- 
| carum, may bereviv'd and cftabliſh'd !----Take 
another Teftimony from a Writer of your own 
Church, in a Book call'd, The Church's Wiſb for 
the reftoring of Diſcipline conſider'd. Page 271, 272. 
he has theſe Paſſages; The ſubordinate Officers 
in our Courts do at preſent, as all the World ſee, 
but i manage the Power of the Church, convert- 
ing it chiefly to their own Advantage, with little or no 
Regard totheEnds of Religion; inſomuch that the Sirict- 
neſi of Diſcipline is 2 abated ; the Exerciſe of that 
which is, ĩscorrupted; the Proceeding againftOffcndery 
partial and dilatory ; and if any Penances are en- 
join d, tis with almoſt zo Reſpect to true Repentance, 
nor is much Conſideration of that had in Relaxation 
of Cenſures. So many gubtarfuges and Evaſſons are 
alſo found in almoſt every Caſe, that the 
Rules of Diſcipline ſeldom take place. 
hope you'll admit your own Witneſſes to ſpeak in 
this Caſe, who can't but be ſufficiently inform'd. 
And as to us of this Country, if the Church of 
England eyer comes to be an Eftabliſhment here, 
eve muſt know more about theſe ſpiritual Courts 
to ourCoft ; and find ſomething to do with Chancel- 
-dors &c. and feel all the Hardſhips of theſe Impo- 
ſitions I complain of. I would therefore expoſtu- 
late with thoſe that are ſo fond of a Change; and 
require of them, why they are in ſuch Haſte to 
ut their Necks into the Yoke ? Since we have 
ail the Subſtantials of divine Worſhip that is found 
in the Church of England, without theſe burthen- 
ſome Encumbrances; why are they to _— to 
| ring 
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bring a Yoke upon the Neck of the Diſciples, that nei- 
ther our Fathers nor we were able to bear? . 


B. You may entertain what Scruples yot pleaſe ; 
and yet the Doors of our Church are open to receive 
you, and all the Diſſenters in the Nation. Her Arms 
are ſtretebed out to embrace you all. (p. 19.) 


D. True ; If notwithſtanding our Scruples, and 
againſt the Dictates of our Conſciences, we will 
conform to every Tittle of your Injunctions; but 
not otherwiſe. Will you, can you abate for the 
Sake of our Scruples, any of theſe Rites, that you 
your ſelves own to be indifferent and of human 

iginal? Will you allow any of our Congre- 

tions to belong to, and be Parts of your Church, 
if we will comply (your ſelves being Judges) with 
every Thing, that Chriſt has made neceſſary to 
the Communion of Saints, either in this or the 
eternal World? Is there any Remedy for us; 
but chat we muſt either Sin againſt our Conſci- 
ences ; and condemn our ſelves in the Things we al- 
low ; or forlake four Church? And yet you 

our ſelves own, that the Things for which this 
eceſſity is brought upon us, are indifferent and 


unneceſſary, as I obſery'd before. en 


B. You will not admit us to your Communion, un- 
lifs we will ſubmit to your Way of Worſhip and 
biſcipline. Nor can we admit you, unleſs you ſubmit 
to our Way. (p. 97.) | 


D. Wewill admit you to our Communion, whe- 
ther you ſubmit or no, to any Thing which we 
don't think eſſentially neceſſary to be fabmitted to, 
and which we don't think to be enjoin'd as neceſ- 
(ary, by our great Lawgiver himſelf, For In- 
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ance, if you think it your Duty to Kneel at the 
Lord's Supper,there's. none of our Churches uod 
refuſe you cur. Communion, (if otherwile qualif- 
ed) with the Liberty of your own Polture But 
we can have no ſuch Liberty with you. This is 
our ſpecial Grievance, that you impoſe thole 

hiags upon our Conſciences, which are not ne- 


ceſſary in your own Opinion; and which are ſin- 
ful in ours Only take off the Yoke that you 


your ſelves acknowledge to be not neceſſary; and 


*. will be no more Complaint. 


et all unſcriptural Impoſitions and ſuperſti- 
tious Pleſumptions be diſcharged out of your 
Sau and ſee if we don't readily embrace its 
ommunion. We claim but the Liberty, where- 
with Chriſt has made us free: [nd this we have 
a Right to inſiſt upon, but you have no Right to 
deprive us of, Hear your own Maſter Chilling- 
worth, whoſ: Glaſs upon my Text, I hope, you 
will not pronounce a wild and extravagant Fancy, 
as you have done mine. Our Saviour ( ſays 
„he *) tells the Scribes and Phariſees, That in 
% yain they <vorſbipped God, teaching for Doftrines 
i Men's Commandments, &c. Certainly, that 
* which St Auſtin, complains of, as the general 
Fault of Chriſtians of bis Time, was parallel to 
* this: Tammultis Preſumptionibus fic plena ſunt 
t omnia, All Thiogs or all Places, are fo full of ſo 
*© many Preſumptions, aud theſe exacted with ſuch 
fc Severity, nay with Tyranny, that he was more ſe- 
, werely cenſured, who in the Time of his OcTaves 
#6 touched the Earth with bis naked Feet, than be 
**. Which drowned and buried his Soul in Drink; Cer- 
“ tainly, if this be not to teach for Doctr ines Men's 
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« gmmandmentt, I know not what is. And there- 
« fore theſe ſuperſtitious Chriſtians might be ſaid ro 
 eporbip God in vain, as well as the Scribes and 
« Phariſces. And yet great Variety of Superſtiti- 
« ons of this kind, were then already ſpread over 
« the Church, being different in divers Places. 
4 FTheſe are the Things of which he ( Se+ 
% Auſtin) preſently favs after, The Church of God: 
« placed between Chaſj and Jares, tolerates many 
& Things, Which was directly againſt the Com- 
« mand of the Holy Spirit, given by St. Paul, To 
« Rand faſt in that Liberty whevrewith Chriſt hath made 
#6 hey free, and not to ſuffer her ſelf to be brought im 
« Bondage to theſe Ser vile Burdens. . 
Thus I have confidered- all that immediately 
aff: Qs. the Cauſe between you and me in the ge- 
neral Debate; and muſt refer it to our Readers, 
whether I han't a juſter Occaſion than you bad, 
of your trtumphant Concluſion. Thus I baue a» 
bundantly prov'd, that the Foundation of your Vindt- 
cation and Appeal, is 4 groſs Miftake ; and therefore 
all that you have built upon it muſt neceſſarily ſink 
with it. It it be as I think I have made it appear 
to be, an unjuſtifiable Thiog, to impoſe any. hu 
mane luſtitutions in religious Affairs, and in the 
Worſhip, of God upon Men's Conſciences, .then 
the Impoſition of all your Rites and Ceremonies 
upon our Conſciences, is unjuſtifiable, whether our 
particular Exceptions againſt them are well ground- 
ed or not. That I think, whatever can be ſaid 
in Favour of them is already anſwered, in that 
they are all proved to be unwarrantable Impoſiti- 
ons. I ſhall however wait upon you further ; and 
conſider hat 104 have to ſay againſt our, parti- 
cular Exceptions. But having been thus large in 
the Conſideration of Impoſitious in general, I ſhall 
de more brief in conſidering the particular Caſes. 
| Ye I 
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B. I come now to your particular Charges. 1. Yu 
ſay, ftinted and impoſed Liturgies, are teaching 
tor Doctrines the Commandments of Men; ang 
that becauſe the Scripture bas not impoſed nor pr. ſcrib- 
ed any; and ſay you, is not this a good Reaſon ? ] 


anſwer, no by yo Means. For then your extemporary 


Prayers are teaching for Doctrines the Command. 
ments of Men ; for the Scripture no where impoſes oy 
perſcribes thoſe extemporary Prayers, you impoſe upon 
jour Congregation. (p. 33.) 


D. have offered a Variety of Arguments in 


my Defence, by which J endeavoured par- icularly 


and largly to prove, that the Impoſition of the 
Prayer Book in the Church of England, is teaching for 
Doctrines the Commandments of Men. But you have 
tho*t (ir ſeems) that the eaſieſt and ſafeſt Way of 
anſwering that Book, is to take no Notice of the 
Arguments there advanced. I ſhall therefore re- 
fer my Reader thither for Satisfaction; and but 
briefly remark a few Things upon what is now of- 
fered. And 

1. The lawfulneſs of uſing Forms of Prayer 
comes not into the preſent Queſtion, For (as I 
had obſerv'd in the Sermon you are pleaſed to op- 

ſe) it is not the Queſtion, whether any Forms of 
4 are lawful, this is on all Hands acknow- 
ledged. Forms may be very uſeful to ſuch igno- 
rant Perſons, as know not how to Pray . 
them; And we make no Doubt but thoſe of your 
Opinion may be accepted of God, in a ſerious and 
devout Performance of the Duty of Prayer by a 
Form, Let ſuch therefore have the full Liberty 
of following their own Inclinations and devout At- 
fections, t hat either rhro* Ignorance want, or that 
by the Prejudice of Education or any other Means 
have the beſt Opinion of, theſe (either real or 
ä imaginary) 
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imaginary) Helps to Devotion. But then, we 
would not have thoſe Things impoſed upon us, 
that don't want them, nor fir.d them Helps to our 
Devotion. We would not by them be deprived of 


improving the Gift of Prayer which God has given 


vs; nor de forced to uſe Crutches, when we have 
the free Uſe of our Limbs. This you know to be 
the Caſe; and therefore all the path-rick Excla- 
mations, all the vehement Expoſtulations in your 
Appeal, about condemning all the, Chriſtians in the 
World, are altogether impertinent, and unworthy 
of particular Notice. | 

he * between you and me is, whether 
the impoſing any Forms of Prayer upon the Con- 
ſciences of Men, in the ſtared and conſtant Wor- 
ſhip of God; and making them neceflary Terms 
of Communion ; and whether the impoſing your 
Praycr-Book in particular in that Manner, be not 
teaching for Doctrines the Commandments of Men ? 
This being the Caſe in Debate. I ſhall Endeavour 
to prove 
2. That ſuch Impoſitions of any Forms of hu- 
man Invention, in the ſtated and conſtant publick 
Worſhip of God ; and that ſuch Impoſition of the 
Common Prayer Book, is teaching for Doctrines the 
Commandments of Men. And then ſhall take ſome 
Notice of your Odjections. 

I had before oblerv'd to you, that the Impoſiti- 
on of theſe Forms was either by the Command- 
ment of God, or the Commandment of Men. If the 
former, ſhew us the Precept by which God has 
commanded it; and we ſubmit. If the latter, the 
Caſe is determined, and there needs no Diſpute. It 
concerns you Sir, to anſwer this Argument one 
Way or the other; and not to evade it. Here 
are Forms of Prayer impoſed by your Church; 
They are taught for Docttines in your Church, 
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in the Tame Senſe that the waſhing of Handy waz 
by the Phariſees, in the debated Text; and theſs 
Doctrines are the Commaniiments of God, or the 
Commandment of Men. Now ſpeak plainly, which 
are they? If you will anſwer diteQly, Iam much 
miſtaken if you dont contradict all you have ſaid 
in both your Books. If you aſſume the former of 
theſe; and tell us, this is required by he com- 
mands of God, you at once deſtroy all your copi. 
ous Reaſons upon the indifferency of the Things; 
and upon your placing no Religion in them, which 
is the Foundation of your whole Structure. If 
you, aſſume the latter; and allow, that theſe are 
the Gmmandments of Men, you give us. the Queſtion, 
7 teach for Doctriner the Commandments of Men, 
| know no Way of a direct Anſwer to this Argu- 
ment, but to allow one of theſe two Things with 
their Conſequences to be true; or to prove that 
theſe Forms are enjoin'd, neither by the Command; 
of God or Man, which is the height of Abfurdi- 


ty. ä 
- B. 4 anſever that then your extemporaty P 7 ay | 


ers are teaching for Doctrines the Command ments 


= 


of Men. 


D. Well, were this ſuppoſed, what follows from 
it? Can't you be chargeable with a Fault „I pray, 
becauſe your Neighbour is guilty of the ſame? 
If the Accuſatiou be never ſo juſt, ſtill the Argu- 
ment retains it's Force; and the Anſwer is but 
an Evaſion, that would he as pertinently orged in 
Favour of the J Book, as of your Prayer Bock 
A Ryman Cathelick could with the ſame Propriety, 
ane nn Argument againſt their Maſ5- Book in 
the ſame Manner And if thts Rerorion be true 
in your Mouth, it wou be true in _—_ - - 
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defend the Common-Prayer- Book, it would with 
equal Force defend their whole Liturgy, were it 
ten Times ſo bad as it is. So that notwithſtand-. 
ing. all you have ſaid or can ſay, the Argument 
retains its full Force; and Mark vii. 7. does con- 
demn this Part of your Impoſitions. 
But let us conſider the Caſe a little; and ſee 
whether this Anſwer ben'c as unjuſt, as it is im- 
pertinent. You your ſelf will allow, that we 
are commanded to pray in the publick Worſhip 
of God, to pray with all Prayer and Supplication in 
the Spirit : that we are particularly directed as to 
the Manner of performing this Duty. And you 
myſt allow, that there is no Precept, no Warrant, 
no Example in the whole Bible, for Forms of Pray- 
er, of meerly human Compoſure, to be uſed, much 
i to be impoſed, in the publick Worſhip of God. 
Vhence I argue, that the Command to pray. does 
either require us to pray with or without impoſed 
Forms of humanCompolure ; or elſe leaves it to our 


: 


| Choice; to do in that Caſe, as we think beſt, If 


with ſuch Forms, ſhew me either Precept or 
Example in the whole Bible to warrant it; and 
I fobmir.. But if no ſuch Thing can be found, it 
muſt be without ſuch Forms: or elſe it muſt be 
left to our own Choice, to act in hat Affair as we 
think beſt. If you aſſume the lait er of theſe, I 
epquire ; To whoſe Choice is this lett? Who are 
to act in it as they think beſt, the Impoſers or the 
Body ot the People? It the former, then we ars 
bound to the Uſe of the Maſs- Book in popiſh Coun- 
tries, as well as to the Prayer-Book in England's 
And every Liturgy in the World, let it be never 
ſo. corrupt and never fo idolatrous, muſt be com- 
ply'd with. Bur if the People are to chuſe, then 
every Body has fall Liberty in this Caſe by divine 
Appointment ; and ought to be left at full Liberty, 
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without any Church Cenſute, without any Incon- 
.venience to his religious or civil Rights, without 
any unkind Treatment; or any Injury to his civil 
or facred Communion, to his Honqurs, Reputati- 
on, or any other valuable Intereſts whatſoever. 
Which is the Thing I contend for. I think it 
falls nothing ſhort of mathematical Demonſtra- 
tion, that the Scripture by enjoining the Duty of 
Prayer in the publick Worſhip of God, does te- 
quite us either to pray without a Form of human 
Compoſure, or leave it to every one's Liberty, to 
act in that Affait as we think beft. It cannot ſub- 
ject us to all the Caprices, Irreligion, or Idolatry 
or̃ every Perſon or Society, that will compoſe for 
us, or impoſe upon us, what Forms they pleaſe. 
Now take whichSide of theQueſtion you pleaſe; 
and it equally makes againſt you. If the Scrip- 
ture requires us to pray without Forms of human 
Compoſure, the Caſe is decided, theres no more to 
be ſaid. If theScriprure leaves this Matter to every 
one's Choice, to act as he thinks beſt, Why do 
you contradi& the Scripture- Inſtitution? Why 
don't you leave it as the Scripture has leſt it? It 
is in vain for you to pretend, that it is juſt ſo in 
8 Church as, T fay it ſhould be, as long as your 
Church: Canons ſtand in Force and excommunicate 
us all upon this Account ; and fo long as we are 
deny'd all - Memberſhip in your Church; and 
thoſe of our Profeſſion in England all Privileges 
in the Stare, for our ſcrupling thoſe Impoſitions. 
But that this Affair may be yer jet in a clearer 
Light, let us conſider in what Manner we are directed 
to perform the Duty of Prayer inScripture ; and ſee 
whether theſe Directions are compatible with im- 
poſed Forms of human Compoſure. 
- We are directed, Eph. vi. 18. to pray with al 
W 
| | Owe? 


— 


ef Nonconformiip. 67 


Prayer- Book, or can any Form whatſoever, ſupply 
us with Matter of Prayer for the various Exigen- 


ces, Occaſions and Circumſtances of Life, which 


we are called to? It's plain, they cannot; and 
therefore it's to be preſumed they were not deſigned 
tobe the Methods of performing thisDuty ; which 
ought to be accommodated to all the Circumſtan- 
ces of a holy Providence towards us. To exem- 
plify this: we have lately had terrible Diſplays of 
the divine Diſpleaſure, by fearful Sights in the 
Heavens, accompany'd with a terrible Earthquake : 
and our People are generally ftupid, and incon- 


ſiderate of theſe Prognoſticks of our Lord's Ap- 


pearing. How ſhall we bumble ourſelves under the 
mighty Hand of God ? How ſhall we give him 
the Glory of our Preſervation ? How ſhall we 
ſupplicate a due Impreſſion of theſe divine Terrots 
upon our People? Will the Prayer-Book ſupply 
us in this Caſe ? It's plain, it will not; nor in a- 
ny other uncommon, Exigence or Change of Pro- 


vidence. | 


We are taught, Rom. viii. 16. Likewiſe the Spirit 
ale belpeth our Infirmities, for we know not what cue 


| ſbould pray for as we ought &c, But how can this 
_ be true, that we know not what we ſhould pray 
fer, if we pray by a Form; and are always ac- 


quainted with the Matter of our Prayers? You 
pretend indeed, that what the Spirit helps Man to, 


is not the Words of Prayer; but ſuch Groanings that 
cannot be uttered. But the Text aſſures us, that he 


helps in the Matter of Prayer, as well as the o- 


ther; and it's in vain here to diſpute againſt the 


Letter of the Text. 

In a Word, we that uſe conceived Prayers in 
God's publick Worſhip, have at leaſt this Advan- 
tage of you, We have Scripturc-Patterns and Ex- 
amples to warrant our Conduct, We have the 

* Examples 
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Examples of the whole Church under the legal 
Diſpenſation. We have the Examples of Chriſt 
himſelf and his Apoſtles. And you are not capa- 
ble to bring one Example from Scripture, of one 
Form of human Compoſition, being made the 
Matter of conſtant publick Worſhip ; or one Di- 
rection to the Church, to compoſe or uſe, much 
| Jefs to impoſe, any Form of Prayer for the con- 
ſtant publick Worſhip of God. We ſhall there- 
fore think our ſelves ſafe in our Conduct, not- 
withſtanding any Pretences of greater Reverence 
and Decency, or greater Affection and Devoti- 
on, in the Uſe of Forms than without them, ſince 
we have nor only our own Experience to plead 
againſt all ſach- Pretences ; but all the Inſtances 
of publick Prayer in the whole Bible, ro vouch 
for us. Let ſuch therefore, that complain of the 
Indecency and want of Affection in the Ule of con- 
ecived Prayers, confider where this Charge will 
terminate; and whether they don't equally fix 
this Charge upon all the holy Men of God, whoſe 
Prayers. are recorded in the Bible, as upon us, 


B. TIobſerv'd in my Letter, that God bimſelf had 
appoime Forms of Prayer. A Form for a Ciy in 
Caſe of an uncertain Murther committed near it, 
Deut. xxi. 7. Forms for all the People to be uſed at 
abe Temple, Deut. xxvi. 5, 6, 7. & Verſe 13, 14. 
15.40) | | js 


D. Theſe Proofs you alledge, are ſo imperti- 
nent, and the Anſwer to em in my Defence 10 
particular, that the Caſe may be ſafely left as it is, 
to the Cenſure of the Reader. Let him but read 
the Texts, and judge between us, whether they at 
all affect the preſent Controverſy, whether 
they at all relate to the conſtant and ſtated publick 
r | Worſhio 
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Worſhip of God. — But were it allow'd, that 
God himſelf had appointed Forms of Prayer, by 
what Argument does it appear, that becauſe God 
has done ſo, you may do ſo? How does this juſ- 
tify the compoſing and impoſing Forms of human 
Invention ? 


B. C'vift has preſcribed a Form for Chriſtians ; and 
commanded us when <ve pray, to ſay, Our Hat her &c (ibid) 


D. What is that, or any other ſich Pretence, 
to your Prayer-Book ? How do you prove, 
becauſe Ch'ift had Authority to preſcribe a Form 
ot Prayer, that therefore you have the ſame Au- 
thority ? If we may uſe a Form of Chriſt's com- 
poling, mult we therefore uſe one of your com- 

ling ? Was the Lord's Prayer a Form of human 

nvention, impoſed upon the People? which is the 
only Caſe now debated To what purpoſe then 
is iturged in this Caſe? I ſhall only add, that paſſing 


by the Evidence that the Lord's Prayer was not 


Fen for a Form but a Pattern of Prayer, both 
om the different Repreſenration of that Prayer in 
Matthew and Luke, (whereby it appears true to 
Demonſtration, that it was not deſign'd for an ex- 
act ſtated Form, for conſtant neceſſary Uſe ; or elſe 
that there were two Forms preſcribed and enjoin'd 
by our bleſſed Saviour) as alſo from the PraCtice 
of the Apoſtles, who did not uſe it in their conſtant 
publick Worſhip ; and therefore did not under - 
ſand it as a Form preſcribed for ſuchUſe: Paſſing 
this by (I ſay) ir might be proper to enquire of 
you, if_ Chriſt did pretcribe this for a Form, why 
don't the Charch of Eueland ule it? It's certain 
they never do. What they pretend to uſe as ſuch, 
doth not agree with the Form either in Matthew 
or Luke; in neither of whom do we find that Pe- 

| tion, 
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itton, Fr give us our Treſpaſſes as we forgive them 
that treſpaſs againſt us. 


B. When the Age of Miracles returns again, I will 
gladly quit a Liturgy to join in inſpired Prayers. (p.41.) 


D. There is no need of miraculous Gifts, to 
perform the Duty of Prayer acceptably to God, 
and profitably to our ſelves. Every Miniſter of 
the Goſpel, that is qualified to compoſe Sermons 
for the People, is qualified ro compoſe Prayers for 
himſelf and them; and is as much concerned in 
the latter, as in the former Caſe; to adapt themto , 
the Occaſion. : 

( 


B. ben Miracles ceaſed, the Church of Chriſt uſed 
fated Forms &c; and ſo has the Church of England 
ever ſince the Reformation, until ſome Jeſuits in 
Diſeuiſe ſet up the extempore M ay, on Purpoſe to draw 
away the People ; and make a Schiſm in the Church. 


-— ww a «. 2 T = wc 


D. Pierce ( in his Anſwer to Nichols) Robinſon 
(in his Anſwer to Bennet) and other of our learned 
Writers have fully prov'd, that there were no Li- 
turgies or ſet Forms uſed, much leſs impoſed, in 
their publick ſtated Prayers in the primitive Church 
for ſeveral Ages. You would do well to read thoſe 
Authors, before you are too poſitive in a Caſe 
of this Kind, | 
As to your romantick Story of the Jeſuits in 
Ditguiſe, be pleaſed to produce your Authority; 
aud be pleaſedalſo,when yon tell the Story of Cum. 
mins & Heath, to add the famous Exploits of Gara- 
gantua, equally credible, and founded upon as good 
Authority. But before you do either of them, you 
would do well to read Dr. Collinges's Anſwer to 
Dr. Scott's Cafe of Forms of Prayer, * chat 
5 * | gent 
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md is ſet in a proper and clear Light, and the 
F ralpable Marks of olly as well as Forgery 
diſcover'd upon it. Or you may conſult #itbers's 
Anſwer to Agate, where only two Circumſtances 
of this wonderful Tale are mennon'd, which quite 
ſhake the Credibility of it, and make it appeac 
with a truly romantick Air. 5 


B. Nur ſecond Charge againfs the Church is, that 
they have taken a great Part of the Prayer Book, yea 
the whole Method and Form of it, out of the popiſh 
Liturgy. (p. 42.) . How fooliſh, how vidiculous is it, 
to uyoue againſt the Uſe of this or that good Thing or 
Prayer, becauſe the Papiſts uſe it! As if it was a 
Grime to bold am Thing in common cvithᷣ them. (p. 45.) 


D. We cannot think the Common Prayey-Book 
2 podd Thing as impoſed upon us for our conſtant 
publick Worſhip, either as to its Form, which 
is ſa very confuſed and immethodical; or as to its 

lattet, which is not only very defective, but con- 

ins ſo many Hem juſtly exceptionable. And 
think the World has ſeen, that it has not prov'd 
very good Thing in it's Conſequences ; and in 
the fad Confufion it has occaſioned in our Nation. 
Bur'then' we don't argue azainſt ic becauſe the 
Papiſts fra ve _ it; 23 —_— it had no other 
undation but papal Uſe. We can't think ver 

well of a Proteftar A 
learn, ro pray. This 
Proceſtang Church but yours; and we fee no Rea- 


þ e, When there is no Smith in Iſrael, but we are 
808 to go to the Philiftines to ſharpen our 
oa 8. 5 3,9 fi :4 , 


"You give us your Word without any Proof, of 


3 Lningy conſtantly uſed for publick Worſhip, in ; 


Coryſoftom's = 


12 The Redſonablenſs 


Times. But I can't take your Word 
in this Caſe; becauſe I think the contrary can 
be made moſt evident, as you may ſee by readin 
the Authors I but now directed you to. And | 

have no preſent Diſpoſition to*weary my ſelf or 
you, by running into the Wilds of Antiqui- 
ty in this Purſuit, ſince the Argument is fo little 

affected by it, As to all the pretended  Litwrgies 
of the primitive Church, they have been abun- 
dantly proved by learned Men to be ſpurious and 
of later Date. tis r 


B. Your third Charge is, the Tautologies in the 
-Gommon Prayer, or Repetitions, are teaching for Doc- 
trines the Commandments of Men. And you ſay, we 
uſe the ſame Words twenty Times. To this I anſwer- 

| ed, when. the People ſay twenty Times, We beſeech 
thee to hear us good Lord, it is in the Concluſion of 
#wenty different Prayers. (p. 46.) Y 
D. Before I diſtinctly conſider what you here 
offer, it will be proper to ſtate the Caſe. between 
us; and to obſerve, that I have no where con- 
demned all Repetitions in Prayer, or at all blamed 
the occaſional. Reiteration of the ſame Thing by 
a a devout Soul enflamed with ardent Affection, e- 
ſpecially in private Devotions. Vet I. can'c but 
think, that the Argument retains its full Force 
againſt your Liturgy, notwithſtanding this Conceſ- 
Gon. , Partly, becauſe there can be no Secu- 
rity, that the whole Aſſembly ſhall always be fa- 
vour'd with ſuch a Degree of devout Affection, 
every Time the Litany is uſed, as ſhall make ſuch 
Repetitions a reaſonable Service; and partly, be- 
cauſe there is no warmth of Affection or Degree 
of Devotion, that can make it a reaſonable Service, 
to repeat one Petition ſo often as yours are repeated ; 
"Ii | nor 
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nor are theſe numerous Reperitions at all calcu- 
lated to raiſe either our Affections or Devotion; 
but to take off the Edge of both, by keeping the 
Mind ſo conftancly intent to the very ſame Thing, 
without ms Variation. | | 
You, tell us, that when you repeat the ſamePe- 
tion cwenty Times, it's in the Conchufion of ten- 
ty different Prayers. But the ſame Anſwer may 
with equal Juſtice be given to any Charge of vain 
Repetirzons, that can poflibly be imagined. Ir 


may be alledged, that they are all different Pray- 


ers, ußeg cue ſame Grounds, The State of 
Caſe is this: In one continued Service, the People 
by Way of Reſponſe muſt fay, Good Lord deliver us, 
eight Times; and, Ve beſeech thee to ben us good 
Lord, one and twenty Times ſucceſhvely, without 
ſaying any Thing elſe. It's true, that there are as 
many mort Pernions offered by the Miniſter, to 
which theſe Reſponſes are made; but it's alſo as 
nue, that if all theſe Petitions were uſed by the 
Miniſter in one continued Prayer, and Be Loyd 
delivey ut, or we beſeech thee to hear us good  onee 
pronounced by the People, (if they muſt bear a 
vocal Part in your Prayers) it would be full as per- 
tinent; and 1 think, much more Devout. And 
what Reaſon can poſſibly be given, why they muſt 
be thus often repeated? I may add, that this ſame 
continued Service begins with eight diſtinct Repe- 
titions of theſe Words, Have Mercy «20 ws miſerable - 
Sinners, between the Miniſter and People, u ithout 


any other Petition intervening ; or any Thing 
elſe to diverfify this Addreſs, but the bare namin 
the glorious God in his ſeveral perſonal Relations. 
And the ſame Service ends with the Repetition of 
theſe Words, Hau-: Mercy upon ur, feven Times, 
and Hear us, four Times; tho' the former had been 
repeated eight —— and che latter above twenty 


Times 


/ 


74 be Reaſonableneſs 


Times before, in the ſame continued Prayer, 
That there is no leſs than Forty eight Repeticions, 
in one ſhort Prayer. And to all this I may ſub- 
join, that beſides the ſeveral Inſtances of the like 
ind in the Liturgy, you always uſe what you 
call the Lord's Prayer (tho as obſerv'd before, it 
is a new Form of your own making) ſeveral Times 
in the ſame Service; and upon ſome Occaſions fix 
Times in one Aſſembly ; and when this happens, 
there are fifty four Repetitions uſed in the ſame 
Time of publick Worſhip. And how in all this 
you can eſcape the Imputation of yain Repetitions, 
it concerns you to inform us. 
Our bleſſed Lord forbids us to »ſe vain Rejetiti- 
ent as the Heathen do; for they think they ſhall be 
heard for their much Speaking. And I demand a- 
gain of you, what is this much ſpeaking of the 
lame Thing for? Is it that you may be heard of 
God on Account of it, or is it meerly trifling ? 
It the former, they are vain Repetitions by the Sen- 
' tence of Chriſt himſelf, If the latter, we have 
no Cauſe to be fond of your Service. As for your 
Pretence of exciting People's Devotion by this 
Means, the ſame Pretence may be always made, 
for the moſt vain Reperitions in the World. It 
might be made by the Prieſts of Baal; and it is 
actually made by the Papiſts, whom your Church 
Condemns for vain Repetition. But it is imperti- 
.nently made by all; for to what, I beſeech you, can 
it excite our Devotion, to ſay the ſame Thing o- 
ver and over ſo very often, unleſs to make us de- 
voutly expect to be heard for our much ſpeaking 


the ſame Thing? | 
B. Tow do as much rife on the Holy Gleſ a 


on the, Church ; for in the 136th Plalm the ſame 
Words are repeated 26 or 27 Times, (p 46.) a 
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Singing ? Are they not ſeveral Parts of publick 
Worſhip ? And can it be thought juſt arguing, 
that becauſe we may uſe Repetitions in ſinging, 
therefore we may uſe Repetition in Prayer, as 


frequent, and in the ſame Manner? That becauſe - 


it's proper to have a Burden to a Song (as is the 
Caſe of the 136th Pſalm) that therefore it's proper 
to have a Burden to a Prayer too ? 


B. Ven ue, then according to you it's no Matter 
how many Tautologies or Repetitions are uſed, if 
they are but ſung. We may cry, as thePapiſts, a whole 


Hour together, O Jeſu, Jeſu, Jeſu, and all i; well, 


if we do but ſing it. (p. 470 


D. Well, but won't the Repetitions in the 136th 
Plalm, at leaſt as well juſtify the Papiſt's Xeperitions 
in eing. as your ſo numerous Repetitions in pray- 
ing? How can ic be urged with more Propriety 


for you than for them? Pray, Sir, ſhew me the 
Difference. They have at leaſt this Advantage 


of you, that they imitate the P/almift in making a 
Song of their Repetitions, which you do nor, un- 
leſs in your Cathedral-Worſhip. As for your 
Charge of their crying Feſ#, Feſu, an Hour toge- 


ther, it is unjuft ; but were it true, what Reaſon - 


can be given for forty eight (if not fifty four) Re- 


petitions, in the ſame Service ; that won't juſtify 


ever ſo many more? | | 
But the worſt of it is, that your Inſtance of 


the 136th Pſalm don't come up to your Caſe. For 


there is no Prayer at all in that Pſalm. If it be 
allowed you, that ſome of the Pſalms are properly 


Prayers; yet that Pſalm is not. Nor can you find 


any Example of ſuch numerous Repetitions in any 


Prayers in the Bible, either in the Pſalter or any 
6 L 2 where 
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where elſe. So that the whole of your Argument 
can amount to no more than this, that becauſe 
David did uſe many Repetitions in making a Burden 
0 a ſacred Song, which was not a Prayer; 
therefore you may. uſe many more Repetition: 
than he did in your Prayers; and impoſe them 


-upon us as neceſſary Terms of Communion, 


8B. ben peu ſing Pſal, V. My King, my God, 
to thee do I pray. Do you then pray, or do you 
1, Anſwuer directiy, and uſe no Evaſion. 


D. What is this to the Purpoſe ? When we 
Log Bat..cxxxvi. where thoſe Repetitions are uſed, 
we do not pray; and therefore your. urging this 
is but a meer Evaſion. It's no Inftance at all of 
ſuch numerous |Repetitipns in Prayer, which is the 
Thing complain'd of; and which you can never 
juſtif 7. e 


B. Leu acknowledge, Chrifl made the (ame Speech 
three Times in the Garden; and repeated the ſame 
Words twice in one Breath on the Croſs, My God, 
My God, and that in Prayer. (p. 49) 


D. That is, Chriſt prayed three Times in one 
Night to the ſame Purpoſe, with conſiderable in- 
tervals between thoſe Hines of Prayer; and uſed 
the Name of God twice in his Prayer on the Crofs. 
But what follows from hence? What's the Con- 
cluſion of theſe Premiies? Put this Argument 
into a Syllagiſm; and ſee if you can bring out the 
Concluſion, therefore The Church of England does 
well in uſing the ſame Petition above twenty Times 
. Mucceflively ; and in uſing forty eight Repetitions 

in one ſhort Prayer. ; 

YE . B. Well, 


3 


B. The fourth Charge is, that the Church of Eng- 
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B. Well, if ue may ever depend upon your Word, 
you will-give up your Cauſe, if we can ſbew Scripture 
Examples, for uſing the ſame Petition twice in the 
ſame Prayer: and what think you of Daniel's Prayer, 
Dan. ix. 17. O our God hear the Prayer of thy 
Servant, ver 18. O my God 88 
hear, ver 19. O Lord hear, O Lord forgive, 
Lord hearken. (p. 49.) | 


D. Pray, Sir, where have I given you any ſuch 
Word? Have I ever ſaid any Thing like it? 
It ſeems you had now forgot the ſolemn Impreſſi - 
ons you began ui h, that you muſt account for 
evety injurious Expreſſion, If I have faid any 
ſuch Thing as you charge upon me, pray direct 
me where to find the Paſſage; burif the Charge 
have no Foundation of Truth, but is wholly your 
own Invention, a Retractation is due both to the 


World and to me. But tho' I never ſaid or tho'r 


any Thing like what you inſinuate ; yet I did and 


do think, that Daniels Fervour of Affection, break- - 


ing forth in the ſame Petition three or four Times 
in one Prayer, won't juſtify your impoſing ſuch a 
great Number of Repetitions upon all chat you ad- 
mit to your Communion, whether they have any 
ſuch Fervour of Affection, to lead them into Repe- 
'fitions, or not. a 

I ſhall conclude this Head, by earneſtly requeſt- 
ing you to tell us plainly what vain Repetitions are, 
that it may be fairly put to the Tryal, whether 
the Repetition we complain of, will agree with your 
Definition of vain Repetitiont, or not; and whether 


you can find any Criterion by which theſe Repetition 


can be diſtinguiſhed from thoſe among the Papiſts, 
which your Church calis vain Repetition. 
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land offers the bigbeſt Indignity to the Oracles of God, 
by omitting to read a great Part of them, in Order to 
make W ay for ſuch fabulous Compoſures as are in the 


Apocrypha Now @wonld not a Stranger, from this 


Charge conclude, that the Diſſenters in this Country 
a greater Regard for the holy Bible than Church. 
Men, by reading more of it at their Meetings than cue 
do at Church? And yet it's notorious, that here in New- 


England, not one in ten, if one in fifty, ever read a 


Chapter in the Houſe of God. (p 51) 


D. H have not a Word to ſay ig Favour of the 


neglecting that Part of publick Worſhip, whoſo- 
ever are chargeable with the Omiſſion of ſuch a 
_ and poſiti ve Inſtitution of God. Our publick 


„Formula“ all require it; and they that live in 


the Omiſſion of it, are only accountable for their 
Conduct. | | 


B. All the New-Teflament, except theRevelations, 
is read in the Church m Courſe three Times every Year, 
(ibid) _ 


D. I would gladly know the Ręaſon why the 
Revelation is not read. Is it becauſe our bleſſed 
Lord Jeſus Chriſt has pronounced concerning that 
Book, Bl:ſſed is he that readeth, and they that hear 


| tbe Words of this Prophecy. Rev. i. 3. | 


B. FHn.the Old Tiſtament there are 929 Chafters, 
of which the bigger Part by far are read in Courſe 


every Year. (ibid) 


D. Both theſe Paragraphs are only true where 
publick Prayers are daily attended, which 1s com- 
para:ively but in few. Places, either in England or 
in this Country. Where daily pubitck Prayers are 

"og 1 ; attended, 
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attended, they are obſerved inſtead of Family- 
Prayer. And therefore the Compariſon here 
ſhould be, who read moſt of the Bible, the Church 
of England in their daily publick Prayers, or our 
People in their daily Family Prayers; and then 
Im ſure the Compariſon would not turn out to our 
Diſad vantage. But the Difficulty ſtill remains. 
Why are the other Parts of the Bible neglected; 
and the Apocrypba ſubſtituted in their Stead ? Are 
there any Genealogies, any Repeti:ions of Hiſtory, 
any Books of divine Inſpiration, leſs worthy of the 
Church's Notice, than the wretched Legend of 
Belt and the Dragon, the Laſcivious Feats of u- 
dib; and the romantick Story of Tobit and his 
conjuring lying Angel! Muſt the Word of God 
himſelf give Place to ſuch 1ntolerable Fables as 
theſe are? As there are many good Things in 
the Apocrypha, ſo there are many good Things in 
the Alcoran ; butinaſmuch as there are many very 
bad Things in both, they neither of them deſerve 
to be advanced to the higheft Honour in the Chrif- 
tian Church. The falſe Doctr ines, as well as falſe 
and ridiculous Stories in the Apocrypha, render it 
very , unfit for a Subſtitute to che divine Oracles. 

B. You ah, how you ſbould knowv that we do not 
read the Apocrypha as the Word of God? TI an- 
ſwer, by the Church's declaring in the ſixth Articie, 
that it's not to be read or applied to eftabliſh any Doc- 
trine ; but only for Example of Life and Inſtructiin of 


Manners. (p. 52. | 


L. I hope, your Church would not have the 
Example of Judith. uns Tobit's Angel, imitated by 
your People. Her Doctrines (I know) are contrary 
to laſcivious, ly ing, and conjuring Examples. But 
let us confidec the Cate propoſed, The Preface 

| to 


< , —_—_— 


- _ 
——— 
<©__ IS 
. — — 2 * — 
T- — wa * 
. 


de i 


— —— - 8 2 
13 &| — — a / 
r 2 * WP" IS... r "= %<; wg 
4 Ay 
+. > FR. = - * £ 4 Rs 1 _— = 
* : « Ts p o - ew» 7 Y b a ww * % 
a 4 a. = , % © - 
- — — — * — = 
. 1 — 


— — T4 


COTE 


$ — 
8 — — 
233 
1 * 
— — 


der, or fur firſt of October 


80 The Reafonableneſs 


to theCommon-Prayer-Book aſſures us, that nothing 
i ordain'd to be read but the pure Word of God, the 


holy Scriptures ; or that which is agreeable to the ſame, 
In your Homilies, Baruch is ſundry Times cited as 
the Prophet Baruch; and his Writings are called 
the W ord of God ſent tothe Jews. * And the Book 
of Tobit is in theſe expreſs Words attributed to 
the Holy Ghoſt. + The ſame Leſſon doth the Holy Ghoft 
alſo teach in ſundry Places of the Scripture, ſaying, 
Hervcifulneſs and Ami- giving puvgeth from all Sins c. 
For which i quoted Tobit 4. — It follows, The 
Wiſe Preachey the Son of Syrach confirmeth the 


ſame. —— Ecclus. 5, And is not this to give that 


Honour to rheſe fabulous Compoſures, that is only 
due to the Word of God ? And don't you prac- 
tically ſay the ſame Thing, by leaving out ſo 
much of the inſpired Writings, to make Room for 
the Reading rhele Legends ? 


B. Yu would humbly enquire, whether the Lord's 
Day never happens on the three laſt Days of Septem- 
| The very fir 
Kalender in the Book of Common Prayer, appoints 
Leſſons choſen out of the old Teſtament, for every Lord's 
Day in the Year. (ibid). 


D. What then? Does not your Kalender ap- 
point theſe Leſſons out ot the Apocrypha to be read, 
the three laſt Days of September; and the four firſt 
Days of October &c ? d if theſe Days. happen 
on the Lord's Day, you muſt read rhoſe appointed 
Leſſons on the Lord's Day, or go contrary to the 
Order for that Day. If there be other Leflons 


— _y—_ 
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* Part. 1. of the Hom. againſt wilfull Rebellion, 
+ Part II of Hom, of Alms*Deeds, ; 
| : appointed 
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inted for the Lord's Da, theſe are (when thae 
is the Caſe) appointed alſo ; and either both are 


to be read ;| or your Kalender- is inconſiſtent witng 


1 (ol Chuſe which you pleaſe, It's true, that 
the: firſt Kalendar is diſtinguiſhed by the general 
Direction ot Zeſſons proper - for Sundays; and Leſſons 
22 Holy Days. 2 your larger Kalendar, 

_ Leſſons our of the & are ap- 


e as no ſuch Ditectioa or Diſtinction. 


B. I ſball leave you to make your ſelf Hen avith 
eubat your Authors ſay is ridiculous is in the Apocrypha ; 
and \when you have {atiated your ſelf cuith that, you'll 
be prepared to firihe in with 5 Deifts, and ridicule 
ſuch Stories in the Holy Bible as Samfon's catching 
the Foxes,and Jonah living in the hales Belly. ( 5.5 3.) 


D. And ds there indeed no Difference between 
theſe ridiculous Romances in the Hpocrypha ; and the 
ſacred Stories yon refer to? Are the Hiſtories of 
— Foxes, and 's Whale, as liable tb 

and Ridicule, as the  confuring Tricks 
97 Tale and his lyiag Angel towards the Devil 
Afmodnes, the horrible Forgeries of Fudith, Suſam- 
nab, Hell anal rhe Dragon? Are the Deifts to be 
inſtructed, that che one is as liable ro Banter 25 
the other? - Who (I pray,) ifikes in with the 
Deifts, you, who give them fuch ars Handle by rhis 
lurpriaing Infinuarion, or I, that implead the 4 
ſuch Fooliries and Fatſhoods, in the Place 
un Vord of Gs? 

Nn ö 


1 8. re e a Sangks <hith 
yu call a curſed Iaftrument, the principal Badge of Pt 
es. (f. 7307 


D. 1 did indeed _ he Groſs alas our 
l Saviour 
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Saviour ſuffered, the curſed Inſtrument of his ex. 
tream Sufferings ; And the Sign of the Croſs ag 
uſed amongſt the Papifts, the principal Badge of 
Popery. But you your ſelf know, that I have ſaid 


nothing like what you here charge me with; nor 


any where in the Book you oppoſe, called the 
Croſs at Baptiſm a curſed Inſtrument &c. And it's 
a Pity you ſo often forget, what you pretended in 
the beginning to impreſs upon your Mind, that 
by your Words you muſt be juſtified ; or by your Words 


You muſt be con 


\ 


B Here if I underfland you, you have given 
bat Point, of the Sign of the Croſs's being a 84 


crament. (ibid) 


D. Indeed Sir, you miſunderſtand me. I have 


pot given up that Point. The Clauſe you find 


Fault with in my Sermon was this: Since it is con- 
feſſedon all Hands,that theGroſs as abuſrd by the Church 
of Rome has been one of their greateſi Idols: ball the 
Church of England who abhoy their Idolatry, give the 
Honour of a Sacrament to a popiſb Idol. Now the 
only Queſtion is, whether the Church of England 
does give the Honour of a Sacrament to the Sign 
of the Croſs. or not. The Church's own Definiti- 
on of a Sacrament is this: An outward and v ible 
ſpiritual Grace, given unto us, or- 
dain d by Chriſt: bimſelf as a Means cuberely we receive 
the ſame, and 'a Pledge to aſſure us thereof, The 
Church tells us in her Catachiſm;-that there are 


tuo Parts in a Sacrament, the outward viſible sign; 


am the inward ſpiritual Grace. The ſame Church 


directs, that the Sign of the Croſs ſhall be uſedin 


Baptiſm, in "Token that hereafter the Baptized Per- 

ſon [ball not be band to confeſs the Faith of Chrif 

crucified, and manfully to febt under his _— 
: again 


esse err haz 


E EO I onifas 


of Nonconformity 83 


agginſi Fin the World and the Devil ; and to conti- 
nue Chriſt's faithful Soldier and Servant unto bis Life's 
End. Now you muſt own, that both the Parts of 
a Sacrament are attributed to the Sign of the Croſs. 
It is an outward viſible Sign; and to confeſs: the 
Faith of Chriſt crucified, to manſul fight under 

his Banner, to continue his faithful Soldier 
and Servant, do imply inward ſpiritual Grace. And 

what can be wanting to a &acrament, . where 
there are all the Parts of it ?- Your Church tells 

us, that there arc but two Parts in a Sacrament ; 

and aſcribes both theſe Parts to the Sign of the 

2 And ate not all the Parts equal to the 

whole? A r 


N B. The Eſſmmce of 4 Sacrament lies in this, that 
the viſible Sign is appointed, as a Mcans whereby the 
* , * 

inviſeble Grace is con vey d from God to Man; and 


„ 4 Pledge to aſſure us, that God will give it to us, 


upon our duly uſing that outwardSign. But theSign of 


the Croſs is not pretended to be a Pledge from Gad tous 


to give us Aſſurance of any Thing be will do for us. 
(p. 35.) þ 21607 £2 MOIST ONS 


D. But if the Church of England does not only 
pretend, but in expreſs Words determine, that 
this Sign is alſo a Pledge of Chriſt's Merits, will 
you then own, that ſhe gives it the Honour of a 
Sacrament ? Be pleaſed then to read your zoth 
Canon, in the latin Edition; and there you'll find 
it called 7eſſara et Signum meritorum Cbriſti. A 


' Phage and Sign of the Merits of Chriſt, - 1 thiok 


you'll own that the latin Edition of your Canons, 
was the farſt and authentick Edition. 

If you ſtiſ] object, that this does not prove that 
this Sign is appointed as 4 Means whereby the inviſi- 
ble Grace is convey'd from God to Man ; Let us ſee 
| | M 2 whether 
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whether the Church of Zugland has not her ſelf 
derermin'd that Cauſe alſo. Read then the ſame 
Canon, where you'll find, that Children were fen- 
ed with thisdign when they were chriſtned, to dedicate 
them by that Badge to his Service, whoſe Benefits he. 
Fowed when them in Baptiſm, the Name of the Grefs 
did vepreſent. I think it muſt be allowed, if this 
Sign dedicates Children to-Chrift, and if it be a 
Badge of his Service; it is as much a Means to 
convey Grace as Baptiſm it ſelf ; and by this Ac- 
count of it, as much a Sacrament, the divine Inſti- 
tution only excepted, It's true, that the Sign ot the 
_ "Goſs is not a gacrament inſtituted byChriſt himſelf ; 
nor was I fo ſtupid as to object againſt the Church 
of England, the appointing a new Sacrament: inſti- 
' rated by Chrift. himſelf. But what I objefted was, 
that they have brought in by their own Authority, 
and impoſed upon us this Rite, withour any Infli- 
tution of Chriſt, to which they aſcribe the ſame 
Virtue andProperties, as to' the Sacraments, And 
for ought I can ſee to the contrary, I have fully 
juſtified my Objection. I have ſhewn that the 
Sign of the Groſs, according to the Decrees of your 
Church, every Way anſwers your own Definition 
of a Sacrament in all it's Nature and Properties 
It's by your own Formula's determin'd to be a viſi- 
ble Sign of inviſible Grace, a Means to convey 
Grace, and a Pledge to aſſure us of it. And have 
I not Reaſon then to complain, that the Honour 
af a Sacrament is given to the Sign of the Croſs ? 
This Rite, of meerſy human Inſtitution, that has 
been proſtituted to the moſt idolatrous Purpoſes in 
the Church of Rome, that has been a dreadful 
Snare to Multitudes of poor Souls, that has ſhed 
much precious Blood, and is a ſtumbling Block to 
very many of the beſt People in the Nation, is 
yet annexed to the Sacramont of Baptiſm; ſo that 
3 1 0 
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we maſt either ſubmit to this newOrdinance of your 
inventing and appointing, or go without the Ordi- 
nance of Baptiſm in your Church. This is the 
State of the Caſe. And let the World judge, 
whether there is not juſt Cauſe to object againſt the 
impoſing ſuch Shackles upon Men's Conſciences. 

What Reaſon can poſhbly be given, why this 
Sizn ſhould not be treated as the brazen 
was by Hexetlab, and called Nehwhbtan ? at 
Reaſon can there be, Why this Sign which has 
been ſo much polluted and abuſed to an idolatrous 
Uſe in the Roman Church, ſhould not be utterly 
aboliſhed, as God has required that all the Re- 


mainders of Idolatry ſhould be, Numb. xxxiii. 52. 


Des. vii. 5. 25. And xii. 3. . xxx. 22 2 
What Pretence can be made why this Rite, which 
has done ſo much Harm, and can do no good, 
ſhould be made a Term of Communion in your 
Church? Why ſhould the curſed Inftrument of 
our blefſed Saviour's extream Syfferings, be had 
in ſuch Honour _— you? What Plea can 
poſſibly be made for the Sign of the Croſs, that 
can't with the ſame Juftice be uſed for all the 
popiſd Sacraments; and for all their Inſtitutions 
and Impoſitions? Here Sir, I provoke you to 
try your Skill, in making this Compariſon. Offer 

at Argument you will in Favour of this Uſage; 
and I'm miftaken, it it can't with the ſame Pro- 
priety be urged in Favour of any of theirs. If 
you urge, (as before) that the Scripture requires of 
us, that <ve expreſs aur inward Senſe of God and Duty 
towards bim, fa ſuch Actions as general Cuſtom has 
made ſignificant in like Caſes ; They will tell you, 


that general Cuſtom has made it ſignificant of their 


inward Senſe of God and Duty towards him, to 


picture God the Father in the Shape of an Old 
Man, our bleſſed Saviour in the Shape of a 


younger 
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younger Man 2 the Croſs; and the Holy Ghoſt 
in the Form of a Dove; to keep Image, of Angels 
and Saints in their Houſes ; and a hundred more 
ſuch Abominations. If you urge, that glorying in 
Chriſt's Suff-rings is a Duty, they vill tell you, that 
they have appoinicd five other Sacraments for that 
Reaſon ; they croſs themſelves, upon every-Occa- 
fion ; they keep Croſſes in their Streets, Houſes 
and Churches; they perform all their Ceremo- 
nies at high Maſs for this very End : And 
have as much Warrant for theſ: Things from 
Scripture, as you have for your Groſs in Baptiſm] 


B. The plain Engliſb of your Reply is, that if the 
Scripture teaches aright, we muſt pict urs God in the 
Shape of an old Man. (p. 58.) | 


D. No, Sir, this Conſequence only follows upon 
Mr. Beach's Dot: ine, that general * is our 
Rule. The Scripture teaches no ſuch Thing, that 
general human Cuſtoms are to be the Rule or Pat- 
tern, by which we are to expreſs. our Senſe of 
God and Duty rowards him. Nor do the Texts 

ou cite in your Findi:ation; or any other in the 

ible, ſay one Word of our obſerving the Rites 
you mention, becauſe they are generally human 
Guftoms. It they are required. by thoſe Texts, (as 
you ſay they be) they are required by God's Au- 
thority ; and not in Conformity to human Cuſtoms. 
In a Word, if general human Guſtoms are a Rule 
in this Caſe ; would enquire, whether all. gene- 
ral Cuſioms, or only ſome general Cufloms ? If all 
general Cuſtoms, then the popiſb general Cuſtoms are 
as much a Rule as any. If bur ſome generalCuſtoms, 
ſheweus <vbat Sort of general Crftoms they be, that 
we may know whether the Sign of rhe Croſs comes 
into the Number. If y ou limit it to Cuſtoms err. 
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ed on ſcripture Inſtitutin, prove the Croſs to be ſuch, 
and we will uſe it. | | 


3B. You challenge me to ſbem that the Croſs in 
Baptiſm was uſed in the three firft Centuries, I ſhall 
doit The Apoftolick Conſticu ions Lib. 3. C. 17. 
ſaith, in Baptiſm the Water repreſents Chrift's Bu- 
rial; and the Sign of the Croſs repreſents the Croſs. 
Tertullian, cho Itved in the latter End of the ſecond 
Century, giving an Account of the Method of baptiz- 
ing, ſays among other T. -cthw Fleſh 11 alhed 
that the Soul may be cleanſed, The Fleſh is fign- 
ed that the Soul may be guarded. Again be ſays, 
The Devil apes God's Service, in his Idol. Myſte- 
ries, he bap!1zes thoſe that believe in him, he 
figns his Soldiers in the Forchead &c. 


D. The Apoftolick Conſtitutions are very far ſhort 
of Proof, that the Sign of the Croſs was uſed in 
Baptiſm in the three fi: ft Centuries ; for they could 
not be writren earlier than the fifth Century, as 
Me. Dalle (Lie pſendograpbis Apoftol.) makes mant- 
ſeſt. And your Quotation from Tertullian is as 
little to the Purpoſe; for he had no View at all 
to the Uſe of this Sign in Baptiſm, in the Words 
cited by you, bur to the common and ordinary 
Uſe of the Sign. of the Croſs ; as appears from the 
very Paſſages you refer to, if the whole Diſcourſe 
be conſidered, And it alſo appears from his par- 
ticular Account of the Manner of ad miniſttin 
this Ordinance at that Time. In which, thoug 
there de mention of ſeveral Rites ſuperſtutous e- 
dough, ſuch as trine Immerſion, Impoſition of 
Hands, rafting of Milk and Honey, anointing with 


| the Bleſſed Uuction &c. * Yet not a Word of 
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the Sign of the Groſs. In ſhort, Tertullian tells us, 
that in the Beginning of any Buſineſs, going out, coming 
in, dreſſing, waſbing, eating, lighting Candles, going to 
Bed, fating down, or <whatever we do, we ſign our 
Forebeads with the Sign of the Groſs. 7 And why 
don't you do as in Tertwllian's Time ? Why 


don't, you uſe Milk and Haney, Colin &c. at Bap. 
i 


tim? Why don't you uſe of the Croſs 


Occafion ? It his Authority be good, 


ev 
28 you to the Practice of t Thin 

which he * and plainly ſpeaks of as 010 
in his Time, much more than to the Uſe of this 
Sign in Baptiſm, whereof I think there is no 


mention in all his Writings. 


B. Youy next Charge is for Kneeling at the Com- 
munion. | 


PD. The Debate ment gov and me principally 
turns upon this Queſtion, 


hether it can be proy- 
ed from the Evangeliſts, that Chriſt and his Diſci- 


_ ples did partake of this Ordinance, ſting, in their 


ordinary Table - Poſture? And docs tt not ap- 
pear trõ Zak, xxii 14, 1). that they ſat down to 
this holy par ? and from Fob. xiii. 2, 4. that 
Chriſt aroſe from Supper ? Can you expect more 
expreſs Proof of any ſuch Point, than there is 
of this, that they far at this Ordinance ? 

B. You make the Apoſtles. that Night to eat but one 


. Supper ; when it is plain that they eat two, if not three 


Suppers. === [t is as evident as Words can 


3 — it, that after the firft Supper or the Paſſover, 
| Chriſt roſe up and waſbed bis Diſciples Feet; and after 
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thit ſat down to Table again; and thin thiy ca bag 

is called the Sop, of - which Judas partook, Joh! 

wii. 26. Aſter all this Chriſt went to Prayer, and con- 
ted the Lord's Supper, from which they are never 

2 to riſe up; and therefore according to you "hey, 
never ſat , = to it. (p. 62.) 


D. IH all this proves to be a Mittake, i i is hope | 
ful you'll conſider. better for the future, before you 
ate ſo very politive. I do indeed make. the - 
paſtes that Night to eat but one Supper, and youfẽ 
undleſelmagination of two or three Sup lows: | 
= a, ag al. rn of the Subj you 
ve no Account of their eating 
any —— alles from the Paſſover Supper, Par 
of which our Lord conſecrated as a Memorial. 52 
his Death, to be kept in coriſtant, Uſe in the 
tian Church, « The Bread and Wine which our 
Saviour Aaleiwed at his laſt Paſſover, and ap- 
ted to ſignify and repreſent his Body and 
— dod, were not without the Extent of the paſchal 
dapper; but within the Compats of it, and Rites: 
belonging to it, only applied by him now 0 a. 
new 0 elical Uſe and Sigmfication,” os» 
8 may be ſet in a cleared View, it N 
ive you a few brief Hints, of 
ner Ee Kchei⸗ ir 8 the Paſſover . 
The Paſſover Table was furniſhed with Provi 
ons of ſeveral Sorts, viz. Several Cups of wore 
bitter Herbs, unleavened Bread, and the Badyrof - 
the paſchal Lamb roaſted w "hole to A rg 6 4 
added a thick Sauce or Sop called The 
chiet Man of the Compa "yy afrer they were fat 
down to the Table, in the l cit Place raketh, a Gup 
of Wine and bleſſech it it, Uafteth lightly of it ; — 
yes it to che Company to divide among them- 
ever: of this is the a Luls xxl. 17. N 
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he taketh the bitter Herbs, and blefſeth them; 
dips them in the Sauce or Sop before mention'd; 
and eats about the Quantity of an Olive, in which 


all the reſt of the Company imitate him; and 


this was the Sop of which the Evangeliſts ſpeaks, 
ohn xiii. 26. Which inftead of 88 diſtinct 
r from the Paſſover, was the firſt Thing they 

eat at the Paſſover. The Inſtitution whereof you 
find Zxod. xii. 28. After this he takes the Bread, 
which was lightly cut, but not ſeparated, breaks 
off a Peice of it, and lays the reſt by till the 
Lamb was eaten; and cating Part of the Piece 
which he brake off, gives the remainder to the 
Company. Then he takes the ſecond Cup of 
Wine; and the reſt imitate him in drinking of it. 
Then they cut up the paſchal Lamb and eat it, 
with the Bread that was laid by for that Purpoſe, 
Part of which Bread our Saviour conſecrated as a 
Memorial of his Body; not after they were riſen 
from the Paſſover as you ſuggeſt ; Tot towards 
the Coticluſioh of it; and while they were cating 
it, as is atteſted by the Evangeliſts, Mattb. xxvi. 26. 
and Mark xiv. 22. All this done, they take the 
third Cup, called the Cp of Bleſſing or Thankſgiv- 
ing after Meat. Aud this third Cup after Sup- 


per, with which they concluded that Solemnity, 


our Saviour applied to a New ſpiritual Signiſicati- 
ne graffed this Goſb [-Feftival of the 


up, waſhing his Diſciples Feet, and maintaining a 


Prot ages | i,” „ 9 nne * a * * * 


g Phat ou % this more largely repreſented 
—_ 5 read Gaiaker*s Harmony of the four E- 
elifts ; Godwin"s Moſes and Aaron, and 


dent C 
-* Lightfoot on the Paſſover. - 
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jong Diſcourſe with them upon that Occaſion, ſit- 
ing down again; and then adminiſtring the Lord's 
— For it's certain from the ſacred Story, 
that this Ordinance was adminiftred as they were 
eating, as Matthew expreſſeth it; and as they did 
„according to or While they were eating, 
as the Original in both Places ſhould be rendred. 
And there is no Account that they ever roſe up at 
all; till the whole Solemnity was over. 
And if we look into the thirteenth Chapter of 
obn, there is no ſuch Thing there as you pretend. 
Yor a Word of our Saviour's fitting down to any 


other Supper, after waſhing his Diſciples Feet; 


or any Thing that implies it: But only his fitting 
down as uſual, in his ordinary Converſation, In 
the firſt Part of this Chapter, the Evangelift gives 
us the Narrative of our Lord's Conduct᷑ after that 
ſacred Feaſt was ended, and they were riſen up 
from Supper, which Narrative continues to the 
Fad of the 1) Verſe, He then proceeds without 
any Connection with w hat wenf before, to give us 
another Story, which tho' prior in Time to the 
former; yer is here tranſpoſed and told after. jr. 
The like to wbich is often found in Scripture ; 
and particularly in the very Caſe before us, both 
Matthew and Mark relate the Story of Fudgs's be- 


tray ing Chrift, before the Celebration of the Lord's 


Supper, when it's certain it was done afterward. 
Now this Prolepſis or Anticipation being allowed, 
there is a good Agreement between St. Jabn and 
the other Evangeliſts: But according to your Re- 
preſentation of it, there is. a plain and palpable 
Contradiction, which muſt by no Means be ſuppoſ- 


\ Your Miſtake is founded upon the Suppoſition 


of an immediate Connection between the 17th and 
18th Verſes of this gs But be pleaſed by 
tee, 2 re 
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- read them, and ſee if they are at all united. If 


e 
r 
n 1 
3 


c 
— — a a | — — = * FRIED . ** p = * _— 


ye know theſe Things, happy art ye if ye do them, [ 


ſheak not of you all, I know wwhom I have choſen &-. 


Did not Chriſt ſpeak of ail his Diſciples, that they 


would be happy, if they did thoſe Things that he 
had commanded them ? — Could this be the 
2 theſe Verſes? No, certainly it could 
not. | 


hence it's evident, that ſince the Sexſe can- 
not be connected, the Yerſes ought not to be con. 


_ netted; and therefore, that all your Reaſoning 
from this Suppoſition comes to Nothing. | 


In a Word, certain it is that our Lord with his 


| Diſciples did fir down at the Paſſover ; and con- 


tinued fitting at that Solemnity. How elſe did 
Fobn lean on Feſus's Boſom ? It is alſo certain, 


that while they were eating the Paſſover, our Sa- 
viour did conſecrate the Elements in the Lord's- 
._ "Supper ;"and that he did riſe from the Table after 


Supper; and there is not the leaſt Inſinuation in 


all the Evangeliſte, that they ever roſe at all during 


the Celebration ot this Ordinance. I muſt there- 
for (by your Leave) again eonclude, that I deſ- 
pair of ever ſeeing any Thing prov'd, by the moſt 


plain, politive, and intelligible Expreſſions, if this 
: don'r prove that Chriſt and his Diſciples did par- 


cake of this Ordinance fitting in a Table: Poſture. 


B. You and all learned Men know, that there is 
not a Word of theiv ſitting in the Original; but they 
are ſaid to ly, that is on Guches. But however, fit, 
or , or kneel, it is all one to you, if you can but amuſe 
- tbe. common People. (p. 61) | 


D. The original Word in Luke, I grant, docs 
ſometimes, and indeed with greateſt Propriety, ſig- 


- nify to ly backwards, in the Form that owers do 
when they handle their Oars; and refers to the 


Table» 
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Table. Poſture of thoſe Times, which was ſitti 
with their Feet behind them, leaning towards eac 


other: Bur then the original Word in Matth. 


xvi. 20 and in Mart xiv. 18. whatever you ſay 
to the contrary, does properly ſignify ſitting at 


Meat, in the ſame Poſture as they eat common 


Meals; and is again ſo uſed, Mark xvi. 14. So 
that your Criticiſm and triumphant Inſult muſt 
both fall together. | 


B. Our Kneeling is more like that Table-Poſture ; 


than ſitting upright. (p. 63) 


D. A wonderful Aſſertion! An adoring Poſ- 
ture upon our Knees, is more like ſitting at Table 
a lirtle leaning, than fitting upright at Table, is 
like it. Was Kneeling ever uſed as a Table-Poſ- 
ture; or ever propoſed in Scripture as a proper 
Poſture at any euchariſtical Feaſt ? Whereas on 
the contrary, ſitting at Table in ſuch Feaſts is ap- 


proved by God himſelf, 1 Sam. xvi, 11. Ezek. 


xliv. 3. And exemplified in the Caſe before us by 
dur bleſſed Lord. And is not this ſufficient War- 
tant for our Conduct? N. 

To ſum up this Debate ; Kneeling at the Sacra- 
ment was brought in by the Papiſts, by Way of 
Adoration to the Elements, which they ſuppoſe 
tranſubſtantiated into the very Body and Blood 
of Chriſt: and as uſed by them, is a moſt abo- 


minable Molatry, to be abhorred by all good Men. 


And for my Parr, I had rather imitare the Pattern 
ſet me by the Lord Fefus Chriſt and his Apoſtles, 
than write after ſo bad a Copy; whatever Decla- 
ration can be made, of retaining the Poſture. and 
reſecting the Idolatry. In thus doing, I'm ſure 1 
am ſafe. And whatever Reflections you caſt upon 
me, of ſymbolizing with the Pope, with Socinians, 

| or 
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or whatever elſe you pleaſe, muſt extend to the rj. 
n ultimately terminate there. This 

think to be worthy of your ſerious Conſi deration. 
To conclude, as kneeling towards any real or ima- 
ginary Repreſentation of God, or heavenly Things, 
does incur the Guilt of Idolatry in God's Account, 
even when the Worſhip does ultimately refer to 
God himſelf; I do not therefore chuſe to kneel 
before the Elements, which are Repreſentations of 
our Lord Jeſus Cbriſt, left I too much imitate 
Image- Worſhip, and countenance the Idolatry of 
the Papiſts; eſpecially fince Chriſt himſelf has giv- 
en us a contrary Example, and Kneeling is not an 
appointed Poſture for Meditation and ejaculatory 
Prayer, which are the ſpecial Duties to be at- 
tended at the Time of receiving the Elements, 


B. Yau bad ſaid, that Kneeling was brought in by the 
Papiſts. This I d:ny'd ; and prov'd from St Cyril 
and Juſtin Martyr ---- that in their Time they uſed 
4 Poſture of Adoration. (p. 65.) 


D. Tou really prov'd Nothing from either of 
thoſe Authors You did not ſo much, as cite a 
Word from them; nor pretend to prove any more, 
than that they food ox theLord's Day; and came bowing 
10 the Lord's Table. And how that makes it evi- 
dent that Knceiing was not brought in by the Pa: 
piſtc, I muſt leave to others to determine. And 1 
venture again to tell you, that if you'll prove, 
that Kneeling at the Sacrament was ever uſed in 
any Church, before the Doctrine of Tranſubſtan- 
fiation was brought in, Iwill acknowledge my Miſ- 
take as publickly as you pleaſe. | | 
IT, am/utterly unconcern'd about your Merri- 
ment at that Saying; of mine, that the Author of 
this Fcaſt is pleaſed to ſtoop to a friendly Famili- 
| arity 
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ty with his Gueſts ; and is dealing with us as a 
t Monarch does by his mean Subjects, whom 
he invites to a Feaſt; He is ſuffering us to fit 
down with the King at his Table ; and allowing 
as moſt near and intimate Communion with him- 
ſelf Kc. Go on, Sir, if you plcaſe ; Sport your 
ſelf and your Admirers with it as much as you 
cat. And I fhall yet acknowledge and adore his 
Condeſcention, in this glorious Inftance of it. 


B. Your next Charge is for admitting Sureties t 
Baptiſm: ; and bere you ſay, T bey promiſe what none but 
God can perform. They promiſe that tbe Heart of the 
Child ſhall be changed, the Nature ſan#ified, and the 
AﬀeB#ions and Paſſions be under conſt ant good Govern- 
ment, And are they God's | === No, Ar Ni ator, there 
is Nothing like this in the Church. In "making the 
Guenant at Baptiſm, the Sureties are only the Mouth 
of the Child. (p. 68.) 

D. IfT ſhould allow, that Part of your Office 
does neceflarily imply, that theQueſtions are propo- 
ſed to the Infants themſelves, and anſwered by the 
Surties as their Mouths; | how then this can be 
juſtified from being a meer Piece of Pageantry, I 
know-not. For who gave the Surety Order and 
Authority to ſay in the, Child's Name, chat he 
ſtedfaſtly believes all the Articles of the Creed, 
that he deſires to be baptized into this Faith, that 
he reſolves to keep God's holy Will and Com- 
mandments &c. How does the Surety know this ? 


Nay. does he not know the direct contrary to all 
this? | The Child being actually uncapable of any 
ich Beliet, Defire, or Refotution ; that you muſt 
pardon me, if in this View of rhe Caſe I can find' 
3 to ceconcile this Otfice to Truth and 


B. Children 


= 
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B. Children are capable of entring intoCovenant with 
God, , as s by 29 and expreſs Scripture, 
Deut. xxix, 11, u. (p. 69.) 


D. True, they ate capable of being dedicated 
to God; and thereby of 4 brought into a Co- 
venant⸗ Relation, CorenantPrileg $; and Cove. 
nant- Obligations. But all Talk of their perſonal 


| 1 is to me (I confels) altogether un- 
incelligH! e. . 


B. a - and much like a ſober Divine 
F. Geer (a the ſame to us all ? How 
trifling, bow ludicrous is the B g ef Tufants ? 
Baptiſm is a 75 Faith and Repentance ; but 
the poor "_ is ſo far from baving Faith and Repen- 
knows not what they Mean. (p. 70) 


ST Qraler may very juſtly make this Objec- 
tion, denne your pretence of perſonal and explicii Co- 
And I confeſi, I know not what Anſwer 

ch be given to ſuch anObjection. But then 

— n Ar unds of proceedibg in this Caſe, there is 


9 Room for a Duaker, or any Body elſe, to throw 
ſuch Objections in our Way. 


The Infant has an 
undoubted Intereſt in che ra Privileges of 
the Covenant, by. Vertue of the Parent's Cove- 
nant- e. Fi ibe Promiſe is to you and 10 your 


Children, Acts 11.3 — ſe were Jour Children unclean, 
The Parent 


but now are th 1 Cor. vii. 14. 
alſo has an 15 Kat Claim to dedicate his Chil- 


dren to Chriſt, and to ſuffer his little Children to 


come unto him, ſince f ſuch are the Kingdom of Hea- 
wen. Aud "i Handle can the ©wakers or any 
others take from hence, for ſuch Reflections as 
u ſpeak of ? May not a Patent x put his Infant's 


. a Leaſe ler Lands; and ſecure oy 
the 
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the Privileges of that Leaſe when he comes of 
Age:? And is not the Infant when he comes of 
Ape, bound to fulfil the Conditions of the Leaſe, 
ypon the Penalty of forfeiting his Intereſt in it? 
And why he may not as conſiſtently bring his 
Children into the Privileges and Obligations of 
this Leaſe of ſpiricual Bleſſings, in the ſame Man- 
der, and under the ſame Penal y, let any Objector 
give a Reaſon when he is able.  _ 


B. Again you ſay How came the Proxies to get 


the Child baptized without his Leave? Winty 
fill but a fatal Blow to Infant Baptiſm. (p. 71.) . 


D. I ſaid noſuch Thing; but you are forced thus 
to urn my Words, to make em ſuit your Purpoſe. 
L did ſay, and do ſtill ſay, How came the Sureties to 
be the Child's Proxies without his Leave, and to pro- 
fels and promile in his Name what he gave them 


no Power or Authority to. promiſe for. him ? 


For tho' the Parent hath in himſelf a natural Au- 
thority, and is obliged by the Command of Chriſt, 
to. dedicate his Child to God in Baptiſm: Vet the 
G has not given, nor is capable of giving Au- 
thoriry to any Man, in his Name, to declare what 
his Faith is, what his Deſires, Purpoſes, and Reſolu- 
tions are. This yet appears to me an Affair moſt 
ludicrous and trifliog 8 | 2 

I think, on a Review of the Caſe, you'll find 
that you have gain'd Nothing by. forcing me upon 


n diſtinct Conſideration of this Plea of yours ; for 
it nothing at all atfects what I bad before urged 


in this Caſe : I did juſtly complain, that the 
Sureties N what it's God's Prerogative to per- 


form. For tho* they do ſpeak in th? Name of the 


Child, yer the Church does,underttand it as their 
onn Voy on the Behalf of the Chi. d, and expreſly 
5 9 . 
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declares in the Catechiſm, that Tuzy PROMISE 
and VOW three Things in it's Name, That it 
SHOULD renounce the Devil and all his Works, 
That it SHOULD believe all the Articles of the 
Chriſtian Faith, That it sHovLD keep God's ho- 
Iy Will and Commandments Sc. And the Caſe 
muſt be thus underſtood: ; or elſe (which is an Ob- 
| feryation worth your minding) there is no Promiſe 
at all for the Child's religious Education, either 
by Parents or Sureties. The Sureties are obliged 
to this; or they are obliged to Nothing at all, on 
the Child's Behalf. This is their Covenant; or 
they are under no Covenant on Behalt of the 
Child: and conſequently the Child has no Cove- 
nant-Right ar all, either from its Parents or Sure- 
ries; and therefore no Claim at all to the Scal of 
the Covenant. Anſwer this conſiſtently, if you 
can. It yet therefore appears, that what the Sure- 


ties promiſe, is beyond human Power to perform: 


And their ſpeaking impertinently in the Name of 
the Child, will never give them Ability to do it. 


B. I ſaid, Here, the Sureties make no Promiſe of any 
Thing they will do for the Child, but only are his 
Month c. To this, you knew, you could not reply: 
therefore you honeſtly leave om (Here) which though 
a ſmall Particle, yet governs the whole Sentence. 
Cp. 71.) 


D. H have taken ſome Pains to conſult, what 
8 it could have been to my Cauſe to have 
leſt out that Word (it I had done fo) that I might 
find out the Occaſion of this Accuſation: But I 
can't find out how that would any Way have at- 
fected rhe Argument between us. However, be 
that as it will, the Accuſation is very ſurprizing: 
For that Word ſtands as fair and open to View in 
| N my 


my Defence, as it does in your / indication; but the 
Clauſe it belongs to is very exactly cited, Be 
leaſed, Sir, io put on your Spectacles; and look 
Readily for the Word (Here) you'll certainly find 
it. (Def p. 64) I've quoted it once; nor do you 
under that Head uſe it eftner. So that ir is Mr. 
Beach who muſt take to himſelf all the Glory of 
the new Figure, and the Manful Triumph, you ſpeak 
of; and the Charge of diſboneſt Tricks, an Argument 
of . a deſperate Cauſe, recoils on your elf. | 
As to yourCavils againſt that harmleſs Paſſage in 
my Defence, That God has never given, never promiſed 
Aſſeftance to any Man, in changing the Hearts, and 
ſanfiſying the Natures, and governing the Affection 
and Paſſions of ' others ; which, you in your Appeal 
lay, is either a falſe and pernicious Doctrine, or elſe a 
Piece of ſolid Nonſence : I am willing to leave it to 
our Readers, without ſpending more Words about 


it. Let them judge, whether it be the ſame Thing, 
to be aſſiſted, IN DOING THE WoREk OUR SELVES, 
or IN BEING ONLY INSTRUMENTS in the Hands 
of the great Workman; as you lay it is. Let them 
judge, whether it be the ſame Thing for you to 
aſſiſt your Pen in dictating this fine Diſcourſe of 
yours, as to uſe it as an Inſtrument in your Hand 


to communicate your Dictates to others, If they 
determine, as you do, in the Affirmative, I depepd 
upon their Decree- in my Favour, that your Pen 
has been a little too angry. — Let them judge, 
whether St. Paul did any Way himſelf open Mep's 
Eyes and change their Hearts ; or whether Chriſt 


was the ſole Efficient, and wrought this glorious 
Change by his own Almighty Power, quly em- 
f proving Paul as an Inſtrument, and 115 .the 


cans uſed for obtaining that End. If Paul did 


pot do the Work himſelf, he was dot alhſted in 
a [ * © 2 T7 | p 
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Hands of Chriſt. IF he did do it himſelf, he dig I} Savi 


do it by almighty Power ; for it was an Almigh:y W as C 
Work. mitt 

Upon the whole, vou may obſerve, if you'll may 
look into Dr. Con bers: Companion to the Temple, ewe 
v hich is generally allow'd to be a genuine Expo. of i 


ſition of the Common-Prayer Book, That bis tle 1 
S-nle of the Promile of Sureties, in the Office of cell, 


Baptiſm, is nor very foreign from inc. He tells ſuc! 
us, Thar Infants enter into the baptiſmal Cove- the 
nn no other Way but by having ſome to ENGacs tio! 
that they SHOULD ſtand to Gols Terms. He tells 'en 
ue, The Sure i*s may vey wel! pROMISE that the M 
Child snABL believe theſe divine Truths, ſince they mi 
dovpere all revealed from Heaven &. — In expound- At 
ing the Exhortation to Godtathers and Godmo- as 
thers, he purs them upon a Review of what they in 
have done, and ſays, They have ENGAGED FOR a ha 
Minor unto Almighty God , — They Are become th 
SURETIES and BONDSMEN for this Child unto the th 
Majeſty of Heaven: — You have UNDERTAKEN W 
(tays he) that this Child SHALL renounce the De- 
vil, believe in God, and ſerve Him. [And the Dr. 
in his Diſcourſe on the Office of Confirmation, ſpeaks fl 
as if Godfathers obtain'da DischA RRE from the a 
Bond they have entered, and fo receive a great fi 


Benefit themſelves, when they bring their Charge 01 
carefully prepared ro the Biſhop for Confirmati- li 
on ]J—— Indeed the Dy. juſtly obſerves, That it 
is not in the Sureties Power to give the Child Grace: 
But then he ſeems ra be of Opinion, That they 
are beneficial to the Child, as performing thole 
""'Phings for the Child, which are the neceſſary 
- Conditions of obtaining the Grace of Baptifm : His 
"Wards are exprefſly theſe ; © Infants may receive 
"thee good Things of Baptiſm BY TE FaiTH or 
THOSE WHO REPRESENT THEM. He quores that 
i 6-2 ad "IH Say ing 
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Saving of Rabanus Maurus, — It is manifeſt that 
as Children drecv thoſe Sins f om others Which are re- 
mitted to them in Baptiſm, ſo alſo BY OTHERS they 
may brlieve unto Salvation, — So that (che De add) 
ee ought to believe, til the Child he capable, the Faith 
of its SURETIFES is fo far accepted for it, as to enti- 
tle it to all thebI-ſſings of the Covenant; and it is an ex- 
cellent Charity of the Church to lend them Flands to recei ve 
ſuch a Mercy. wwitlout which they muſt remain under 
the Power of Death” I ſhail make no Reflec- 
tions upon theſe extraordinary Lines: but ſuppoſe 
em to exhihit the Senſe of vour Church upon the 
Matter; For this Book of Dr: Comber's is very 
much read avd recommended among you as a moſt 
Authentick Commentary on theChurch-Service, and 
as ſuch is ſaid to be put into the Hands of Students 
in the Univerſities at home very generally.” Nor 
has there ever been any public C ſure paſſed upon 
theſe remarkable Paſſages, that I know of. Whe⸗ 
ther jou condemn this Fre Divinity, or, not, we mult 
wait to hear in your next. | | 


B / come now to the Burial- Office. I granted, 
that this Office implies that <ve have a Hope of the 
dead Perſon =—» But then I ſai*, That Expreſſion, in 
ſure and certain Hope of the Reſurrection & is 
only -a Repetition of that Article of the Creed, We be- 
lieve there will be a Reſurrection (p. 7 3,74) 


Ip D. Tf there be other Paſſages in the barii Of. 


fice, that do imply a Hope of the dead Perſon, 
how imperrinent was it for yon to ſingle out this, 
and tel] us, that this referred only to the peneral 
Reſurrection; ſince the Charge might ly againſt 
1 in full Fo: ce, it that were granted von? 
ut why did you not anſwer the Evidence I cffer- 
ed you, that this very Expreſſion does 9 a 
| ure 
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ſure and certain Hope of the Salvation of the moſt 
profligate Sinner, that dies a Member of the 
Church of England ? 

You muſt before God and the People declare 
at the Funeral of every one that dies in your Com. 
munion, That it bath pleaſed Almighty God of his 
great Mercy to take to himſelf the Soul of our dear 
Brother here departed ; and that you therefore commit 
the Body to the Ground, Earth to Earth, Ajhes to 
Aſhes, Duſt to Duſt, in ſure and certain Hope of the 
KR eſurretion to eternal Life through our Lord Tiſus 
Chrift. You mult give kearty Thanks to God, for 
that it hath pleaſed kim to deliver this our Brother cut 
of the Miſeries of this ſinful Horld Y ou mult pray 
God to-raiſe us from the Death of Sin to the Life of 
Righteouſneſs that when we ſhall depart this Life we may 
"refs in bim [Chill] as our Hope is this ourBrotker doth. 
And what can be a ſtronger Declaration of the 
greateſt Evidence of ſuch a Perſon's eternal Salva- 
tion, than this is? Has God taken the Soul of the 
dead to himſelf? Do you heartily thank him for 
delivering your Brother out of the Miſeties of 
this ſintul World? Do you pray for the fame 
Salvation for your own Souls, v hich you hope him 
poſſeffed of! What Expreſſions can be thought 

of, that carty in them a greater Aſſurance of the 
ternal Happineſs ot the deceaſed, than thele ca; 
however the other Clauſe is underfiood ? 
But then 1i*s alſo manifeſt, that you declare a 
ſure and certain Hope of the, Reſurrection to eter- 
mal Life, of that very Body you commit to 
the Ground, Earth to Earth, Aſhes to Aſhes, 
Duſt to Duſt. Vour Office does no more reter to 
the general Reſurrectiou iu that Clauſe of it, than 
to a general Body committed to the Ground, a 
: 'Feneral Earth to Earth &c if there be any Senſe 
and Connect ian in the Expreſſions. | 
Mi toe, | | B. Becauſe 


f 
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oft B. Becauſe the Office implies a Hope, therefore I 


us i ſoy; we will not uſe it at the Flanerals of thoſe, for whom 
we can have no rational Grounds to Hope. (p. 74.) 


_ D. Have not you declared your unfeigned Aſ- 
„ent and Conſent to every Thing contain'd in the 
ear Book of Common-Prayer-? Are not you ſworn to 


= canonical Obedience; and don't that oblige you 
1 to uſe that Office? Or have you a Diſpenſation 
o in this Caſe ? ---- Certain it is, that your Prayer- 
* Book obliges you to uſe this Office for all, but thoſe 
that die unbaptized, or excommunicate, or that 
* lay violent Hands on themſelves. No Degree or 
y Kind of Impiety, tho' it ſhouid be, in the laſt 
of Moments of a fecure impenitent Sinner, will cut 
J off any Member ot the Church of England from 
. this imaginary Privilege, except he be a Self- 
t Murderer, And what Advantage, either to the 
* dead or living, can poſſibly follow from your thus 
E adventuring to addreſs even God himſelf with ſuch 
1 Declarations as theſe ? What can have a greater 
f Tendency to harden poor Sinners in a ſenſual 
. Life, than to hear the eternal Salvation of ſuch 
3 as themſelves ſo poſitively declared? Ought we 
not to have a greater Ave of the glorious Majeſty 


of the eternal God, than to declare in his imme- 
diate Preſence, and to praiſe him for, the Salvation 

of ſuch as have given no Evidences of their Title 
| to that Salvation? If I had no other Objection a- 
" | gainftthe Church of England, this Office alone 
| would keep me from Contorming to that Church. 


B. You again charge us with pretending to be Gods, 
in taking upon us abſolutely to pardon Sins. And 
fo you go on ranting and railing, when your Conſcience 
told you, that wwe don't differ one Hair's Breadth about 
the Thing; but only you don't fancy the Word. You 

think 
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think"it Gould not be, J abſol ve in the Name of God: 
but would have it expreſt thus, I declate God's Ab. 
tojuczon.- (p. 75.) | . 


D. What à Bundle of Miſrepreſentations is 


here crouded together? Did Jever charge you with 
pretending to be Gods? Or is this a juſt nſinuation, 
from my arguing, that the pardoning of Sin is 
an incommanicable Branch of God's Prerogative ? 


Don't we differ one Hairs Breadth about the Thing, 


when you endeavour to juſtify, the Office, and 1 
think have fully proved that it is in all Reſpects un- 
juſtifiable, in both thoſe that uſe it, and thoſe that 
defire to have it uſed for them? Did 1 ever tell 
you, that I would have it expreſſed thus, I declare 
God's Abſolution? No, Sir, There is no more Founda- 
tion for all this, than Mr. Beacb's Apprehenſion, 
that this Way of repreſenting the Caſe would ſerve 
his Turn beſt. I am till of Opinion, that it's a 
great deal too bold for any Man upon Earth (the 
Pope not excepted) toAuthoricatively declare God's 
Abſolution or Pardon to any one, whatever Pro- 
feſſion he may make; and it is yet much bolder, 
to ſolemnly declare it in the Name of the Father, and 
of the Son, and of the Holy Ghoſt, that you abſolve 
any Man from all hisSins. For as you cannot know 
any Man's Heart, whether his Profeſſion of Re- 
rance be ſincere; and whether his Sins be par- 
doned: So God has given you no Authority to 
pardon his Sins, if his Repentance were ever ſo 

T1111 | i fon 5.9, | 
You declare to the ſick Perſon, that by Chrift's 
Authority, committed to you, you abſclue him from all 
bis Sins, in the Name of the Father, and of the Son, 
and of the Holy Ghoſt Now I deſire to know, where 
Chr iſt has commitred to you this Authority, to pardon 
Sins in his Name? Have you this Authority, or 
| i | have 
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| given ,us any ſuch Explication o 
you pret K. or x goed you any 5 to 45 
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have you not? If you have, I kope you wont 
condemn the Papifis for claiming it: For why 
n't they pretend to it as well as * u? Noe 
vill you blame People for purchaſ cir, Pardon 
2 he Prieft : for how can 1 oney be bet- 
ded ? But if you; have not this Authori- 

our Explications are ĩmpertinent. Yon 

ki in the moſt ſacred and folemn Manner aſſert, 
du haye this Authority committed to you 

17 Cid - and you do in the Name of the ado - 
oe Trinkey pretend to exerciſe it, in abſolving 
the fick Perſon from all his Sins. And by. what 
Explication is it poſlible to palliate this Pretence 
to pardon Men's Sins; but by declaring to the 
World, that you 20 one Thing, and mean ano- 
ther, even when y 2 ak in the awful Name of. 

he Father, 1 oly Ghoſt. If you 
tend to mean a declarative. ind conditional Pardon ; * 
1 yo 8 an abſolute and uncondisama / P at- 
, in as ſtrong Terms as. eafily can be inyent- 
ed. — And by the Way, Has your Church ever 
her Meaning 


for her? if ſhe had) would the 


en natural Meaning of 1 Words hear it? 


B. | Under the Law, the Pricft's N con- 
vin the  Leper, or 2 whether be was 
clean or unclean, was called a cleanſing or Uuciog 
tim, and a making bim clean or unclean ; 2] - 

ſpeaking, the P fi did not — _ 5 or not. 

us, but only declared 


ami 

and View, whether be Was ſo or _ . the Miniſters 
of the Goſpel bave that Authority committed unto them, 
to forgive or retain Sins, as the Priefts under the 
Law bad to cure * be. 76) 


and : 2 D. Yes, 
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D. Yes, Sir, when you have the like C; 
to jutdbe, chat Men's Sins are pardoned, or 2 
the Prieſts under the Law had to judge that the 
Leproſy was cleanſed or not: When your poſitive 
Declaration of Abſolution is a Means inſtituted 
dy God himſelf for the obtaining a Pardon of 
ens Sins, as the Priefts Declaration was for 
eleanſing the Leproſy : And when you have Au- 
#hortty, expreſly given you by God himſelf, to 
make this Declaration in bis Name, as the Pricfts 
had under the Law; there may be ſome Parity in 
the Caſes. But in the mean Time, ſince all theſe 
bow are wanting on your Side, your pretended 
Parallel is but a wild Impertinency. <— And 
whatever Comfort fome Men may pretend to take 
from human Abſolution, I can't think they are 
any neater to Heaven by theſe Means: Tho' ma- 
ny Sinners are in Danger ol being thereby brought 
into greater Security, harden'd in Preſumption, 
and deluded with falſe Hopes of Happinefs ; while 
they bear the Prieftfolemnly declaring, That their 
Sn ave forgiven by God unf, and think with you 
that such a DECLARATION, proceeding from the 
Mouth of one of thoſe who are conflituted miniſterial 
Fudges of particular Men i Refentance, is 2 EvAN- 
GELICAL ABSOLUTION, — A moft wonderfull 
Pirce of Divmity this! -Upon which I muſt take 
Leave to return you one of your own Remarks, 
and fay, This is either a falſe and pernicious 
'Dodtrine, or elſe a Piece of ſolid Nonſenſe, 


* | | 

B. This (i. e. abfolve in the Name of the Father, 

Son, and Hoy Ghoſt) in Efect you do every Time you 

>: Perſon, or adminiſter the Lord's-Suppecr. 
p._7 a > ; Wh 


D. This g muſt leave with our Readers; forl 


/ 


tuted 


I muſt leave with our Readers: 


the Byſing, and pronouncing the 4 


well as the other? 
tion of God's Pardon be proper 


— — 
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am not able to ſee any Appearance of Argument 
in it; and therefore can't Anſwer it. I can't fee 
what Parity there is between pardoning Sins, and 
adminiſtring the Ordinances of the Golpel, / 


B. When you autboritatively pronounce the Bleſſing 


upon your Congregation, you are as much a God, as 


ben we pronounce God's Abſolution. (p. 76.) 


We are, c 


D. I ſuppoſe you mean, that there is no 
Authority exerciſed or implied, in abſolving Men 


from all their Sins in the Name of the Father, 
Son and Holy 


Ghoſt, th an in uncing tho 
Bleſſing: Or in other Words, that there is the 
ſame Authority claim'd in praying God to bleſs the 
Congregation, as in pardoning their Sins. This alſo 
The bare ſtating 
the Caſe ſeems to me ſufficient, Only by the Way, 
I would propoſe a Query or two, If pronouncing 
| bſelution, are 
underſtood by your Church to be equally Authori- 
tative, Why may not the Deacons among you 
be allowed to uſe your Forms for the- one, as 
And it che Pries Declata- 
Evangelical Abſolu- 
tian, and ſuch a good Foundation of Qmfort, as you 
ſay it is, how unhappy are many Epiicopal 

gations in Exgland, that have only a Neacou to 


'officiate among them, who is not impower'd to 


pronounce the Abſolutios ? - 
Now give me Leave to. ſhut up this Diſpute, by 
repeating to you the Sentiments of Another, in the 


following Letter from an anonymous Hand. + 


P 2 


SIR, 


al 
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SI, : 


A), you are a rational and onſiftent Proteſiant, 


it muſt. have often rouſed 348 Indignation 


to oblerve the Cheats put by Rom ſb Prieſts upon 


the unwary Souls of Men. Some of theſe the 
Scripture calls Sorcery ; they are a Kind of Spiri- 
twal Magick, or an Art of making Men religious, 
and of ſending em to Heaven without any real 
Holineſs or Virtue at all. 


hut is there nothing of this ſame Sorcery prac- 


tis'd among us? As ſome of the brighteſt Orva- 
ments of our Church have not only acknowledged 
fome Things in it's Confticution and Forms would 
admit of” Iteration, but have even wiſh'd and 
labour d for it; and ” 851 are * — a Year taught 
to lament the Want Diſzipline, and to pray 


that it may be eib tail not, I hope, be 


thought n if, with the Frankneſs of 
an Old Whig and a Free Briton, I obſerve ſome 
Things in our Church, which carry too great Ap- 
pearance of this Spiritual Fuggle or Seorcery. What 
otherwiſe can we think of three of it's preſcrib'd 


Rites, Confirmation, Abſclution, and the Burial of 


tbe Dead? 


By the ty of theſe, all Perſons baptized, when 
come to competent Ape, and able to ſay the Lord's 
Prayer, the Creed, and the ten Commandmen's, 
and the ſhorter Catechiſm, are to be brought to 
Confirmation: The. Biſhop having ask d, I he- 
tber they venew their ſolemn Promiſe and Vow that 
was made in their Name at Baptiſm ? upon their 


. anſwering, He do, declares in 15 moſt ſolemn and 


publick Manner, even in an Addreſs to God bimfetf, 
that be bas vouchſaſed to ve enerate theſe bis Servants 
by W ater and the Holy Ghoſt nd i jive thew the 
Fogiveneſ Fa their Sing ; * laying his Hands 


_ upon 
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upon the Head of each particular Perſon, be certi- 
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ſes him by that Sign, of God's Favour and gracious 


Goodneſs toward him, | | 
Now this Eibop we are taught to Jook upon as the 
Ambaſſador of Jeſus Chriſt, and a Succeſſor of 
the Apoſtles, who had Power to remit Sins: And 
when they hear this venerable Perſon thus ſo- 
lemnly declaring that God hath regenerated and 
forgiven them ; who can wonder, if they really be- 
licve themſelves to be ſo, and upon theſe Grounds 
indulge a confident Securt'y as to the Favour of 
God, and Happineſs in a future World? 
That the poor ignorant and unthinking Part 
of the People ſhould be thus eaſily deluded, is 
not ſo ſtrange: But that ſich learned, wiſe and 
pious Mcn, as our Rev. Biſhops are, who know 
the Aptneſs of Mankind ro deceive themſelves by 
falſe Hopes, and the infinite Folly and Danger of 
their ſo doing; that theſe ſhould thus contribute 
to lull them aſleep, and without knowing their 
Hearts, or a due Enquiry into their Lives, declare 
them in the Preſence of God regenerated and par- 
doned, is a Conduct truly ſurprizing, and not eaſi 
ly to be accounted for. | * 
In the Abſolution of ſicł Penitents, the ſick Perſon 
being mov'd to make a ſpecial Confeſſion of his Sins, 
if he feel his Conſcience troubled with any weighty Mat- 
ter, after ſuch Confeſſion the Prieſt (ball abſolve bim 
(if be bumbly and heartily diſire it) after this Sort: 


Our Lord Feſus Chrift, who hath lift Power to his 


Church to abſolve all Sinners d o truly repent and be- 
lieve in him, of his great Mercy forgive thee thine Offen + 
ces; and by the Athoriy committed to me, I ab- 
ſolve thee from all thy Sins, in tbe Name of tbe 

Father, and of the Son, and of the Holy Głoſt. 
What and where is that Church, ro which Chriſt 
has left this Poyer ? Is it the C; tholick and 
univerſal. 
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iverſal Church, or any national cr provincial 
Church ? Or, is it every particular Society of 
worſhipping Chriſtians ? In what Perſons is it 
ladged ? with the whole, Body of the People, who, 
according to Scripture-Language, andthe Doctrine 
of our own Articles, are properly called the Church ; 
or v1th the Miniſters or Clergy, who are never fo 
called? In the former Part, tis ſaid to be leſt to 
the CHURCH ; but in the latter the PRIEST claims 
it as hit Peculiar ; to which, when his Claim ſhall 
have been fully proved, his Character ſhall be 
confeſs'd indelible and ſacred, and Incenſe and the 
Knee be offered him as the Repreſentative of 
Chriſt upon Earth. : 

If Chriſt hath given Power to any autboritative- 
ly ta abſolve thoſe who are truly penitent, he muſt 
alſo have given them Power to know «who are truly 
penitent ; elſe tis a Power to do juſt nothing: For 
till they know them to be truly penitent (i. e till 
they can ſearch their Hearts) they cannot aut hori- 
tatively abſolve them; and if they cannot do it 
till then, they cannot do it at all, 
ls a meer Calle. of Sin all the Goſpel demands, 
in order to it's Forgivencſs ? Muſt it not be forſcok 
and broken off as well as confeſſed? Are not the 
moſt debauched, when Sicknets ſeizes, and Death 
is thought to approach them, wont to feel their 
Conſcience troubled, readily to confeſs their Sin, to 
expreſs great Sorrow, to vow-Amendment if ſpar- 
ed? Bur when the Danger is blown off, is it hard- 
ly ever ſeen that they return not to their Crimes 
vith ss mad a Guſt as before ? 
Another Abſurdity in this dangerous and delu- 
five Form is, that tho' the Confeſſion be bur ſpeci- 
al, the Abſolution is general But, by what Lo- 
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gick ? Or from what Scripture, is this Inference 


dran, 
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drawn, that a Contrition for ſome Sins, ſhall ob- 
tain Forigveneſs of all Sins ? 

Well but the fick Man dies == he liv'd 
a vicious and debauch'd Life, was a known Drunk- 
ard, Adulterer but when his laſt Sickneſs came, 


he trembled at the Thought of Death — fent 


for the Prieſt, confeſs'd his Sin, and deſired to be 
abſolved: The Prieſt by Authority committed to him 

in the moſt ſolemn Form of Words, even in tbe, 
Name of the Father, &c. pronounces and declares 


' him abſolved from all his Sins. The unhappy 


Perſon thus dead comes now to be buried. Here 
the Prieft, in the Face of a vaſt Croud who knew 
the Man's wicked Life, ſolemnly declares, That 
God hath taken to himſelf the Soul of this our dear Bro- 
ther — gives him hearty Thanks that it hath pleaſed 
bim to deliver this our Brother out of the Miſeries' of 
this ſinful M orid and prays, that when we ſhall 

this Life we may veſt in bim (Chriſt) as our 
Hope it this our Brother doth. * What can the at- 
rending Croud think of all this? If they think 
at all, it muſt be either. | 

Firſt, that what the Prieſt hath ſaid is true, and 
may be depended on asthe Word of God, whoſe 
Ambaſſador he is ſuppoſed to be; and if ſo, Remiſ- 
fron may be had in this World, and Salvation in 
che other, without breaking off my Sins : I ſhall have 
Peace therefore, tho* I go on 0 add Drunkenneſs to 
Thirſt ; and howeyer vicious my Life be, may have 
hope in my Death that I ſhall rf in Cbriſt, as the 
Prieſt tells me, this our Brother doth. 

Secondly, If theſe Pretenſions and Expreſſions be 
examin'd but by common Senſe, they appear to be 
all a ſolemnFarce, a ſbocking and groſs DELUSION ; 
a dangerous Encouragement to careleſs and im- 
moralLjving ; ſubverſive of good Order and Virtue 
upon Earth ; calculated to adyance the Power of 

22 Prieſts, 


o 
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" Priefts, and to ftupity and enſlave the Conſciences 


of Men, There'are Numbers of our wiſe Clergy 


who: groan, under theſe unhappy Forms, and fin- 
cerely wiſh them removed: Why in the Name of 


God, are they not removed? Or if this cannot be 
obtained, why are they. not more zealouſly and 
openly diſavow'd ? Our Church is daily dif. 


honoured and weakened by theſe Practices. Iaſi - 


delity gains on it bere,Popery there. 


B. 1 proceed fo the tenth Charge, cubich is againſt 
Holy-Days. Here I obſerved, you keep human Holy- 
Days as well as we, and therefore I conclude you don't 


think it a Sin. ——— But you ſay, Tho“ we have not 


Authority to make Time holy, yet we have Au- 
thoricy to ſer apart Time for holy Services. This 
Dig inct ian is learned enough in all Conſcience |. Pray 
let me into this Myſtery, and ſbew me bow you can ſet 


apart Time for bolyService ; and yet not make that 


ime. boly. What Holineſs is there in Time, but 


_ only it's being ſet 8 from common to holy Ser- 
"> KEANE en 


vices? (p. 777 8 


D. The clearing this Point will (I think) be a 
ſufficient Anſwer to all your Reaſonings in your 
Appeal, from the imagined Parallel between our 


| obſerving LeQure-Days, occaſional Faſts and 


Thankſgivings, and your obſcrving all the H- 
Days appointed in your Kalendar. I ſhall there- 


fore ſomething diſtinctly conſider the Caſe, 


I did ſay, that the de have not Autbority from 
God to make Time toly ; yet 4ve have Authority to ſet 
apart Time for theſe koly Services (i. e. ſuch Servi- 
ces as he has appciared and has made it our Duty 
to attend) ben big Providence calls for it. Whatever 
teligious Duties are performed. by us in Obedience 

l | o 


-r 
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to God's Command, muſt be done in Time; atid 
conſequently there muſt be ſome Time ſet apart 
for their Obſervance, if they ate attended at all : 
Mhence it follows, that he who requires us to per- 
form thoſe Duties, requires us alſo to ſet apart 
Time for their Performance. The fame Command 
(for Example) that requires Miniſters to preach 
in Seaſon and out of Seafon, requires them to 
improve ſome Time for the Diſcharge of that Du- 

; and therefore requires them to take ſome o- 

er Time to preach to the People, beſides the 
ſtated Seaſons on the Lord's Day. The fameCath- 
mands that require occafional 5 and Thankſgiv- 
ings, require alſo that we occaſionally ſer apart 
ſome Time to obſerve theſe Fafts and Thankſzivingt, 
without which they cannot be obſerved at all: 
From which Conſiderations it appeats (as I ſhew- 
ed you more largely in my Defence) That Sod 
has requited us to obſerve Lecbures, occaſional Taft- 
Days and Thantſgiving- Days: And we have Au- 
thority from him to tet apart Time for thele holy 
Services. Tho' he has given us no Authority at 
all to make Time holy; or to'conſcerate any ftat- 
ed periodical Returns of Time, fo that theſe holy 


Services will be neceſſary on Account of the Time. 
Such a conſeerating ſtated periodical Returns of Time 


to ſpecial Services, is what I mean, and what 
the Scripture always means, by 2 Time ho- 
ly; Thus under the levitical Diſpenſation, theit 
Sabbaths were holy, their Ne- Moons, their ſtat- 
ed Feaſts and Faſts were holy, only on the Ac- 
count of the Confecration of a ſtated Return of 
Time fot theſe holy Services. Upon the ſame Ac- 
count alfo, the Church of England calls her Feaſts 
and Faſts hey Days ; becauſe of their Deſignation 
in an annual Return, to the peculiar Purpoſes fot 

which they are appointed. 1 remarkable, that 
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the occaſional Reg end Thankſgivings ſo frequent! 


1y mentioned in Scripture, are never called Hoh 
Dow + nor are ſuch occaſional Appointments to 

called in the Church of Zngland. And the Reaſon 

is, becauſe the Services are not attended for the 

Sake of the Time: But the Time only obſerved 

for the Sake of the Services. Whereas on the 

2 on all the Times that are called Holy 
Days, the Services muſt be obſerved on Account 
of the Return of the conſecrated Time, without 

any other ſpecial Call to their Obſervation. And 
is there no Difference in theſe Caſes ? Is there no 

Difference between attending required Duties, 

neceſſarily taking ſome Time to attend them; 
and making Time holy; or conſecrating ſet Days 
every Year, for ſuch Purpoſes as we are pleaſed to 

' appoint ot our own Accords? I think there is a 
very _ Difference in many Reſpects, between 

your Holy Days, and our occaſional Services; tho' 
ours as well as yours require Time for their Ob- 
ſervation. 

1. Becauſe in our occaſional Services we aſſume 
no Authority to conſecrate Time at all: but leave 
that Prerogative of Heaven, where it ought to be 
left, in the Hands of God alone. We don't e- 

eem any Return of Time more holy than other; 

ut that alone which God himſelf has made ſo. 
Whereas you on the contrary conſecrate ftated 
Days in the Year, declare them to be holy, and 
oblige People to obſerve em in their yearly Re- 
turn. But by what Authority is this done ? 

2. Becauſe the Duties we perform on theſe Oc- 

Caſions, are ſuch as God himſelf has required, as 
I ſhewed you before; whereas yon comſecrate Time 
for ſuch Services as are no where warranted, no where 
preced-nted or adlocved in the Scriptures. You can't 
(toc Inſtance) pretend, that the Obſeryation 2 
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clave our ſelves unſatisfied with the Proviſion 


to page 88th of your Appeal, 
Q 2 


ef Nonconformity. = 11 5 


Saints Days ( much leſs, that the Obſervation of 
ſuch a Number of em) is any where warranted 
— * 3 _ on r contrary, you your 
allow, that occaſiona and Thankſgivings 
are required by God himtelf.“ — 
3. Becauſe we do not (as you do) impoſe a new 
Yoke on the Neck of Chrift's Diſciples, inſtead of that 
which God himſelf has taken off. We don't ob- 
ferve Days and Months and Times and Years, left 
che Goſpel ſhould be in vain to ws, Gal. iv. 10, 11. 
We don't revive the typical Diſpenſation of Holy 
Days, which was a ſbadow of Things to come, but 
the Body is of Chrift, Col. ii. 17. We can't ima- 
pine any Reaſon, why we ſhould value our ſelves 
upon our Liberty, by being freed from the Fewiſb 
Yoke of Bondage (Gal. v. 1.) yet impoſe a 
greater Yoke upon our ſelves. 
'4. Becauſe we don't (as you do) praftically de- 


has made for the thankful Remembrance of all 45 
Inflances of his redeeming Love, which he has in 
common beftowed upon Mankind. Chrift has ap- 
pointed one Day in every Week to theſe Purpo- 
ſes ; he thought that ſufficient, and we think 
fo too; and can't find any Warrant or Commiſ- 
ſion given to any Man, to appoint any other. He 
has indeed required us, to perform religious Duties 
of every Kind; and conſequently to take Time to 
perform them. We muſt ſet apart Time for ſpe- 


cial Services, ſuch as Fafts and Thankſgivings, when 


his Providence on one Occaſion and another calls 
for them, But he himſelf has appointed Time for 
the commemorating the common Benefits of his 
Redemption ; and has given no Man Authority 
or Commiſhon to a any other ſtated Times 


point 
on that Account. Which may ſerve for Anſwer 


5. Becauſe 
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J. Becauſe «ve dare not (as you do) take away the 
Liberty God has allowed our People ; and rake up 
above balf their Time in Feaſts, Faſts, and Holidays 
of our own inſtituting, which he has given them 
for thejr ſecular Employments. 
6. Becauſe we dare not go ſo far towards juſtify- 
ing the Papilts in their worſhipping of Saints and An- 
els," as you ſeem to do, in ſetting apart the ſame 
Days. in a Year as they do, in (I know not what) 
,ommemoratian of thofe Saints and Angels: Bey 
* the Scripture expreſly calls the Papiſts Saint- 
orſhip, the Doctrine of Nevils or Demons, 1 Tim. 


ili, I. . 
Theſe, Sir, are ſome of the Differences between 
mo Holy Days, and our occaſional Employ ment of 
ime in attendance upon ſpecial commanded Du- 
ties of Religion. And theſe Differences will be, 
moſt. clear and apparent ro every one, that will 
give himſelf Liberty to think; notwithſtanding all 
your ſarcaſtical Fleers, and notwithſtanding all your 
Attempts to make them every way parallel. 


B. How could you make ſuch 4 Vile and horrid 

Repreſentation, as tho" all were to he excommunicated, 

oy 1 not keep above balf the Year as holy Time? 
9 93) FRA 


D. Vour Church has appointed the Obſerva- 
tion, beſides 52 Sundays, of 29 other Feaft-Days, 
52 Pe, 12 Ember-Days, 3 Rogation- Days, 33 

ays of Lent cxclufive of the Fridays, November 
5th, Fanuary zoth, and May 29th. All of which 
make up 184 Days. Theſe the Church of England 
Calls Holy Days, Feaft-Days, and Faſt Days, and 
has appointed ſpecial Services for em all; beſides 
a great Number of Saints-Days mention'd in the 
Kalendar, for which there is ng ſpecial Service 
dert ; appointed. 
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appointed. Now your ſixth Canon excommunicates 
every one that affirms, that he may not with any 
good Conſcience approve and uſe all your Rites and Ce- 
remonies. Whete then is the vile and horrid Re- 
preſentation? Indeed, Sir, you would do well 
to conſider a little better, beſore you indulge Paſſion 
and give Vent to ſuch very wrathful Expreſſions. 


B No Man on any of theſe Days is obliged to farbear 
Labour, any more than on your Le&ure-Days, (p. 82. ) 


D. Are not theſe Feaft-Days or Days of Thankſ- 
giving, theſe Faſt- Days or Days of Abſtinence, theſe 

oly Days, appointed for every one alike in your 
Prayer-Book, without any Limitation ? What then 
can you mean? Ualeſs it be, that it is in your 
Church's Opinion lawful to exact all your Labour, 

upon Days of faſting and thankſgiving, as the 

Prophet complains of another Church in the ſame 


Caſe, Vai. Iviu. 3. 


B. You are miſtalen when. you ſay, that we have no 
big ber nor better Example than the Church of Rome. 
Origen ſays, that in bis Time the Church obſeruv'd the 
Feaſt of holy Innocents. Tertullian ſpeaks of the 
Birth Day of the Martyrs. (p. 83) 


D. You don't tell us where to find theſe Quo- 
tations : bat ſuppoſe em true, what is it to the Days 
you obſerve ? What other Example, than the 
Church of Rome, can you find for the Obſervation 
of thoſe Days kept in your Church ? 


B. Our holy Days are no more Jewiſh, no more a 
| Sign of our renouncing Chriſtianity, no more a Yoke to 

|. wr Shoulders, than your Holy Days. (p. 88.) 

| D. Is 4 
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Ko D. Is it no more Jeciſb, to keepEafter, Pentecoſt &c. af 
19 that were originally Jeuiſb Holy Days, & are as much 
= abrogated as any of the reſt of theirDays ; than to th 
t 3 preach upon a Week-Day, or keep a Day of Faft- 
5 ing and Thankſgiving upon ſpecial Occaſions ? Is it 


ou 
no more a Yoke upon our Shoulders, to Conſecrate by 
above a hundred Days in a Year, than to ſer apart |, 
two or three Days for ſpecial Service, as Occaſion 
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requires ? From whom did you expect Credit to pc 
this ſtrange Aſſertion? Cc 
A 
B. Jcome now to conſider what you ſay of the Holy =o 
Days inſtituted Eſt h. ix --- There is not the leaſt Liſp of L 
God's commanding this Feaft, nay the Holy G boſi ſays ex- a; 
preſly; that the ers ordained it, and took it upon them- 1 
ſelves and their Seed. (p. 84) | | y 
| | > 
D. If theſe Holy Days were religious Feafts, I 
which yet the Text ſays nothing of, they were h 
appointed by Mordecai (Eb. ix. 3 1. )the ſuppoſed Pen- th 
man of the Book of Efther, who was, for ought we P 
know to the contrary, as much inſpired in making E 
this Appointment, as in penning the ſacred Story. le 
As for rheZews appointing theſe Days, it manifeſtly A 
means no more than their agreeing to obſerve the E 
| Appointments of Hordecai; as appears from the Text gi 
now quoted, compared with verſe 20th of the ſame L 
Chapter. So that all Argument from hence muſt P 
neceſſarily fall to theGround. I will freely conſent th 
to theObſervation of any Holy Days in yourChureh, B 
that you can prove to be appointed by an inſpired ſo 
Writer of the ſacredScriptures of the Ne Teſtament. ne 
th 
B. Came ve now to my ſecond Inflance, Joh. xxiĩ. 2 3. th 

J ſaid. Cbriſt was no Diſſenter ; but obſerved a human 
Holy Day, appointed long before by the Maccabees.— —_ 

| Yew ſay, it can't be proved that Chrift ever obſerved or 

WAS | approved 
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approved of that Feaſt. To which I rep. He knew, 
it vas the Time when others preſented themſelves to keep 
the Feaft at that Place. He at leaſt gave them Occa- 
fon to think that he owned the Feaſt. -— It's certain 
our Lord would have reproved the Obſervation of this 
human Holy Day, if it bad been ſinful. (p. 85) 


D. Suppoſe that the Feaſt of Dedication was ap- 
pointed by the Maccabees ; I yer ſay, it can't be prove 
ed, that our Lord Jeſus Chriſt ever approved of it. 
All that can be found in the Text, to build ſuch a 
Suppoſition upon, is theſe Words, And it was at 
Feruſalem the Feaft of Dedication, and it was ] inter; 
and Feſus walked in the Temple in Solomon's Porch. 
This is all that is ſaid about it. All the Story in 
E Books, of Chrift's coming many Miles to ce- 

ebrate this Feaſt, and the like, is meerly your own 
Imagination. How do you know, that our Lord 
had any more Regard to the Feaſt of Dedication, 
than to the Winter, in his walking in Solomon's 
Porch? It is not eaſily underſtood, why the 
Evangeliſt there mentions it's being Winter, un- 
leis to inſinuate the Reaſon of Chriſt's walking there. 
Accordingly Dr. Lightfoot fo underſtands this Text. 
He walled there becauſe it was & inter, that he might 
get and keep himſelf warm. — But <uhy did not our 
Lord reprove the Obſervation of this human Holy Day ? 
Pray, How do you know that he did not reprove it, 
that he did not walk in the Porch for that End? 
But if he did not reprove it. ĩt might be for this Rea · 
ſon ; becauſe it was no Holy Day at all. There is 


nothing in the Text that gives us any Evidence, = 
that it was obſerved as a religious Feaſt ; or that 
there was any Body in the Temple at that Time 1 


— — 
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in Obſervation of that Feaft, or any Thing like it. 
In a Word, all that can be proved from Scripture, 
is the bare Mention of the Feaſt of Dedication : all 
the reſt is to be deduced by innuendo, which muſt 


be taken from you for good Proot of any Thing, th 
that you are inclined to impoſe upon us. - 

B. Your next nn is againſt our Biſhops. Here gt 
you tell us what great Feats you bave done in your Pings 


apainſt Epiſcopacy- To which I anſwer, Let another 
Man 2 thee, and not thine own Mouth. (p. 89) ” 


D. This is a very unjuſt Infinuation, I obſery- 
ed, that it was impoſſible in ſo ſhort a Compaſs to 
fully conſider that Subject; and therefore refer- 
red you to what I had already written upon it, 
that yet remains unanſwered. And I venture to 
do fo again. And if you had taken Pains to have 
read whar I have already publiſhed upon thar 
Argument, you would bave found no Room for | 
one Word of what you have now advanced, in | 
Faveur of your darling Prelacy : You would 
have found % Colour of a Reaſon for the Ne- 
ceſſity of a Prelacy in the Church now inſiſted 
on by you, particularly anſwered and refuted : 
You would have found the Identity of Biſbops and 
Preſbyters largely (and for what yet appears, unan- 
ſwerably) proved. And to what Purpoſe is it to 
anſwer the ſame Thing over and over again ? He 
To what Purpoſe, to diſpute with ſuch an Adver- \1 
fary, that will take no Notice of the Anſwers given 9 
to his Arguments ; bur advance the ſame anew, | 
"as if they had not before been refuted ? 


B. Hut why ſhould wwe amuſe People with the Tak 
of Presby tei ian Ordination? My frft — 
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Jam very ' certain, when traced a little wy back, 
. 1 Laymien. (b. 92.) 1 
| nin dA 3: | 42 
D. 1 have taken ſome Pains to e into 
this Caſe; and have the follow ing Account of the 
Matter of Fact, from a Gentleman whoſe Fideli- 
ty and Capacity I can depend upon. Whatever 
* certainly. Mr. Beach may pretend to in this Caſe, 
« he is manifeſtly under a great Miſtake. Fot 
& tho' it be allowed, that there were in New- 
« England tuo or three Lay: Ordinatjons (and 
«© more I never heard o yer they don't at all 
« affect the preſent Mini ry, in chat it can't (L 
think) be proved, that any now in the Miniſtry, 
« derived their Commiſſions (as he expreſſes" ir) 
« from ſuch, and only ſuch, as were fo ordain- 
© ed. As to himſelf, he was ordained" by Mr, 
«© Shove, and others of equal Authority; Mr. Shove 
« was ordained by Mr. Webb and others; Mr. 
« Webb dy Mr. Walker and athers ; Mr. 1 alkev 
4% by Mr. #arbam'and others ; t and Mr. Watham 
* was 'epiſeopaily ordained in England. Beſid 
% there' no Doubt but that a Succeſſion / mi 2 
'4 be found for Mr. Beach, from Mr. Blackman Bot 
« Mr. Demon, who were both ſettled in Net- 
% haven Colony, and both before their coming to 
„% Amesica legal Miniſters in England, the one ac | 
* Halifax Aer ae other i in e 
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yay 
B. V ay join wwith.you, becauſe you hirub nb | | 
regular Ae. (p. 93) 1.85 | = 5 8 
; 1 
a D.« Sprpriring Forts Gentle Wen he 
this fufther Account. H have been well inform'd, 
£* :rhzt Mr. Beach, fince he embraced the epiſcopal 
Per uaſtion, has ſolemnly” declared in the Pre- 
* eee hohe 3 ſhould | 


ei He; 
| 3 | 
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„ be Wupeſſes for him, and who tack. a Certifi» 
be cate of that Declaration in his P celence, which 
« was approv'd by himſelf, That be did firmly 
«. believe, that the Mitiſters of our Perſuaſion in Ne w- 
„ 'England are ue Miniflers of *Feſws Cheift, and 
, avi be accepted of him accordingly. ** Now, Sir, 
turn to Fg 10 58h of your Appeal ; and think bow 
you would hke your on R ion, it retorted 
pon you. | 
B. ou becauſe aur People brar à vocal 
Part inthe pubbeck 170 Heve 1 cox't'but obſerve, 
all 


Dow gafoly you 'tarried thoſe unanſwerable Argu- 
\ v=o #bis Pracbice, that I gave you from Mr. 
Baxter. | 


wSva0Icnp5o = SS ADS 2 


(p. 984) 


„D. Mr. Baxter is well known to have been on 
the Side of Noncouformity, both by bis Writings 
and Practice. He has written largely againſt many 
of cheſe very Things, that I am"implending. And 
with what Juſtice you ſo often drag him into * 
Service, I cannot Jacge, withour a Sight of the 
Books you refer to. Indeed I place but little Con- 
Ddence'upon any Man's Authority in a Caſe of 
this Kind: and Dr. Rule obſerves, For Mr. ar- 
Wer's Authority, we lay little Weight on it; he bath 


TSS 


: his own(ſmular Opinions, which neither Party do 
unaui y allow!” But neither you nor I are fo 


proper Judges, whether the Arguments youbro' from 

Me Harrer, or whatever other Arguments you were 

| Pleaſed to advance, are fully :anſwered, or not. 

e have appealed to another Tribunal; and the 

World muſt judge between 6. I proved to 
. that all — 

mu de inrevigl y perform'd. 8 muſt p. 0 
_ that pur Untlerflandings 'mayn't be a no 14. 
We muſt pray with the-Spirit, and the Underſtanding, 


ver. 
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vet. 15. We muſt pray ſo that be who occupieth 
the Place of the unlearned 3822 at our giu- 
I and underftand what we ſay, ver 16. 
We muſt pray fo that others may be edified, ver. 1). 
And can you pretend that your Worſhip is intel- 
ligibly performed ? When all ſpeak together, 
can any Body know what is ſaid by others? Can 
a Stander-by ſay Amen at your giving of Thanks, 
when he knows not a Word that's ſpoken ? Can 
others be cdified by ſuch Service, which they un- 
derſtand nothing of? How then will your R 
es agree with this Directory, which was pur- 
poſely given to regulate our publick Worſhip: 


B. You allow all the People to fing together, ' and 
ewhy does nat this make your M orſbip unintelligible ?—= 
The Pſalms you fg, are Prayers as well as Praiſes ; 
and if all the People may -fong them, it's. certain all 
the People may ſay them, for ſinging and ſaying are 
but two different Modes of ſpeaking. (p. 94,95 5 


D. How often muſt you be told, that Praying 
and Sing ing are two very different Parts of publick 
Worſhfyf to be perform'd for different Purpoſes, 
and in à different Manner, that chere is no juſt 
arguing from the one to the other? Singing does 
from it's very Nature imply an audible liſting up 
/the Voice; and they that do not eng with an 
audible Voice, don't fing at all. Whereas Praying 
does not abſolutely imply any more, than the liſting 
our Hearts and Deſites to God; and may 2 — 
form'd acceptably u ithout any Voice at all-. And 
the whole 1 may unite in Prayer, when 
there is but one Voice heard; but none of the 
Congregation can join in Singing, without united 
Voices as well as Affections, To which I may 
ee R 2 „ en 
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add. that publick Singing. is every where exempli- 
ſied in Sctiptute as deiug perform'd with the u- 
nited Voices of the Congtegation; but we have 
not one Example of public Prayer thus performed. 
Vou have not a Precept or an Example in the 
whole Bible for your Reſpouſes; or tor the Pecple's 
bearing an audible vocal Part in the publick Pray- 
ert. F 1 751 
1112 * 

*. The Scripture direct. us to join our. Voices, not 
. only in Singing, but in ſaying our Prayers and 
Praiſe. - 2 Chron vii. 3. All the Children of Iſra- 
el bowed themſelves with their Faces to the Ground 
upon the Pavement, and worſhipped, and praiſed 
the Lord ſaying, For he is good, ſor his Merc 
endureth for ever. So Acts iv. 24 They all life 
up their Voices with one Accord in Prayer. They 
did nat ſing, but ſaid, Lord thou art good c. (p. 96.) 


D. As to the firſt of theſe Texts, i:'s only an 
Inſtance of the People's uniting their Voices in 
- Singivig : as appears from 1 Chien. xvi. 41, 42. 
-where we find that Heman, Feduthun and others 
were appointed to lead the Choir in performing 
this very Service ; which was to be performed not 
, only with the united Voices of the Congregation, 
but with Trumpets, and Cymbals, and muſical 
Inſtruments. And. the very foregoing Chapter is 
a particulat Account of a long publick Prayer pro- 
nounced by Splomon, wherein no other of the Con- 
gregation bare any vocal Part at all. So that this 

malces nothing to your Purpoſe. 2 
The ſecond of theſe Texts, as it is rendred in our 
Tranſlation, does indeed ſeem to favour vour 
Cauſe. But if the Original be viewed, it will be 
tound to be as impertinently urged as the other 
was. In the Original it js, They lifted up a ä 7 
| 0 
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God with one Heart. The Relative (Tbeir] which 
ives the, wrong Turn to our Thoughts, is not found 
in the Greek Text; nor has it any. Claim to ſtand) 
in the Engliſh, but from che Au hority of the 
Tranſlators All that can be prov'd from this Text 
is, that they were heartily united in their Addreſs 
to God : but there is not a Word of their uſing 
united Voices in their making that Addrets ; No- 
thing of there being mare than one Voice uſed in 
it. Much leſs is there any Thing of ALL. lifting 
up their Voices, as you are pleaſed to repreſent it, 
very different both from che Original and 
our Tratiflation.— Upon the whole, I Hen chal- 
lenge you to find any Thing in Scripture, like your 
\ Reſponſes in Prayer, or any ſuch unintelligible Me- 
thod of pray ing to God as is found among you, 
when you all lift up your Voices together. 


; vie; 
B. There is no Difficulty in this Matter. A Stran- 
ger, if he will but uſe a Book, or fland near to one who 
does, may read, or hear intelligibly every Sentence. (p.95) 


D. The Apoſtle direct: to the Performance of 
this Duty in ſuch a Manner, that he that Occupi- 
eth the Room of the unlearned may ſay Amen, 
and underſtand what you fay ; and be edified with 
your Prayers, 1. Cor xiv. 16, 17. as I obſerved 
before. But how can an unlearned Perſon that 
can't read,. be helped by your Books to underſtand 
what you ſay, be cdified by it, or ſay Amen to it. 
when the united Voices of the Congregation make 
it a contuſed and an uninrelligible Sound? .I think 
there is nothing more certain, than that your Prac- 
tice in this Caſe is directly oppoſite to this Directory 
of the Apoſtle, make what Apologies you can in 
Fayour of it. | 10 | '-v $.3& 
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8. Before I conclude, I muſt return be 
Thanks for your moſt 1 * Wn: 1 
Concluſion. Yau pray t bas the Bleſſing of many Souls 
ready to — may come upon me, tbat theſe may 
be my Crown and Rejoy cing in the Day of the 
Lord Jeſus But how firangely inconſiſtent is this with 
the reſt of your Book, ibat throughout repreſents the 
Way that I am leading Souls in, as the certain Road 
10 Hell? My I orfbip you ſay is vain ; my Doctrine is 
Arminianiſm ; and myDiſcipline tone at all. (p. 105.) 


-_ 


D. Tho“ I think I have proved, that all hu- 
man- Inventions and Impofitions in the Worſhip of 
God are vain Worſbip; yet I hope I have never 
ſaid, that all the Worſhip-in the Church of Zngland 
is nin M oiſbip I never denied, but that they have 
ſuch Worſhip among them, as is not of human 
Invention. === And tho' I think the Arminians very 
much miſtaken in the five Points debated betwcen 
them and us; yet I never determined their Doc- 
trines to be fo ſubvetſive of the Fundamentals of 
Chtiſtianity, as to render an Arminian uncapable 
of Salvation. But however, I may apply here what 
Mr. Ginguvorib ſays concerning the Popiſh Er- 
rors ; The holding theſe Errors, though i: did 
not mers, might yer occaſion Damnation.» Tho' 
2 godly Man might be faved with. theſe Errors; 
yer by 'means of them many arc made wiciows, and 
o damned: By them, I fay, though not for 
them. Befides, though the Matter of an Rrtor 
maß be only ſomething profitable, not neceſſary, 
yet the Neglt# of it may be a damnable Sin. —— 
Laſtly, the erring from ſome profitable, tho“ Iſſer 
Truth, may difpoſe a Man to Error in greater 
n ee. - 3 t 45 
As I faid before, fo I again ſay, that there may 
de fach of each Party, that arc * 
* . . o 
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of the myſtical Body of Chriſt, who ſhould live in 
Love and Peace, and not fall out by the Way; for 
they are Brethren. We agree in the Profeſſion of 
one Lord, one Faith, and one Baptiſm ; tho' we don't 
agree in one Ritual, and one Form of Worſhip 
and Diſcipline. I can't but think, that in the de- 
bated Points you are much in the wrong: but T 
don't charge you with damnable Hereſies, or funda- 
mental Efrors. I dare not limit the Mercies of 
God to any Party, fince ue are all liable to Miſ- 
take and Error, while cloathed with Mortality. I 
hope ſuch a Spirit of Bigotry will yet be confined 
to it's ancient Limits; and remain the Peculiarity 
of High Church. Let them, it they pleaſe, damn 
all the Proteſtant Churches, but themſelves. Ler 
them determine concerning all who want their 
Form of Epiſcopacy, that they have no Miniſtry, 
no Ordinances, nor ordinary Means of Salvation; 
and muſt at beſt be left to the uncovenanted Mer- 
cies of God. — But I, for my Pact, will not only 
' wiſh, but hope well, as to all thoſe of eyery Party, 
that appear to love our Lord Jeſus Chrifl in Jincerity ; 
tho'I ſhould think them miſtaken in many Particu- 


lars. And from this charicable Sentiment of you, 


Sir, I yer pray for a Bleſſing on your Perſon and 
Labours ; and hope to meet you, where there will 
be a happs Conſomr and Agreement, in Anthems 
and Hall lujals, to Him that fits on the Throne and 
to the Lamb for ever and ever. 
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